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Introduction

During the past three decades or so both national and international scholars have placed a

great deal of attention on the history and lived experiences of peoples of African descent in
Mexico. Researchers initially showedethselves intrigued about the absence of black or
African-derived identities in modern Mexico, despite the weitumented presence of these

population groups since colonial timeB.o |l | owi ng schol ars, organi za
efforts to spark an Ab-Mexican identity this context has gradually changed. Despite these

efforts, however, it is still common to hear in interactions with-gpecialists statements

such as Athere are no blacks in Me&xnderod or e
this light it is worth asking: how did we get to this situation? How did people who during the

colonial period used social classifications sucmegrg mulatq moriscq or lobo stopped

using such designationsw did African peoples and their aesidantswho had their own

forms of identificationbecomenegros, mulatos, moriscos and lolwshe first plac@ Did

they experience individual or collective identities structured around these classifications?

How and whydid people who used these asptions for centuries, abandon them and
Ssubstitute them for a homogenous | @bmnal of fic
what was the relationship between this process and the elision eMgftmans from the

historical imaginary of the naticover time?

! Pioneer studies on the subject are Aguirre Belttzmpoblacién negraMartinez Montiel ed.Presencia

Africang Vinson Ill and VaughnAfroméxico

2 For how Mexicans distance themselves from blackness or ignore the historical presencedesédmdants

in the country see for example GatesBlack in Latin AmericaSue,Land of the Cosmic Racéewis,

Chocolateand CornFloyur Vau g hn, i Menniard éloffiang@dBlaakness and Mestizaj€unin

ed. Mestizaje, diferencia y nacibn Cuni n, iNegros vy negritos en Yucat
Afrodescendientes en Méxj@nd Espinoza and De la Serna étisices y Actualidad
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Using the case of Afrdlexicans from Guadalajara between the seventeenth and
nineteenth centurie®ecoming Citizensffers an extended answer to these questions. This
study places Afralescendants at the center of the processes of constracitsiprmation,
and disappearance of the categories of difference that served to assign them a place in the
social hierarchylt demonstrates thaffro-Mexicans strategically appropriated Spanish
terminology about human difference, usedh creative ways to carve a social space for
themselves, andiltimately dismissedit before independencm the midst of emerging
political opportunities

Europeans interactandth Africans for centuries prior to coming to the Americas. As
a result from the extended contact between peoples of different backgrounds (ethnic,
religious or otherwise), peoples of the Iberian Peninsula, and from the Mediterranean basin
more broadly, eated sophisticated vocabularies about human difference based on
perceptions of physical appearance, cultural practices,-soommomiadisparities, and status
of nobility.3 All of these ideas and preconceptions about human differences coalesced in
Spansh America into the overarching ideaaafidad (literally quality but probably better
understood as rank or status). This notion
and value, and theoretically served imperial authorities to assigtegesito people as well
as to base exclusionary policteB1 practice, however, people on the ground appropriated
the language of calidad and used it to negotiate their place in the social hierarchy.

Afro-descendants from Guadalajara, and from all adtws Spanish empire, created

communities and social networks around people bearing the same social ascriptions. They

3 On these Ibedn precedents see for example Schwalk#meros de Gentehapter 1; BristolChristians,
Blasphemers, and Witchashapter 1; BethencouRRacismsand ForbesAfricans and Native Americans
4 A lengthy discussion of this concept is presented in ch@pter

2

0 |



made conscious choices of marriage partners, godparents for their children, and marriage
sponsors. Afro-descendants also created or joined religious associations variously called
confraternities, sodalities, brotherhoods, or cabildos. Within these, they constructed and
expressed complex identities that druew from
imbued with new meaningsAfoo-d escendant sdé actions turned wh
Europeansdé point of view, a neatly ordered s
of social mobility, albeit limited, for people on the bottom of theapyid. Afro-descendants
all over Spanish America, thus, performed crafts, wore clothing, owned properties, and held
offices that legally they should not have.

With these antecedents, under increasing pressure from oppressive legislation
directed toward thm, targets of longasting discrimination and prejudice, by the time the
Spanish empire began to crumble at the beginning of the nineteenth century, Afro
descendants contributed to its collapse in various ways. Significantly for this study, Afro
descendais manipulated to their advantage, and ultimately dismissed at the end of the
colonial period, the terminology of difference that served to marginalize them and to assign
them a subordinated place in the social hierarchy. By doing seg&fcendants undained
one of the crucial underpinnings of Spanish rule in the Americas. In forfeiting the social
categories that served to subjugate them, however,-Méxicans, inadvertently and
unintentionally, contributed to the silencing of their heritage and foithasibility before

the eyes of the modern Mexican nation.

5 For example Benne#fricans in Colonial MexicandColonial Blackness and Proct or , AAfrican
Ethnicity. o

5 For Mexico see Von GermeteBlack Blood Brothersfor a more extensive bibliography see chapter 1 of this

work.

7 See for example WalkeExquisite Slaves and Ear |l e, ARace, Clothing and | de
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Once Mexico became independent, the first governments abolished both slavery and
the use of calidad classifications in official records. While this was happening, Mexican
intellectuals (for laclof a better term) began to create historical narratives that downplayed
the importance of slavery for Mexican history. At the same time, they portrayed Afro
Mexicans as examples of assimilation and integration, and as indicators of the alleged success
of Mexican liberal, republican values. Afidexicans, thus, although often portrayed as a
vanishing population, never fully disappeared from historical narratives. People kept
referring to them in various media, even if just to solidify their political agehda

At the core of this study, thus, lie issues of identity formation, social classification, as
well as the question of how Afildlexicans became invisible for modern Mexican society.

The key concepts of calidad and identity provide the structure fosthdy. The notion of

calidad has already been mentioned previously and will be treated at length in chapter two,

but the concept of i1identity deserves further
Matt hew O6Har ads s ug g dadytusefuinThe aothorstsde alenttyuab j e ¢ t
the set of external categorizations and-peliceptions of a collectivity or individual, as well

as the processes by which these views are created and transformed. In this regard, the
meaning of the term is thremél, and entails how a group or individual perceives itself, how

it is viewed by others, and how these perceptions are created and recreated over time.
Identity, in this sense, is constructed, and not inherent or essential. Although, it is not
necessarilyconsciously constructed, and it can comprise unconscious, private, aspects.

l dentity 4ne®dalso fimuisi the product of the in

gender, religion, etc.), and the nexus that articulates these simultaneouslatéltirm

8For example, the phenomenon of the 0n#KeacanNation@doet ao i n
Identity.



order to examining identity in its entiret?
i nteractions wi t h i nstitutions iat t he mo mi
publicized, internal i zed?®BemminyQeenduwldspyporand som
these insights and pays close attention to the social categories that appear in the historical
sources, it constantly asks who did the labeling, under what circumstances, and what might
we interpret from these classifications. It is irtpat to note that the concept of calidad does
not substitute that of identity, as some recent studies pretend, nor the two of them are
interchangeabl&’ People expressed or articulated their identities through the language of
cal i dad, but peopleds calidad was just a cor
identities.

Scholars have shown interest in the character of social differentiation psaatide
vocabularies in Spanish America (and Latin America more broadly) since at least the middle
of the twentieth century. A first generation of historians used the concept of race as a
biological category and focused on the ways in which it served gngssople a place within
the social hierarchylhese authors stressed the importance of physical appearance for social
differentiation, but they also considered class and cultural factors as relevant in determining
peopl eds rol e i n ementedithe idga.of aFsystematicectassificatibneo§ ¢
peoples for governing put!psng quantitatikenmetvals as fic

typical of classic social history, researchers in the 1970s and 1980s debated about whether

race (by then mostly undeéo®d as a social construct, rather than as a biological reality) or

°Fi sher and Oo6Har a, Al ntroduction, 0 the gRawdadd i s fr om
Ethnicity, 81-82.

10 For exanple GharalaTaxing Blackness

11 Classic works from this period are MornBace Mixture Harris,Patterns of RageTannenbaunmGlave and

Citizenn Boxer,Race relationsand Aguirre Beltranl.a poblacién negra
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class were the main organizational principles of colonial Latin American societies. In very
broad terms, a set of authors has argued that New Spain, in particular, transitioned from a
socety organized around race during the sixteenth and seventeenth centuries to a society
structured along class lines in the eighteenth century. Another set of scholars have seen an
increasingly more rigid racial hierarchy over the course of the colonialddéri

Far from being settled, this debate gave way to other discussions and opened up new
possibilities of inquiry. In the 1990s scholars shifted their attention from quantitative studies
to cultural concerns about the meanings, uses, and overallinplicai f or peopl ebds ¢
lives of the multiple vocabularies about difference across Latin America. A seminal work in
this regard iThe Linisuof Ragia DoGmaii@io whis book the author
argued that ipl ebei an ssacial dlassdificationd (a phengmenoo ¢ h an
previous scholarship called Araci al dri fto)
social labels and built networks around these categorizations. What structured social
relations, however, was not race per, mt patrorclient relations® Cop e 0 s wor k
successfully shifted the discussion from quantitative analyses about the character of social
| abeling to the significance of | abeling for
institutions. This haked more recent studies to stress the situational and contextual character
of social classification and its political usés.

The most recent historiography on the subject has moved along two parallel lines.

First, during the last years historians havedtiito recover and to understand the historical

12 The scholarship on this discussion is enormous, fortunately there are several historiographical surveys
synthesizing the different stages of the debate, see for ex8aptbtandiku st , fAiEst ate and Cl ass
Oaxaca Réviedietr ¢ ¢ & , edimahit:tChossing RaciamPoundadles Gar of al o and O6t
Al ntroduct i ofinkdl; daenbda tCGararcoald®mi c o

13 Cope,The Limits of Racial Domination

14 Lewis, Hall of Mirrors; O 6 TBoundl levesBoyer, Lives of the Bigamisland fANegoti ating Cal
Al t house, fACont est e dsohiémas itcalidaganad\/insoBReforie Mestzajeme z ,
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terminology of difference used in Spanish America, rather than imposing anachronistic
concepts such as race onto the paat.the same time, a few authors have tried to destabilize

the idea of asistema decastas Scholars have rightly pointed out that different types of
sources, such as sacramental and judicial records, indicate that there was no systematic
classification of peopl&® Joanne Rappaport, for instance, suggests seeing social categories
in Spamsh America as speech acts emerging from specific interactions among people, rather
than as a coherent system of classificatfon.

Becoming Citizengnters into conversation with this scholarship and engages it
critically. It should be needless to say thalthough | am critical with the literature | cite
throughout this study, this work is heavily in debt to it, and all these intellectual debts are
apparent in each of the chapters of this book. This work, then, stresses probably more than
any other studythe necessity to examine processes of social differentiation in Spanish
America in its own termdviost scholars working on colonibitin Americatodaywould say
that the construction of difference in that context wammplex process involving distinct
social dynamics. Yet, in trying to convélyeir message to a specific audience, landmark
works usedraced and ot her notions askanlessEsharfitwhi t enes
analyze social difference in Spanish American societies. Despite theirstnamgths, works

based on tkse conceps resulted in imbuing historical analysef Spanish America with

“Mc Caa, #fACalidad, Lé&ilisgHslleof Mirmord; RéstllThe Biack ditdleRappaportThe

Disappearing MestizoGonza b o , AiLa trampa de |l as castaso; Earl e, fi
Before Mestizajeand Gharalalaxing Blacknes®n how to use the concept of race in a more historical manner

see Burns, fAUnfixing Race. 0

16 For example RestallThe Black MiddleRappaportThe Disappearing Mestizo and Gonzal bo, iLa
de |l as castaso; Mexi can historiography hassthabntri but e
analyze how the classification of individeadr families varied over time, see for example Carbajal Ldpez,

poblacién de Bolafioand Familias pluriétnicas al so Becerra Ji m®nez, AaFamil i

Pal ma, fACali dad soci oMestzajdda papeSchadarsthee &sw shovih la fascinafidnor e s
with casta paintings and whether they reflect actual social dynamics, see for example KastaviPainting

and Carreralmagining Identity

17 RappaportThe Disappearing Mestizd.



North American notions of differencé&his, in tun, obscures historical processes and social
dynamics specific to Spanish American history rather than explaining them. The strategy of
projecting foreign notions into colonial Spanish America has perpetuated questionable
academic practices, such as adrity substituting the category of espafiol for that of white,
which in turn leads to more confusions. It has also reproduced the problematic argument that
during the eighteenth century Spanish notions of difference shifted away from concerns
regarding reljion, to differentiation based on ideas closely resembling‘faktes also
important to note that while US scholars were trying to understand issues of social hierarchies
and classifications through notions of race, Mexican and Latin American ressarubrer
broadly were not paying much attention to these themes, and those who were, were trained
in US universities.

On might deem unnecessary to stress the importance of recuperating historical
concepts to study colonial Spanish America, particularly denisig the latest developments
in the historiography of the subject. However, some studies trying to recover colonial Spanish
vocabularies about difference (despite their commendable goal) have introduced more
confusion to these concepts than illuminatéfentiation processes in the Spanish empire.
Consider a very recent example. In a study about tributary practices directed toward Afro
Mexicans in the eighteenth century the author presents cryptic understandings about the
concept of calidad. Whilethto ok expl i citly states that it
of the concept, the reader is instead offered ambiguous notions of calidad. For example, when

analyzing petitions for tribute exemption the author mentions that people made arguments

18 Recent iterations of this argument are Lewall of Mirrors, chapter 7; MartineGenealogical Fictions
Bottcher et al.El peso de la sangrdlering Torres et alRace and BloadSchwallerGéneros de Gentd3;
and SchwartzBlood and Boundarig$®-10.



basedion | i neage and cakdpdatnat icaars,t er aatl hoenre , toh aorr

-

C

case: NAthe attenti ocalidadpr édppesr amicid @cra ddjearel i

families, some combination of blood, reputation, homatidad and uphinging defined
tributary status All of these ambiguous statements make one wonder what is really meant
by calidad. Ultimately, the author equates calidad with reputation understood in a narrow
sensé? It is of course not the intention of this study tmlsl an otherwise notable piece of
scholarship, but these assertions are problematic and ought to be discussed.

Across this work, thus, runs a critique of the categories we have used to study the
past.To move forward in scholarly debates about differenceolonial SpanisiAmerica,
and overcome misunderstandings created by an anachronistictieecoficept of racend
other similar notionsthis book proposes that we borrow from the Spantsktorical
vocabulary of difference, as we havemevious occasions wittoncepts that do not have
an exact English translation, or whose translatwokes social dynamics or historical
processes that do not quite correspanitth those of Spanish America (for example cacique,
caudillo, or mestizaje)Throughout this study, therefore, | have decided to keep the social
categories of difference as they appear in historical records. | try to understand their meaning,
how they were used, and how they changed over time, in particular those pertaining to
people of African desceniThe point, however, is not just wubstituteEnglish words with
Spanish onesndeed, it is one contention of tregidythatthe vocabularies about difference
used in Spanish America and notions of race projected onto tharpddterent concepts
that should remain analytically distindthese various understandings of human difference,

in turn, gave rise to diverse discriminatory practices. In advancing this argument and in

19 Gharala,Taxing Blackness35, 90, 96, and 177, respectively.
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stressing the differences between the United StatesLatial America, this work also
contributes to a lontpsting debate about the distinct character and historical development
of Latin American and US societi&sUsinghistorical categorieghen, thisvork sheds new

light on the processes abnstruction ddifference and complicates the narrative that the
scholarship hapresented about latolonial Spanish Americ& Ultimately, In critiquing

the imposition of the abovementioned categories onto colonial Spanish America | am not
arguing against the usefidss ofall modern concepts to illuminate certain historical aspects.

It would be for other studies to decide the applicability of specific modern constructs for
historical inquiry.

A focus on calidad, thus, illuminates AfMe x i cans & | deprdcesies es as
of identity formation in the Spanish empire in their full complexity. Calidad highlights
aspects of Abheaskneéeseic.imhhata focus on rac
The study of AfreMexicans dates back to the first half bkttwentieth century with the
pioneer research of Gonzalo Aguirre Beltrgn.
the systematic study of these populations did not start to expand until the?398edirst
works penned by Mexican scholars on the subject tried to insert the histories of Afro
Mexicans within the grand narrative of mestizaje and considereddéoendants as the

Athird rooto of the Mexi can noanthisperiod, Afd ong i nc

20The debate is very well known and too extended to reiterate it here, key classic works are Tanr&abaum,

and CitizenKlein, Slavery in the Americag&lkins, Slavery: A ProblenHarris, Patterns of RageKnight, Slave

Society in Cubgand Pattersorglavery and Social Deatmore recent contributions are Land&lgve Society

Mckinley, Fractional Freedomsand De la Fuente and Gro&gcoming Free, Becoming Bladkvo useful

hi storiographic reviews of the debate are De |l a Fuent
Slave no Morglntroduction.

2lContestation of this narrative has begun fAe the ear
Blacks of the Caste of Black Christiaiis h o wieetenecannot escagem instilling North American notions

of whiteness into her study.

22 Aguirre BeltranLa poblacion negraMedicina y magiaandCuijla; Palmer Slaves of the White God
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Mexicansd histories were part oPfAsIMexcger oeu\
transitioned into a multicultural nation, the narrative about mestizaje has begun to fade and
scholars have started to tell the histories of Affexicans for their own sake.

Numerous historians in Mexico and the US have increased our knowdedge
Afro-Me xi cansd® history. Toget her, schol ars | i ke
Velazquez, Juan Manuel de la Serna, Adriana Naveda, Maria Guadalupe Chavez, Cristina
Masferrer, and Rafael Castafieda in Mexitas well as Ben Vinson lll, HermaBennett,

Patrick Carroll, Nicole von Germeten, Joan Bristol, Frank Proctor, and Pablo Sierra in the

US, just to name a few, have expanded the themes and questions we ask about the history of
Afro-Mexicans?® Thanks to these studies now we know more atieiextent of the slave

trade to Mexico; that Afralescendant s actively participatec
achieved relative social mobility because of it; that Europeans introduced enslaved Africans
virtually in every place they settled; that thesdbjects engaged in almost every imaginable

economic activity; and that they were able to negotiate their place within the social hierarchy

in diverse ways. Scholars from different institutional backgrounds tend to agree that Afro
descendants, whether ér@r enslaved, occupied middle positions within colonial society,

and that they acted as cultural brokers between espafioles and indios. Researchers have also

2 For example, Martinez MontieRresencia africanaMartinez Montiel and Reyes edsll Encuentro

nacional Chavez Carbajakl rostro colective for the case of Guadalajara the works by Thomas Calvo who

inserts the histories of AfrMexicans into the lagy history of the cityGuadalajara y su regiGrandPoder,

religion y Sociedad

24 Martinez Montiel, Afro-América Velazquez,Mujeres de origen africano Ser na, ADi sol uci - n
e s ¢ | a YPautasudd @dopvivenci®e la libertad y la abolicionNegros y rarenos en IberoaméricdNaveda,

Esclavos negrqsChavez CarbajalPropietarios y esclavosMasferrer,Muleke, negritas y mulatillpsand

Castafieda and Rui&fricanos y afrodescendientds Mexico there are also numerous dissertations and theses

on thesubject that remain unpublished, see the massive bibliography from the last fifteen years gathered in
Castafeda and Rui z, ALa interminable b¥%squeda, 0 as Ww
previously by Vinson fLa hi storia del estudio. 0

25 Vinson,Bearing ArmsandBefore MestizajeBennettAfricans in Colonial MexicpandColonial Blackness

Carroll, Blacks in Colonial Veracrya/on GermetenBlack Blood BrothersBristol, Christians, Blasphemers,

and WitchesProctor,Damned Notions ofiberty; and SierralJrban Slavery
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demonstrated that Afrdescendants constructed complex identities in different contexts
during thecolonial periodBecoming Citizengins the growing historiography on the subject
and offers one of the first longue durée studies centered orVidracans. Indeed, most of
the studies focusing on this population center their attention either on tbetesvh
century, the peak period of the transatlantic slave trade, or on the eighteenth century. In
examining the history of Afrdvlexicans from the arrival of the first enslaved people into the
city up to the abolition of slavery, calidad designationd, l@@yond, this work offers a fresh
perspective on the place of AfIMe x i cans within the cityés and
This work also weighs into one of the most recent developments in the historiography
about AfreMexicans, that is, what happened to fhgpulation during the last years of the
colonial period and first years after independence. Since Aguirre Beltran scholars noticed the
seeming plummeting of populations of African descent across the viceroyalty. Informed by
the political ideas of his timejguirre Beltran explained this phenomenon through the
ideology of mestizaje. It has been until recently, however, that scholars have tackled this
problem more systematically. During the last two decades scholars have expanded the
guestions we ask about msfdescendants in this crucial period and presented various
hypotheses as to why they became socially invisible. These, range from an emphasis on the
early stages of natiestate building as crucial for the social invisibility of Afkéexicans, to
stressig the pervasive influence of the ideology of mestizaje in preventing the emergence of

black identities®

%Carroll, fALos mexi can o AfricaneVigxicans 0 GeHar d8ndé@xr Cuewngs Afr
Sue,Land of the Cosmic Rac€ohen,Finding AfroMexico27 and chapter D2 az Cas as, faDe esc
ci udadBalolse?sdot er os P8ez ,0 LA Lpoesz OCoht8rvoeszd niieHxaicciaSatetso Vv i si bl
Jr.,Black in Latin America 78; and Guardino, ALa i deAmdredeatallednaci onal
discussion of these debates can be found in chapter
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Yet, despite all of this progress, the history of Aflexicans from Guadalajara
remains largely unexplore@ecoming Citizensffers the first bookength study about the
history of AfroMexicans in colonial Guadalajara written in English, as well as the first
quantitative analysis of the ®alled disappearance of this populatféindeed, despite that
several studies have shown interest in ans\gesinat happened to Afrdescendants at the
end of the colonial period and first years after independence, few of them, if any, has
presented empirical evidence to support their claims. Guadalajara presents and incomparable
opportunity to analyze this phemenon. One of the largest interior cities of the hemisphere,
eighteentkcentury Guadalajara housed a sizeable community of freed&fsoendants. The
presence and activities of this population can be studied through large series of documents
that have suived the pass of time fairly intact. Guadalajara counts with baptismal and
marriage records, as well as with a considerable number of censuses not available for other
Spanish American cities. Taking advantage of these fascinating sources, this study tracks
thousands of individuals through different records in order to uncover how they manipulated
calidad categories in a time of political turmoil.

In focusing on an understudied place like Guadalajara, Bayming Citizengin
a growing group of studiefat have called us to center our attention on smaller cities and
away from the large capitals like Mexico City, Lima, Buenos Aires, or Rio de Janeiro. Indeed,

this study joins this scholarship in arguing that the latter cases might be the exceptions rather

27 To my knowledge there is just one book published in Spanish aboutdé$smendants in colonial
Guadalajara: Martinez Castellan&sclavos rebeldeshere are, however, several articles and book chapters
dealing with the history of this group, see éxample the corresponding chapters in Caoadalajara y su

region Poder, religiony sociedgd al so Ch8vez Hayhoe, fALa esclavitudo,;
Pel ayo, AUna vision sobre | a escl avigruaddd;; tahnedr eF earrne8 n
unpublished dissertations and theses-Menxikainh P8parinch o
Urruti a, AlLa esclavitud en Guadal aj ar ao; De | a Sel va

cadenaso aodi imeal laadkeivasfemi a. 0
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than the norm and that cities like Guadalajara might be more representative in capturing the
wide array of experiences of Afidescendants in Latin Ameriéd.

This work, then, is as much a social history, as a cultural history ofd&goendants
from Gualalajara between the seventeenth and nineteenth centuries. It draws from the
methods used in classical social history and uses large series of documents such as bills of
sale, baptisms, and marriages in order to uncover patterns relative to thleXiaan
population of Guadalajara. It also relies on methods from cultural history to interpret or
extract meaning from the specific events and behaviors that the sources describe. We are not
anymore in the times when historians deemed large series of date &&qbs, that reflected
what had happened in the past. Neither are we in the period when scholars considered that
there were just interpretations and narratives, and that there were no historical facts at all.
We understand now that archives themselvestss product of historical processes and that
sources reflect specific points of view at the same time that they silence?thessie of
these developments coming from cultural history, this study returns to the sources and
methods of social history bwith a more critical eye. The reader will find throughout these
pages, thus, discussions about the character of the sources used, about who created them, for
what purposes, under what circumstances, and how accurately they represent the past.

This studystarts from the idea that the language we use to study the past is of
paramount importance for properly understanding it and contextualizing it. It is informed by
the saecalled New Philology school in the sense that it pays close attention to the actual

language used in the sourc@st recovers Spanish terminology about human difference and

28 See for example Sierrblrban Slaveryand EdwardsHiding in Plain Sight
290n the character of historical archives and how to read sources critically see for example Tsdaillcihg
the PastBurns,Into the Archiveand PremoThe Enlightenment on Triathapter 1.

®Restall, AA History of t ®GéaeroNdevGenimroduaidnogy 6; and Schwa
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explains how people used words like casta, calidad, espafiol, indio, mulato, etc., and it shows

how the content of these terms persisted or changed over time. Itiag® this analysis to

another level by contrasting these uses with actual social dynamics and interactions. This, in

turn, is crucial to comprehend how people deemed as negros, mulatos, moriscos and lobos
during centuries ceased to be so considered durirge first year s aft
independence.

Critically, this works also relies on modern constructs that can help to better
understand individual or collective behaviors and social dynamics from the past. First,
throughout this study | have chosen to tieeterms Afredescendants or Afsblexicans as
glosses when collectively referring to people deemed of African ancestry or heritage. This
follows conventions used in modern Mexican censuses and documents, but | only use these
terms when | allude to the teans or interactions between negros, mulatos, moriscos, and
lobos, taken as a whole, with other groups. For the most part, | try to be precise about the
distinct experiences of people bearing these different social labels and | refer to them with
the hisbrical categories used in my sources. In using this terms in no sense | pretend to equate
their experiences nor to imply that they comprised a homogenous group.

Secondly, throughout this study | stress Aflescendants agency. This term is just
intendeddo mean here peopleds capacity to exert s
relations in which they are enmeshed and transform thérmlso refer to AfreMexicans
variously as agents, actors, or subjects. In this regard | build upon NRol@ Tr oui | | ot 6 s
insights on the subject. The awtchamr adnpersgtta

such as cl asshestatas, associatnhad With these.

31 For this definition of agency see Sewell logics of History 143
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Athe bundl e of c ap ane and spacs in waysahat bath tieeir exigtencei f i ¢

and their understanding rest fundamentally ol
inconstant interaction with a specific contex"
vocalityne thatvédegefierms under whi*ch some s

Lastly, across this work | also refer to Aflbexicans as a community. This copte
i's understood here as a fcollection of i ndi
identifiable network of sociocultural communications that have their origin in either a
particular geographic area and period of time or a unigue system of beliéfs an
rati onal i zat ihowveverpdoes hot isiplycanscious gffinitfies, and members of
a community may have not so viewed themselves. Further, people could be part of different
communities at the same timAdfro-Mexicans, for example, could havedoepart of a larger
Christian or Catholic community comprised of people of different calidad, while at the same
time being part of a community of Afdescendant®’

Equipped with these theoretical tools, this work is divided in seven chapters. These
are sructured thematically and chronologically, with an overall focus on change over time.
While mostly focused on Guadalajara, the study keeps an interest in making connections with
the Atlantic world at large, in drawing parallels, and contrasting the calee axamination
with other locales. In this sense, this work is a contribution to Atlantic history as much as a
local history. Chapters one and two follow a thematic structure, rather than a chronological

one. Chapter one situates Guadalajara within thekburban Atlantic, and as part of the

32 Trouillot, Silencing the PasP3-24.

33| have found Michael AGomed s i nsi ghts on t he,seExbhangicgtouQountryt i cul ar |
Marks 20-21.1 am aware that other authors might see communities differently, Matthew Restall, for instance,
defines a community as fa body of people consciously
¢ 0 mmoThe Black Middle204. Nmm et hel es s, I have found Gomezds defini
my sources suggest.
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Atlantic world more broadly. It takes a comparative approach and presents the history of the
city, from its original foundation up to the end of the colonial period, as part of the larger
history of European coloniain of the Americas. Moreover, it stresses the presence,
experiences, and contributions of Aflescendants to the history of the city and draws
parallels with similar towns and cities across the Atlantic.

Chapter two proffers a longue durée history ofiaodifferentiation practices and
vocabularies in the Spanish empire. It presents an extended discussion of the concepts of
casta, calidad, clase, and género; notions that historians have widely used to study social
difference in colonial Spanish Ameri¢ehe chapter presents a multitude of examples of how
the concept of calidad worked during the colonial period and across the empire. This section
serves as a framework to understand future chapters, and particularly to answer how did Afro
Mexicans stoppeddentifying as such in official records at the end of the colonial period.
Ultimately, it presents a critique of those studies that arbitrarily substitute the concept of
espafiol for that of white and argues why that creates further problems to understaisld Sp
American societies, and specifically the long history of Afte x i cansd soci al i nv

After stablishing the bases for the study in the previous two chapters, the subsequent
sections follow a chronological order. Chapter three delves intotifueluction of the first
enslaved Africans to Guadalajara and the development of Afdedwed identities in the
city up to 1700. It pays close attention to how Africans and their descendants were
categorized in different instances and how they idedtifiremselves in other documents.
Specifically, the chapter contrasts how enslaved-Afscendants were classified in bills of
sale in opposition to how they identified in notarial documents where they acted as free

people. Importantly, building upon thésdussion of calidad from chapter two, this chapter
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examines how Afradlescendants collectively articulated notions of calidad within Catholic
brotherhoods to negotiate their place in the social hierarchy.

Chapter four picks up where chapter three lefaofi scrutinizes the continuities and
changes of the social categories related to African ancestry wodieial Guadalajara.

Using notarial, confraternity, and sacramental records, the chapter follows a similar
procedure to that of chapter three andt@sis the ascriptions that Afadescendants used,

or were assigned, in different documents. Ciritically, this section traces the development of
an AfrooMexican community formed by mulgenerational families bearing the label of
mulato and of a wide soctaletwork of Afrodescendants who were godparents or sponsors
of other Afracdescendants.

Chapters five and six answer how and why did A¥texicans stop identifying
themselves as such in official records before independence. Contrasting thousands of
baptismal and marriage records with censuses created during the first years after
independence, chapter five traces thousands of individuals of African descent across different
documents to show how they changed their social ascriptions at the endabb i@ period.

It tries to give some logic to these changes and to uncover the patterns behind them. Chapter
six, for its part, presents a plausible hypothesis as to whyMéxicans abandoned calidad
categories during this time. It places the phenomeamatyzed in chapter five within larger
Atlantic processes and situates it as part of the spectrum ofddres cendant s6 pol
actions during the age of revolutions. The chapter argues for seeingV&froi c ans 6
abandonment of calidad categories as pacbnstruction processes of Mexican citizenship
and equality.
Chapter seven asks how did people remember the histories of slavery and Afro

Mexicans once independence was achieved, slavery abolished, and calidad classifications
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prohibited by law. Throughraexamination of the Mexican press between 1821 and 1860,
this chapter traces the creation of historical narratives that downplayed the importance of
slavery for Mexican history, while at the same time used the figure ofMdndcans to
cement different glitical projects The work ends in 1860, before ideologies of mestizaje
started to take shape. This is significant because the ideology of mestizaje has been one of
the most recurrent explanations that scholars use to approachkM&foi cansd soci
invisibility.

Ultimately, the conclusion reflects on how this work changes the narrative about
Afro-Mexicans that previous scholarship has preseBecbming Citizenghus, contributes
to the history of AfreMexicans by drawing attention to a mostly understudied plaoce
away from the overstudied, and unrepresentative, case of Mexico City. It also adds to our
understanding of social differentiation practices and ideologies. Finally, by keeping a

comparative eye throughout, it hopes to contribute to Atlantic histdaygge.
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Chapter 1

Guadalajara and the Black Urban Atlantic

Al t hough Guadal ajara did not reach its posi:
nineteenth century, since its definitive settlement in 1542 Guadalajara has been a political,
economic, ad cultural center of importance in western Mexico. Despite its relevance, there

are just a handful of studies focusing on the colonial history of the city or its region written

in the English languagelndeed, in spite of having the second high coum, second

mer chantsdé guild, the second university, and
Guadalajara has not received the same attention as many other cities or regions like Oaxaca,
Michoacan, Yucatan, or the Bajio, not to mention Mexico,®iyfar the most studied place

by historians of Mexicd.Moreover, Guadalajara has hardly been situated within the broader
Atlantic world, and rarely has been considered as part of what Jorge Cafizares Esguerra,

Matt Childs, and James Sidbury term thadsl urban Atlantié.In this sense, the purpose of

this chapter is twofold. On the one hand, it pretends to introduce readers to the history of the

city during the colonial period. On the other hand, it establishes Guadalajara as part of the

black urban Alantic and the Atlantic world more generally.

! Parry, The Audiencia of Ne®alicia Van Young,Hacienda and MarketLindley, Haciendas and Economic
DevelopmentGreenow,Credit and Socioeconomic Changeaylor, Magistrates of the Sacredhat is just
partially focused on the Guadalajara region; Harddimysehold and MobilityConnaughtonClerical Ideology
AltmanT he War f or ;Rdkinsonghe Mark of\Reketsind on the northern part of Newén in
general Gerhard;he North Frontier

2 For studies focusing on Oaxaca see among others CHaace,and Classgaylor, Landlord and Peasant
TerracianoThe Mixtecs of Oaxa¢davarezThe Invisible WarGuardino;The Time of Libertyfor Michoaca,
Warren,The Conquest of MichoacaKrippnerMartinez,Rereading the Conque®rading,Church and State
for Yucatan, Clendinne®mbivalent ConquestPatchMaya and Spaniard in YucataRarrissMaya Society
and RestallThe Black Middlefor the Bgio, Brading,Miners and MerchantsdHaciendas and Ranchpand
Tutino, Making a New Worlda formidable review of the literature on colonial Mexico con be found in Van
Young, Writing Mexican Historychapters 2 and 3.

3 Cariizares Esguerra, Childs, and Sidbury, &tls. Black Urban Atlantic.
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According to historian Allison Games the concept of an Atlantic World is a modern
construct (since people from the past did not think in these terms) that helps scholars to study
human populations across agdarportion of the globe. Atlantic history focuses on the
societies that resulted from the contact between Europeans, Africans, and Native Americans
after 1492, as well as on the transformation of those societies that preceded this contact.
Atlantic historyseeks to explain the transformations, experiences, and events of a specific
locale in terms of its place within a larger, interconnected world. Put another way, Atlantic
history tries to illuminate macrbistorical processes through midnstorical analges.
Societies under scrutiny do not have to be necessarily located on the Atlantic coast, however,
but connected somehow to the historical processes originating from the Atlantic basin.
Atlantic history, thus, has proven to be a very useful frameworkabyze the creation,
destruction, and recreation of societies originating from the circulation of peoples, goods,
and cultures around the Atlanfi¢Jnder this light, it is possible to speak of Guadalajara as
an Atlantic city.

Guadalajara wagstablished as part of the process of European exploration and
conquest of the Americas and more concretely in the midst of the Spanish westward
expansion into what would be known as the kingdom of Nueva Galidi@r the fall of

Mexico-Tenochtitlan, tie capital of the Aztec empire, in 1521, Spaniards, with the help of

‘GamesfiWhat i s Atl;armtlilé oHli,sticdAfy erword. Atlantic History
about the Atlantic is Hanke eDo the Americas Have a Common Histgrgithe Spanish and Iberian Atlantic
see also: Adelmarovereignty andRevolution Bassi, iBeyond Compartmentalize

Esguerra and BreenandH$bbrdhAmahgamicédblol ding the Worl
5 For studies of European settlement patterns on the Atlantic world generally se&Eipies of the Atlantic

and Bailyn Atlantic History: Concept and Contour§he classic accounts of the conquest of Nueva Galicia and

the early history of the regiorrex Tello, Cronica MiscelaneaMota y EscobarDescripcion Geografica

Arregui, Descripcion de la Nueva Galiciélota PadillaHistoria de la conquistaand Pérez Verdidjistoria

particular de Jaliscoa collection gathering the most important documentshi® history of the early period of

the region is Razo ZaragoZardnicas delaConquista | n t his section however, I cl
interpretation of these accounts. Other studies about the conquest of the region arddlilsc@, Historia

breve and Calvo and Regalado, etiistoria del Reino.
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their Native allies, quickly organized expeditions to reconnoiter and conquest the vast
territories of Mexico and Central America. In 1522 Hernan Cortés sent Cristobal de Olid to
explore ad conquer Michoacan. Cortés himself moved north into Panuco and later south
into Honduras. Pedro de Alvarado headed off to the conquest of Guatemala in 1524, and
Francisco de Montejo organized his first expedition to Yucatan in 4B27s in the mida

of these enterprises that in 1524 Hernan Cortés sent his kinsman (their precise relationship is
unclear) Francisco Cortés to explore what are now the state of Colima and portions of the

states of Jalisco and Nayarit (see figures 1.1 and 1.2).

Figure 1.1Nova Hispania et Nova Galicia

Map by Willem Janszoon Blaeu, Amsterdam, 1636

6Altman,The War for ,3Mexi cods West
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Figure 1.2 Map of Nueva Galicia in 1550
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Sourcé: AGI, Mapas y Prlrén;s, México, 560, aVaiIabIe online:
http://pares.mcu.es/ParesBusquedas20/catalogo/show/21517
Francisco Cort®sob6s expedition | asted from
On the one hand, it established permanent contact with the indigenous communities of
Amula, Autlan, Tepic, and Xalisco, among others. Francisco Cortés became thedids alc
mayor of Colima (that Gonzalo de Sandoval had conquered the previous year of 1523) and
moved its seat to its current location. The group also reached the bay that would become the
Puerto de la Navidad on the Pacific coast, from where the Spanishtiexp#tht colonized
the Philippines would depart decades | ater
into the west did not result in the establishment of any permanent settlement and left a trail

of destruction. It decimated several small villagdong its route, altered the lives and
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cultures of the indigenous peoples of the region, and conditioned the relation between these
communities and later Spanish expeditions.

After an initial period in which Hernan Corté®minated the political arera the
recently conquered territories, the Spanish Crown decided to set counterbalances to his power
by organizing the new territories into provinces and governorships, by creating institutions,
and by appointing new authorities. In this context, the @roamed Nufio Beltran de
Guzman as governor of the province of Panuco in 1525, and three years later, in 1528, he
became the first president of the newly erected high court of Mexicd® Gity.z m& n 6 s
aspirations to make a name for himself in the Ameriaagjet a title of nobility, and his
rivalry with Cortés led him to undertake the conquest of the west. In 1529 Guzman sought,
and got, approval from the high court to command an expedition to conquer and colonize the
west. Guzman gathered, through consmiptand other questionable methods, about 300
Spanish men and between 10,000 to 15,000 indigenous men of different backgrounds. The
group began its journey in late 1529 and the enterprise lasted untif 1531.

Guzman and his forces departed Mexico CityDacember 1529, they closely
followed the Lerma River and reached Toluca and then Tzintzunzan, the capital of the
Purépecha empire of Michoacan. There, Guzman tortured the Purépecha ruler thinking that
he was hiding a treasure and took him with his expedifust to kill him shortly after. Once
the Spanish forces left Tzintzuntzan, they headed north and fought their first considerable
battle near Lake Chapala in Cuiseo. From there, Spaniards contacted and subjugated the

indigenous communities of TototlaAapotlanejo, Acatic, Ocotlan, and Tlajomulco, finally

TAltman,The War f or ,6M®@; and Pérea Yerdibestsria particular de Jaliscwvol. 1, part I,
chapter lIl.

8Altman,The War f dest2lexi cob s

SAltman,The War for ,28exi cob6s West

24



reaching the community of Tonala, probably the largest indigenous settlement west of
Michoacan, in March 1530. Now part of the metropolitan area of Guadalajara to the southeast

of the city, Tonalad wasayerned by a woman named Cihualpilli and belonged to the Tecuexe
people. The native ruler received Guzman and his men with gifts and peacefully, something
that a section of the community opposed and fought the Europeans, who eventually defeated
them. Oncethey subdued Tonald, the Spaniards continued further north, crossing the
Santiago River, until they reached the territory of the Cazcanes. There, they encountered the
communities of Nochistlan, Jalpa, Apozol, and Teul, and left a path of destruction.
Subsguently, Guzman and his men passed through some of the villages that Francisco
Cort ®s6s expedition had encountered before,
the expedition reached Aztatlan, on the Pacific coast in what is now the stateaaf,Nead

remained there until September of the same year, when a hurricane caused heavy losses to
the expedition. After that, the group followed the pacific coast toward the north but found a
sparsely populated territory, by the end of 1530 they reaChe&metla, where they spent
Christmas. Finally, after passing several s m:
in March of 1531, concluding the expeditith.

Unl i ke Francisco Cort®sbds voyage, Guzm8n
presencen the region. Pursuing his ambitions to create a governorship for himself, that he
pretended to name the Greater Spain (or la Mayor Espafia), Guzman decided to erect four
Spanish settlements with their institutions and authorities, which would legitinsze h
political aspirations. During that year of 1531 he created the towns of Villa de la Purificacién

to the south close to the Pacific coast, Santo Espiritu de Compostela, Guadalajara in what it

YFor a detailed account ofTh@®uzWaa n ofso re, djpbéxdindtRedmsn Veeset Al
Verdia,Historia particular de Jaliscwol. 1, part |, chapters R¥/I.

25



was the Cazcan community of Nochistlan, and San Miguel dac@umlifarther north. The
establishment of these four towns confirmed the creation of the kingdom of Nueva Galicia,
as the conquered territory was named (and not the Greater Spain as Guzman wanted), and
the Crown appointed Guzman as its first governor, fioeofie held until 1536

Spaniards considered towns and cities as institutions, once the place where
Guadalajara would lie was decided and the first officials were named, the city began to exist
formally; the actual population would not have it thatyedwwever. In 1533, as arising
conflicts with the nearby indigenous communities emerged, and because the residents
considered that the town did not have the resources to prosper, they asked Nufio de Guzman
to move it somewhere else, a permission he grafeadng that year, then, following a
common Spanish pattern of colonization in the Americas, residents moved the seat of
Guadalajara to the indigenous community of Tonala. The city, nonetheless, lasted only 18
months in Tonala. When Guzman (who was intgarwhen he gave permission for the first
moving) found out that Guadalajara was moved to Tonald, he ordered its immediate
relocation. Guzman had the ambition to get a nobility title, such as the one Hernan Cortés
previously got, or at least to get an eméenda in Tonal4, that would take advantage of the
native population already living there. A Spanish settlement in Tonal4, he considered, would
seriously hinder his ambitions. On early 1535, thus, Guadalajara moved to its third location
on the northern mgmn of the Santiago River, to a place named Tlacotan. The third
Guadalajara would last six years there. In 1541, as a result of Spanish abuses toward the
native population of the region, the conflict now known as the Mixton war erupted. In

September of thayear indigenous forces put Guadalajara under siege, forcing its residents

11 Altman, The War forMe x i ¢ o 066-68\VdadsPérez Verdigdistoria particular de Jaliscovol. 1, part |,
chapter VII.
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to abandon it and the viceroy Antonio de Mendoza (appointed in 1535) to intervene the region
with a force of thousands of indigenous allies from central Mexico. Finally, in a4 1
Spaniards established Guadalajara in its current site, south of the Santiago River, on the
western margin of one of its tributaries, the San Juan de Dios RiVkee establishment of

two pueblos de indioaccompanied this last foundation. To the sooththe Spanish
settlement, also on the western margin of the san Juan de Dios River, indigenous peoples
from centr al Mexi co created the town of Mexi
neighborhoods later during the colonial period. Also sougimfthe city, but on the eastern
margin of the river, indigenous of various ethnicities from the region established the town of
Analco, that the city formally absorbed during the seventeenth century. Both of these towns
had close links with Guadalajara sinthe beginning and will be mentioned throughout this
study.

African-descended peoples have been an integral part of the history of the Americas
since European explorers established permanent contact with the continent. They participated
in the processes of conquest and colonization of the continent outlined above. From the
earliest voyages in the fifteenth century Europeans brought with them enslaved Africans or
Afro-descendants. The number of these individuals grew from a few in the firsitexysed
to hundreds in the conquests of the sixteenth ceftue know that at least six men of
African descent accompanied Hernan Cortés in the conquest of Tenochtitlan. Further, Afro

descendants played a key role in the conquest and colonization @freldeguador, as well

2 For the different foundations of Guadalajara see MUglisco. Historia breve34-38; Van YoungHacienda
and Market 1819; and Pérez Verdiddistoria particular de Jaliscovol. 1, part |, chapters VKIII; on the
Mixton war see AltmanT he War f or ,chbpters Tandés We st

13 Restall and Fernandermesto,Conquistadors59.
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as in the civil war that ensued to the conquest of those territbies) Pedro de Mendoza,
for his part, introduced 200 negros in the first settlement of Buenos Aires as early &5 1536.
Ultimately, we also know that Afrdescendas were present and played a key role in the
early colonization of the Spanish Caribbé&n.

We count with scarce but important details about the lives of a handful of these Afro
descendants who were present in the processes of conquest and colonidagidmudricas.
For example, Juan Garrido. He was born in Africa and was enslaved by the Portuguese when
he was young. Garrido was then sold to a Spanish men and earned his freedom participating
in the conquests of Puerto Rico, Cuba, and other CaribbeardssIHe took part in the
conquest of Mexico as a free servant or an auxiliary, as well as in later expeditions, including
Hern8n Cort®so6s to Baja California. After wr
Spanish Crowngrobanzaorrelacion ce méritodn Spanish), Garrido received a plot of land
in Mexico City, where he worked as a guard and town crier. He was able to raise a family
there and he claimed to be the first person to grow wheat in M&#other case is that
of Sebastian ToralHe arrived to Mexico as a teenage slave with his master, a Spanish
conqueror who participated in a failed expedition into Yucatan in the 1530s. A decade later,
perhaps already as a free man, fought in the ongoing attempts to conquer the Yucatan
peninsulaOnce a colony was established there in the 1540s, Toral established himself there,
raised a family and worked as a guard. He also obtained a tribute exemption from ffie king.

Finally, Esteban or -bofhsshave ahoiwaspart ofAdvatifiez Mor oc c

14 Bryant,Rivers of Gold, Lives of Bondagghapter 1.
15 BernandNegros esclavos y libre$6-17.

16 Wheat,Atlantic Africa,

17 Restall and Fernandeéwmesto,Conquistadors 59 ; Restal l, fABlack Congquistado
Conqui stador 0; lapdblacdg negral®.e Bel tr §n,

18 Restall and Fernandermesto,Conquistadors 6 0; and Restall, @ABlack Conqui s

28



Cabeza de Vacabds v oy aldp3b. TheoexpEditiondandeécon thewweste e n 1
coast of preserday Florida. As a result of inclement weather, conflicts with the native
population and among the explorers, the expedition was reduced teyussurvivors,
Cabeza de Vaca, Al onso del Castill o, Andr ®s
slave. The survivor ended as castaways along the shores of what are nhow northern Mexico
and Texas. They lived for years as slaves of the native populaifotigee region and
eventually made for themselves a reputation as healers. This reputation allowed them to
survive and later they ventured into a westward journey. In 1536 they encountered a Spanish
expedition and quickly returned to Mexico and some of tte®pain. From there, Esteban
served as an advanced scout in the northward expedition that Francisco Vazquez Coronado
commanded. In startling contrast with Juan Garrido and Sebastian Toral, Esteban met his end
under obscure circumstances in the midst®a/quez Cor ofkadobés voyage.
The participation of Afredescendants in the processes of conquest and colonization
of the Americas, and whether we should assign these historical subjects any agency in this
case is a contentious matter; their presence irAthericas since the earliest moments of
European colonization should not go unnoticed, however. Enslaved and free Afro
descendants fought in the conquest of the Americas, helped to build and develop the first
European settlements, and were among the finsthative inhabitants of the continent. The
first Afro-descendants in the continent experienced a set of different circumstances than
future generations of Africans would endure, especially in plantation societies. Individuals
like Juan Garrido and Sebasti Toral were able to reach imperial institutions to make their

voices be heard, and obtain certain, albeit minor, privileges from the Crown.

PRestall, fABlI ack Con guNosarasldvery, Ereedomladd®AbolitodBdl. Sc h mi dt
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Guadalajara was not the exception to this tréfidcan-descended peoples were an
integral part of the historyfothe city since its very beginning. We know that Afro
descendants participated in the 1541 battle of Mixton, against resisting indigenous peoples
of what it was then the northern frontier of New Spain. This hatieve have seepaved
the way forthe definitive settlement of Guadalajara in its current location in 1542.
Unfortunately, these Afrdescendants remain anonymous, basically omitted from the
sources. Morethathn r e e decades | a tregidorespetiioned Féfipe Il tot he c i t
import 500African slaves to Guadalajara. Moreover, laigteenthcentury inventories and
last wills or testaments reference a handful of enslaved Africans with ethnonyms such as
Bran, Biafara, or Terranov&.By the beginning othe seventeenth century, bishop Alonso
de la Mota y Escobar mentioned in his general description of Nueva Galicia that
Guadal ajarads inhabitant s negrosiavesn tha tbthisday ser van
amount to more than five hundred, withoutcountg ot hers from t#His | ine
Returning to the history of the city, the multiple foundations of Guadalajara were part
of the larger process of Spanish urbanization of the Americas. Indeed, between the beginning
of the colonization and 162Bpaniards founded 191 urban centers, either orexisting
native settlements, or in new places, the majority of these occurred during the decades of
15301540, like Guadalajara, and between 3560. By 1600 all major Spanish American

cities, except foMontevideo, had been establisiéd.

20 For the early presence of Afdescendants in Guadalajaraanethci ty counci | Affcanpet i ti on
slaves see Calvdzuadalajara en el siglo XV]I144; for latesixteenthcentury inventories and last wills
mentioning Africans Ch8vez Hayhoe, fAlLa esclgnsitud, 0 1
of some of these ethnonyms Whetiantic Africa.

2Cited in Chg8vez Hayhoe, fLa esclavitud, o 15.

22 Socolow and Johnsoii, Ur bani zati on in Col oni al Latin America, 0

capitales. 0
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From its definitive foundation Guadalajara gradually grew in importance and
population. Although Compostela was originally intended to be the capital of Nueva Galicia,
when the Crown decided to create a high cand a bishopric for the new kingdom in 1548,
neither civil, nor religious authorities deemed Compostela a good place to settle down. They
thought that Compostela was too distant from Mexico City and considered its weather to be
unpleasant, thus they deciléo remain in Guadalajara. In this sense, after that date
Guadalajara became the de facto capital of the kingdom. The Crown officially moved those
institutions to Guadalajara until 1560Since very early Guadalajara was a commercial and
administrative bb for the west and northwest of the viceroyalty of New Spain. Descriptions
from the early period of the city tell us th
of some kind, judicial, fiscal, administrative or religious, and that the cdyahaabundance
of merchantg?

|t is difficult to precisely <calcul ate t
Population counts for the sixteenth and seventeenth centuries in Spanish America, for the
most part, were stated in terms of vecinos,aads of household, making difficult to reach
an accurate number of total inhabitants. We also do not know itd&soendants were
included in this category of vecino during this early period, which makes very difficult, if not
impossible to estimate theimumber. Despite these caveats, existent estimates place
Guadalajara during the sixteenth century within the range of small to rsidéleities, that

counted with between 150 to 200 vecinos in 1580hese calculations situate Guadalajara

23 0On the creation of the bishopric of Nueva Galicia see Davila Ga#qhintes para la historiavol. 1, 391

400; and Gonzélez Escotidjstoria breve de la Iglesial37147; on the creation of the high court see Pérez
Verdia,Historia particular de Jaliscovol. 1, part I, chapter XIV.

24Van Young,Hacienda and Marke®3.

251n order to get an approximate numbenof ¢ i t y 0 s demogitaghic histosangultiply the number of
vecinos by distinct conversion factors, depending on the period, place, and population under study. For a
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in the group bcities like San Juan de Puerto Rico, Veracruz, La Paz, Tunja, Santiago del
Estero, Ledon (presently in Nicaragua), Concepcion (in Chile) and San Salvador. In
Comparison, during that same year the five largest Spanish American cities were Mexico
City with 3,000 vecinos, Lima with 2,000, Cuzco with 800, and Bogota and Guanajuato both

with 600 vecinos (see table 12f).

Table 1.1 Guadalajara Compared to other Spanish American Cities in 1580

City Population (in vecinos City Population (in vecinos’
Mexico City 3,000 Veracruz 200
Lima 2,000 Guadalajara 150
Cuzco 800 La Paz 150
Bogota 600 San Juan 150
Guanajuato 600 San Salvador 150
Source:created based aatafromHar doy and Aranovi cth, ACuadro com

By 1630, the same study foutitht the population of Guadalajara increased fourfold
during the previous five decades, reaching 600 vecinos and placing it within the range of
middle to largesize Spanish American cities. By this time, with the discovery of gold and
silver mines in Nortland South America, and with the opening of new seaports, larger urban
centers emerged. During this year at least ten Spanish American cities surpassed the mark of
1,000 vecinos. Again the two largest cities were Mexico City with 15,000 vecinos and Lima
with 9,500. By then Potosi followed with 4,000 vecinos, then Cuzco with 3,500 and Puebla
and Quito with 3,000 vecinos each. Guadalajara compared more closely in size with cities

like Asuncion in Paraguay, Santo Domingo, Panama, and Santiago de Chilelé&sge)ab

detailed discussion of these conversion factors see Cook and Basatyos sobre historiaol. 1, chapters Il

and IV; also Wheat Atlantic Africaa, Appendi x 1; and De | a Fuente, fAPobl ac
%Hardoy and Aranovich,-33Cuadro comparativo, o 3583
Hardoy and Aranovi ch, -38Caihardsounces doo thepstudy af ttiemographic 3 5 3

history of colonialSpanish America are Sanchez Albornidistoria minima de la poblacigrHoberman and
Socolow,Ciudades y Sociedad Har doy, AAntiguas y nuevas capitales, o
Scales and Functions. 0
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Table 12 Guadalajara Compared to other Spanish American Cities in 630

City Population (in vecinos City Population (in vecinos'
Mexico City 15,000 Asuncion 650
Lima 9,500 Guadalajara 600
Potosi 4,000 Santo Domingo 600
Cuzco 3,500 Tunja 600
Puebla 3,000 Santiago de Chile 500
Quito 3,000 Panama 500
Source:created based atatafromHar doy and Aranovicthh, fiCuadro com

More recent estimates about the population of Guadalajara during the seventeenth
century also present a picture of gradual growth. French historian Thomas Calvo has
extensively examined the history of the city
this author by 1600 Guadalajara and the negsbgblos de indioshad about 3,000
inhabitants. From these, 60% were indios, 20% espafoles, and 20% Afemzended. By
1621 this population increased to probably 3,500 people, and by 1650 to a maximum of
5,00028 By 1700 the city and the surrounding towns counted betv@@00 and 10,000
people. During the seventeenth century Guadalajara was truly a global city but on a small
scale. It brought together indios of various ethnicities and espafioles coming from different
regions of the peninsula. Furthermore, Portuguesersaas well as Japanese merchants,
such as Luis de Encio and Juan de Paez established themselves in the city, leaving a trail of
their economic activities during in the local archives. Enslaved people of Asian origin, who
later in the century became freglaw, also inhabited the city and the western region of New
Spain. Africandescended peoples completed the diver

during the seventeenth centify.

28 On these different estimates see Calvoadalajara y su regiéon47-52; Poder, religion y socieda®31; and
AfAspectos de#®®mgr 8§ficos, o0 19

2®0n the Portuguese presence in Guadal aj ar-jawislind New ¢
communi ty 0-Gizbe$tf AuMation dJgon the Ocean Vi zcarra and Ji m®nez Vi z
bi ogr8ficasbo; on the JapaneseGwmadahaphnasadee&lCadl Fal c .

Japonés que conquistdé Guadalajan Asian slaves in New Spain, Seijdsjan Slavesand Oropezal.a
migracion asiatica
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Guadalajara, then, became part of what historians have termed as therbkatk
Atlantic. This concept has served to emphasize the distinct features that Afmc endant s 0
experience exhibited in urban centers all across the Atlantic world. Although slavery also
existed in cities (albeit in a much lesser scale than in plantsdicieties), it had different
characteristics. Small property of enslaved people was the norm, and, because of the domestic
character of slave labor, Afiescendants were not segregated but in close contact with other
social groups. In cities, peoplesAifrican descent were able to shape the context in which
they lived in ways that was not possible for their counterparts in rural areas and plantation
societies. Free and enslaved Aftescendants in cities had a more readily access to local and
imperial irstitutions to protect what their considered to be their rights. They also had more
room to negotiate labor arrangements. In cities, Alitecendants were able to work in skilled
or semiskilled crafts, and in many places they comprised the bulk of treaartiass. Free
and enslaved Afralescendants living in urban contexts also had more opportunities to create
groups, associations, or communities that fostered collective identities, provided mutual aid,
and sometimes served to collectively oppose and figipression. Lastly, in cities Afro
descendants were able to obtain their freedom in higher rates than in rural or plantation
contexts°

In contrast with rural or plantation contexts, where it was more common to find
masters possessing higher numbersnsiaved individuals, in cities small property holders

were the norm. A study of laeventeenttentury Guadalajara found that slave owners

30 For these characteristics of urban slavery and the black urban Atlantic in geneCalfisesres Esguerra,

Childs, and Sidbury, ed$he Black Urban Atlantic Al nt r Mdontcit elonofEscl Ramtast ud y s oc
Black TownsmerGarrisonMarks, Black FreedomBernand,Negros esclavos y libreen manumission rates

in urban centers Helglave No Morgchapters 3 and 9; Kleand Vidal Slavery in Brazijlchapter 9Proctor,

iGender and t laelasditsstudy on usanislavergis Bow3ére African Slave
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during the 1670s had on average 1.54 slaves, this figure would later decrease to 1.45 by the
end of the century* Slaveholders owning more than ten slaves indeed existed in Guadalajara,
but they were the exception. This is the case of presbyter Francisco de Villalobos, who
declared 27 slaves in hist testament written in #648so, an ecclesiastical census of 1679
reported at leas28 negros and mulatpgither free or enslaved, as part of Agustin de
Gamboabés househol d, who was probademtwy t he
Guadalajard® These figures are consistenthwiarger trends across the Atlantic world. For
example, in nineteertbentury Lima just 3% of slaveholders had 20 slaves or more; the
majority of owners possessed just one or two slaves. In contemporary Buenos Aires small
property holders with one or tvetaves owned more than half of the total enslaved population
of the city. Further, about 20% of masters had just three stdvessimilar pattern is
observable in Sabara, Brazil, and Baltimore, cities in which the size of slave property varied
according © the economic activity of masters. In the latter city slave ownership was
widespread and almost 43% of households owned slaves in 1800. In Sabara, masters invested
in mining or farming activities on average owned more slaves than masters who employed
their slaves in domestic activiti€s.

Although the economic activities that free and enslaved-déscendants performed
in urban centers varied depending on context, whether they lived in a seaport, a commercial
hub or a mining center, in cities Afaescendnts were able to undertake specialized trades

and settle labor arrangements that were conducive to theirsommmic advancement or

31 Calvo,Poder, religion y socieda®35.1t should be noted that it imclear how the author got to these figures.
32 AIPJ, Escribanos, Hernando Enriquez del Castillo, 1330

BAAG, Padrones, APadr-n donde se asientan | as person

Catedral de este afio de mil y seiscientoggnda y nueve desde la calle de San Agustin hasta la Compafiia de
Jesus que divide media ciugadv.

34 BernandNegros esclavos y libregs.

35 For slaveowning patterns in these two cities see Dariésgk Townsmer77-82.

35



freedom. Not ari al records such as sl avesbo
allow us to get a sense thfe different activities that AfrdMexicans carried on in colonial
Guadalajara. For example, in 1640 Francisco Gonzalez and his wife Inés de Saavedra sold to
Ana de Zufiga, all of them vecinos of Guadalajara,-g&250ld negro slave named Manuel
who wasa carpenter for 500 pesos. Then, in 1650, Pedro Fernandez de Baeza, president of
the high court of Guadalajara, sold to ingenio owner Alonso Fernandez, Domingo a negro
originally from Puebla, 20 years of age, who was a blacksmith official for 450 ped&6a
Diego de Robles, vecino of Guadalajara, sold to Pedro de Zurita, miner from Sombrerete, a
negro criollo named Fabian, 20 years of age and originally from Guadalajara, who was a
tailor official, for 400 pesos. Ultimately, in 1702 don Fernando BertavgrMaldonado,
presbyter of Guadalajara, sold don Miguel de Nufiez captain and vecino of Mexico City, a
mulato cocho named Domingo de Urquizo, who was a coachman, for 35G%esos.
Afro-descendants were also involved in other typesctfities. For example, at the
beginning of 1629 the city council of Guadalajara complained that there was no town crier

or drummer. Subsequently, they bought with

from Ana de Ojeda, who already was incha& of supervising the ci

bi

t

t

whom the cityds officials cons’Decadesdater,ini nt el |

1653, as part of the Corpus Christi observances, the city council hired Simén, mulato and

dance teacherandagre@ed t h him t o showcase fAcurious dan

36 AIPJ, Escribanos, Diego Pérez de Rivera, 2, 127v; Diego Pérez de Riverasér5biego Pérez de Rivera,
13, 192; and Diego de la Sierra, 4, umineredrespectively.

37 AMG, Actas de Cabildol6071680,130v.The original document readss apropdsito e inteligente en estos
ministerios
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o u t f8iFartker, i his 1648ast will presbyter Francisco de Villalobos declared among
his slaves a mulato named Domingo, who was an organist and was married to #h india.
Enslaved Afo-Me x i cans 6 role in society, thus, al
in terms of the types of work they performed, in terms of spatial mobility, and in other
aspects. For instance, in 1615 Juan Marin a slave belonging to bishop fray Juan de Valle, and
tena of the cathedral déds choir, asked him to be
a notarized document all owing Juan Mar2zn to
however, was not supposed to sell or rent that property without the ®héirs p e** mi ssi or
Also, in 1675, Francisco de la Cueva, vecino of Mexico City and resident of Guadalajara
declared to owe Francisca de san José, enslaved mulata of Pedro de Enciso Zorrilla, vecino
of Guadalajara, 175 pesos that he borrowed from her, Fomc i so6s store that
administered! What is important to highlight from this document is that de la Cueva
specifically referred to owing money to Francisca, and not to her master, and that she ran her
owner 6s store.
Another particularity of thélack urban Atlantic was the fact that enslaved Afro
descendants could hired themselves out and even live in separate houses from their masters.
For example, in 1694, Luisa Banegas gave letter of freedom to Clemente Marcos Roman,

mulato blanco and her slkayfor his loyalty and services. In return, he would have to keep

38 AMG, Actas de Cabildo, 1607680, 165r and 232233. The original reads: y concertaron con él por el dicho

dia de Corps algunas danzas curiosas con mucho lucimiento de vestidos y trajes

39 AIPJ, Escribanos, Hernando Enriquez del Castillo, 1, 30.

40 AIPJ, Escribanos, Andrés Venegds,169 The original document read&ntre sus esclavos, uno llamado

Juan Marin, que lsirve de tiple, nos haya pedido le diéremos licencia y permiso para que por los dias de su

vi da pueda h gbos, acudiendo poo giexladra éus ruegos y peticiones, le tuvimos por bien y le

damos la presente para que pueda haber y poseer cualigdey no pueda venderla o enajenarla sin nuestra
voluntad, dando noticia al cabil do de esta nuestra
cualesquiera escritura p%blica, de obligacueran no a | a
hechas y otorgadas como persona libre. Y para que conste dimos la presente

41 AIPJ, Escribanos, Tomas de Ascoide, 1, 3v.
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supporting her financially, as he had been doing, and give her four reales a month for the rest
of her life. Similarly, in his petition to the city council for a plot of land in the towhnafico,
mulato libre Gregorio Martin mentioned that the lot he requested was located across the street
from Pascual 6s house, who was an ensl aved mul
that Pascual, though a slave, had his own htfusk across he black urban Atlantic world
enslaved Afredescendants made different types of work arrangements. Slaves who hired
themselves out, or whose masters employed th
obrajes were referred to asclavos de guardandjornalerosin Spanish, ojornaleirosand
escravos de ganhio Portuguesé? In Cartagena, for instance, mistresses sent their enslaved
women to sell tobacco, candy, and other foodstuff on the streets, and then return with their
earnings** We know that smething similar happened in seventeecghtury Guadalajara,
where enslaved women sold hot chocolate and foodstuff on the &trEkésactivities these
slaves performed varied regionally. In Minas Gerais a number of slaves worked in mining
for specificwages. In Rio de Janeiro African or Afdescendant barbers and bleeders gained
social acceptance during the first half of the nineteenth century, which led to relative social
advancement. In the Englisipeakng Atlantic, enslaved ship pilots used themokvledge
about the seas to obtain reputation and privileges, that on occasions led to their ffeedom.

Whether enslaved or free, Afdescendants experienced different forms of
sociability all across the black urban Atlantic world. In cities, peoples of African descent

were able to create and sustain various types of associations, often times religious in

42 AIPJ, Escribanos, Nicolas del Castillo, 2, 33305r; andAMG, Actas de cabilda16801699,124r,

respectively; formoreexarhpes see Del gadill o, fAiDe | a devoci-n, 0 cha
43 Dantas Black Townsmerg5-95; BernandNegros esclavos y libreg3, 7881.

44 BernandNegros esclavos y libreg8s.

45 AGN, Inquisicién,vol. 339, expediente 84667vand572.

46 Carvalho Soare$i Af ri can Barbeiroso; and Dawson, fAThe Cultura
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character, although not exclusively. In the Iberian world these groups took different forms
and were known as confraternities, brotherhoods, sodalities, or cabildos de nacion, and have
been well studied by scholars. Religious brotherhoods forddsrendais originated in the
Iberian Peninsula during the fourteenth and fifteenth centuries. They initially served the
purpose to incorporate the growing African population of some cities into religious life. They
were supposed to facilitate the ChristianizatwdrAfricans and introduce them to Catholic
culture?’

In the Americas, Europeans intended to use confraternities for the same purposes and
to reinforce social hierarchies. Africans and their descendants, howesbaped them and
gave them new meaningsduses. Brotherhoods and cabildos de nacion all over the Atlantic
helped to preserve some features of African collective identities, to create new diasporic
identities, or to transition from African ethnicities to identities based on European
terminologies of difference (such as negro, moreno, or mulato). Sodalities were also mutual
aid societies that provided financing for burials, dowries, or manumissions. Ultimately, Afro
descendants sometimes used confraternities to organize a united front agaipgteksion

and injustice of slavery. These corporations, thus, bore cultural, political, and economic

implications for Afed escendant s6 experi®nces in the At
47 For Spanish confraternities s€er t ega Sagri st a, ALAr merditradda Mar tl 20rse zn,
her mandades ;wndpaorenala aniigoarhermaindad

48 The literature on the subject is vast, fargentinaseeCr u z , A, Espafidles,vingliss y negros; for

PanamaMena Garciafi Re | i gi - n, @& forfQuita, Verdi Websterfiekdtahdni ci ty, Gender, a
Cul t;forPerose&r aubarty AéSan@@ilGdéradkladcMel chor, fACofrad?a
L i mé&nCuba seSee for exampl€hilds,The 1812 Aponte Rebelliopthapter 3andHevia LanierPracticas

religiosas for Brazil Carvalho SoargsPeople of Faith Kiddy, Blacks ofthe Rosary Mul vey, Sl ave
Confraternities in Brazilo; Ni shWadad, fifrBloanc kEt &dmd c Mu Yy
Brother hoods 6; fFeomShipmateg to &ojdieB ocrhuacpktie,r 3; f or Mexi co Ros
de San Be reimetenBlack BlomchBroBhers Masf errer Le-n, APor |l as 8nim
iEspacios de convivencia y conflictoo; Rui z, ALa domi
mul at os 0; Sierra Silva, fi Cull avoo,s cdoel oab rya jceo n vci ovnesnucel |aod ;
Castafeda, iSantos negros, devotos de c oCofradias Val er i
mineras

39



Although confraternities did not exist in the English speaking world, -Afro
descendnts were able to create associations that worked as mutual aid societies and gave
them social recognition within the Africaimerican community. In colonial New York, for
example, Africans and their descendants participated in the holiday of Pinkster feast
of Pentecost. Afralescendants played drums, fiddles, and rattles in those celebrations. In
| ater epochs, they also selected a man from
This festival, and the election of a symbolical leader echaesnomies held across Latin
America in which Afredescendants chose kings and quégns. Charleston, Afre
descendants established and supported at least six associations between 1790 and 1850.
These served as mutual aid societies that provided membetsearfdmilies with financial
support, they also kept private buri al pl ot s
African descent. Further, somewhat similar to what happened in Latin America, these
organizations were divided along color linégtween those considered blacks and those
deemed as mulattS8.

We know that in Guadalajara Afaescendants participated in confraternities since
the sixteenth century, and that the sodalities they founded kept existing well into the
nineteenth century. Contrary to what happened in Charleston and with the cabiidogde
but similarly to other Latin American cities, brotherhoods in Guadalajara for the most part
accepted peoples of different backgrounds. Alfiescendants, thus, negotiated their place in

these associations and within the social hierarchy in gereral.result, like many of their

4% Harris, In the Shadow of Slaverg0-41; Mello e SouzaReis negrosFromont edAfro-Catholic Fesivals;
and Wal ker , AThe Queen of |l os Congos. 0
50 Garrison MarksBlack Freedom119140.
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Latin American counterparts, confraternities in Guadalajara were divided in groups
comprising those born in Africa and the natharn>!

Thus far we have seen some of the most salient features ofdAdre cendant s o
experienes in the black urban Atlantic, and how they also experienced many of these in
Guadalajara. While in general terms it is accurate to say that&&oendants living in cities
did not endured the same hardships as their peers in plantation or rurakspttietiurban
context imposed its own constraints over this population.-Aéscendants living in cities
were subjected to different types of surveillance. Also, although able to reach imperial
institutions more easily, they were sometimes helplessdgainsh ei r mast er sé abu
In urban settings, Afralescendants also saw themselves trapped in the middle of larger
political conflicts unrelated to them. It would be worthwhile to exemplify these types of
experiences with a few vignettes from seventbcentury Guadalajara.

At eight o0b6clock on Saturday npagl®19, 21 au
years of age, came before Juan Martinez de Cugastimeadiaarioof the Inquisition and
canon of the Cathedral of Guadalajara to ask giatection from her master. In her
denunciation, Isabel claimed that two and a half years earlier, when she was dofia Mariana
de Verads slave in Guadalajar a, Pedro DS8vil :
paternal uncle, bought her for 500 pesadthhe intention to free her, but instead brought
her to Tequila with him. Upon a few months at his service, Pedro Davila began to molest

Isabel, and abused her several times in the course of &yedre same ni ght of

51 For a detailed analysis of the origins, structure, and workings of confraternities in seventeenth and eighteenth

century Guadalajara see chapters 3 and 4 of this study.

52 AGN, Inquisicion, vol. 339, expediente 82, f. 596. Beatriz de Cuevas, mulata dn@é Issd s mot her , | a
confirmed this statement, f. 59Bhe historiography on slave litigants in Latin America is vast, see for example

Mckinley, Fractional FreedomsBryant,Rivers of Gold, Lives of Bondaderemo,The Enlightenment on Trial

and Cowling,Conceiving Freedom
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declaration, Juan Martinezr dered t o keep her safe in Hernar
accountant of the Royal Treasury in Guadalajara. A few days later, Pedro Davila, who was
we l | connected in Guadal ajara, knew about I s
JuanMar 2 nez that | sabel s accusations were Af al
neither the right of taking Isabel from him, nor to judge this é&Beom this point, Pedro
Davila mobilized his social networks to get Isabel back as soon as po&xibl September,
Di ego Rodr2guez, |l sabel 6s husband, sent a |
Davila and Bartolomé de Arbidgsiez provisorof the bishopric of Guadalajara, put him in
jail and would keep him there until Isabel retracted &ecusation. On 9 September,
Hernando de Mujica asked Juan Martinez to release him from safeguarding Isabel, because
Bartolomé de Arbides had threaten him with excommunicating him if he did not give him
Isabel back? On 14 September, Juan Martinez sewtti to the Tribunal of the Inquisition
in Mexico City to ask about how to proceed with the case, and in the interim moved Isabel
to another house. The tribunal ds response ar
1621, Juan Martinez informed Is&lvila that she should bring her case before the civil
authorities, that he could not do anything more for*ker.

| sabel s case in the I nquisition records
December 1638, Pedro Davila appointed Manuel Xazeino of Guadalajara, a power of
attorney to bring back a sl ave that had rur
document, Pedro Davila declared that he had news that Isabel lived in Acapulco and had four

children, al | of t h e prieshasked Xafa ¢ogiing isainel and hes | av e s

53 AGN, Inquisicion, vol. 339, expediente 82, ff. 5923.
54 AGN, Inquisicidn, vol. 339, expediente 82, ff. 5888 y 591.
%5 AGN, Inquisicion, vol. 339, expediente 82, ff. 6602v.
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children to Guadal ajara, or to c&Whahert fr om
Isabel and her children were captured, paid for their freedom, or ran away again, | do not
know.

Then we have the casé Alonso de Games. He was a mulato, accused of robbing
some Lazaro de Aguirre in a place called La quemada. He was trialed and found guilty of
robbery. Subsequently, he was sentenced to death by hanging. The sentence was to be
executed on 7 February 166¥hen the executioner was putting Alonso on the gallows and
pulling the rope to carry out the sentence,
the floor. Then, the clergy who was on the j
vi ol e n breught lamm wlith them inside the cathedral. According to the laws of the
Indies, churches and religious building were considered places of sanctuary, wherein people
could go and seek asylum, however, in this case Alonso could not do that for himsled and t
application of the law did not seem to apply for Rfrifwo judges from the royal court and
other civic authorities quickly entered into the cathedral and forced with the clergy over
Al onsods body (later in the c asobftherdligiowsas knov
men took the Holy Sacrament and placed it in front of Alonso to protect him, to which the
authorities responded that At here was no neefq
After some more fighting (according to some testiies both parties might have had knives
and swords), the clergy gave Alonsods body b

gallows so people could see him and make an example of him. The matter, however, did not

56 AIPJ, Escribanos, Francisco @rendain7, 112.
57 Recopilacion book I, title V.
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end there. A quarrel between theilcand ecclesiastical authorities of the city ensued, and
the people who entered the cathedral were excommunitated.

Thirdly, we have the case of Bartola de san Juan. Bartola was a mulata slave. Her
mistress was the nun Magdalena del Esp8#uato of the convent of Santa Maria de Gracia.
On 17 April 1681 Bartola came before the comisario Baltazar de la Pefia y Medina to declare
that during the first week of Lent Awith des
she renounced God,dlsaints, and that she was not Christian, neither she wanted to believe
in the |l aw of God. o She also said that she d:¢
conscious about what she had done. This case in itself did not spark the attent®n of th
inquisition, at least not at that moment. A year and a half later, on 7 November 1682, Bartola
declared that in her previous confession she omitted that on a feast day when communing she
took the Host out of her moth with anger, and resentment of Gddhew it away whishing
t hat God destroyed her soul. This time, Bart
that lasted for four years and ended with the reinsertion of Bartola into the Christian
community. During the case, it was knownthatBt ol aés mi stress was mi
that that caused Bartol ads beha?v¥Aferspmesomet hi
inquiries that lasted over a year, the authorities declared that Bartola was not apt to receive
communion or to observe the saments, and that therefore she should remain in the convent
without talking to anyone about this. After two pleas written by Bartola herself, where she
declared about the social pressures of not communing or observing the sacraments, on 11

January 1684, uhorities condemned Bartola to minor penance and to confess every two

%8 The whole case can be found on ARAG, Ramo Criminal, caja 73, expediente 13.

¥ have treated the subject of blasphemy el sewhere De
colonial Mexico see for example V&fF | or es fATo Lose Oneds Soul o; and C
i mproperios. o0
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weeks until she was ready to commune and to observe the sacraments again. Magdalena del
Esp2ritu Sant o, Bartolads mistress, was bare
evenan admonitior®

Lastly, we have Francisco de Paul abds stor
Selva, judge of the royal court of Guadalajara, declared before that institution that he had
found his mulato slave and coachman Francisco de Paula mfngbhe ki tchenods
shackled and with a wound on the neck. Therefore, the judge asked, to start inquiring on the
causes of this event. The first to testify was the surgeon who was taking care of Francisco de
Paul a; Her n2 guez dendslavesSaldwedaAl 6f then dedaredthag r v a n t
Francisco had inflicted that wound to himself after having been lashed for losing a blanket
that his master gave him. The court, then de
to question him, in theneantime, it summoned more witnesses to confirm what the rest had
testified. In his testimony, Francisco de Paula not only confirmed that he was lashed for
losing a blanket but that his master mistreated him constantly and did not feed him well.
Further,a day after he was lashed heard that his master wanted to do it again and decided to
take his own |Iife. The investigation then, t
however, took a dramatic turn after this. The court questioned HenriqueadeS el vads sl a
again asking about the treatment he gave them and about Francisco. While they did not deny
that Francisco was lashed, they contradict him regarding the rest of his statement. They said
that they were all welled and treated. More imparitly, they contended that Francisco was
planning to kill his master, but when his plans failed he decided to take his own life. Whether

one version or the other is true or not we do not know, and is perhaps irrelevant. What we do

80 AGN, Inquisicion, vol. 643, expediente A complete English translation, as well as a Spanish transcription
of Bartol abds | etahefound m Agpédndix 1HdodumentQf f i c e
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know is that Francisco sasentenced to another hundred lashes and to be exiled from the
city for four year$?
Although in many aspects extreme, theases represent the complex situation of
many slaves across colonial Spanish America; at once able to access institutions to mak
their voices heard, but uncertain if their (uneven) power of negotiation would suffice to better
their condition. It also shows the specific social pressures and constraints that Afro
descendants endured in ur ban 3soexempifizsthew, | n Al
even if they did not want it to, Afrdescendants were in the middle of larger political forces.
Moving forward in time,the eighteenth century was a period of economic and
demographic growth, as well as time of expanding politicduémice for Guadalajara.
Indeed, one might argue that the late eighteenth century was the apogee of colonial
Guadalajara. Regarding population, from starting the century with about 10,000 inhabitants,
the city grew to 15,000 by 1738. By 1770 this figureréased to 22,394, then it slightly
decreased to 21,163, or 19,192 according to different estimates, in 1777. By 1793 the city
had between 24,249 and 28,250 inhabitants. Subsequently in 1803, Guadalajara counted with
34,697 people. Finally, it closed thelamaial period with 38,021 inhabitants in 182822.
Throughout most of this period Afdescendants remained a considerable population group,
amounting up to 35% of the cityoés? inhabitant
Demographic historians find @b Guadalajara was the city with the second highest

growth rate in New Spain during the eighteenth century, only surpassed by Guanajuato. At

61 ARAG, Criminal, caja 73, expediente 20 Thi s case has been treated el se

personnel . 0
52 For these different figures see Cal@yadalajara y su regigrb2; Van YoungHacienda and Marke29-
36; RabelOaxacaenelsigloXVIll 53; Castafeda and G-mez, fLa pobl aci

Household Mobility35-41. How large the different sources considered to be the jurisdiction of the city explain
the varying population estimates. Ffomore detailed analysis of the Afdescendant population of Guadalajara
during this period see chapter 5.
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the beginning of the nineteenth century it also was the fourth largest city in the viceroyalty
and one of the largeinterior cities in the whole hemisphere. Guadalajara compared closely
with cities like Buenos Aires that had about 38,000 people in 1800, Caracas with 31,000, or
Santiago de Chile with 30,000 on the same date. Mexican cities similar in size to Guadalaja
during this period were Guanajuato that counted with 32,098 people in 1793 and 41,000 in
1803, or Querétaro that had 25,581 inhabitants in 1777 and 31,641 in 1804. In contrast, the
largest cities in the hemisphere were still Mexico City with 137,00@lpea 1803 and
Puebla also in Mexico with 67,800 people in 1803. Lima had lagged somewhat behind
compared to Mexican cities and it had 52,627 inhabitants in 1791 and then 64,628 in 1820.
The largest Brazilian cities during this period were Salvador vith(® people in 1807, Rio

de Janeiro with 46,944 in 1803, and Sao Paulo with 24,311 on that same year. The largest
cities in the United States in 1800 were New York with 60,515 people, Philadelphia with
41,220, and Baltimore with 26,514. In the Caribbdé@ngston, Jamaica, for example, had
26,748 people in 1788, making it the third largest town in the contemporary Esydiaking
Americas. In contrast, Havana, the largest city in the region had 51,000 people in 1792 (see
table 1.3f° In all of these caseAfro-descendants were a significant proportion of the
population. For example, free people of color amounted to 19% of the population of Havana
in 1790. This figure further increased to 25.4% in 1820. In Kingston, enslaved Afro
descendants were 62.9%tbé population in 1788 and free people of color were 12.4% of

the cityds popul®tion on the same date.

53 For the population of Mexican citiés the eighteenth century and their growth rates RabelDaxa@ en

el siglo XVIII, 53-54; for the otherSpanishAmer i can <cities see Borl®Har AL
Brazilian cities Al de forUSiitiea Se@wwCensus.goyfos Kingdon Burnartl,, o
AiKingston, -l2RPamaica, 0 126

64De la Fuente and GrosBeconing Free, BecomingBlagk 156 ; and Burnard,12fiKi ngston

atin
605;
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Table 1.3 Guadalajara Compared to Other Atlantic Cities ca. 1800

City Population City Population
Mexico City 137,000 Guanajuato 41,000
Puebla 67,800 Buenos Aires 38,000
New York 60,515 Guadalajara 34,697
Lima 52,627 Querétaro 31,641
Havana 51,000 Caracas 31,000
Salvador 51,000 Santiago de Chile 30,000
Rio de Janeiro 46,944 Kingston 26,748
Philadelphia 41,220 Baltimore 26,514

Sources:For the population of Mexican citiseeRabel,Oaxa@ en el siglo XVIl) 53-54; for the othelSpanish
American cities BorahloffobatBirmzAmeéraincantCietsi Ad d®&n9 ALa
for US cities seewww.census.gov f or Kingston Burnafl?d/, fAKingston, Jama

The demographic growth of Latin American urban centers happened in the midst of
a larger context opolitical reform and economic expansion. In the Portuguese empire the
Pombaline reforms and in Spanish America the Bourbon reforms pretended to strengthen the
Crowndés control over territories, resources,
transbrmations consisted in the reorganization of the Brazilian and Spanish American
territories, the diversification of economic activities or the expansion of existing ones, as well
as the opening of new zones of resotgrraction and seaports. These chanige to the
creation of new urban centers in regions previously peripheral for these empires, and to the
growth of older cities. In concrete, in Brazil, the development of cotton agriculture, the
discovery of gold and diamond mines, and the expansidmeafdffee and cacao industries
were accompanied by demographic growth. In Spanish America, the opening of new ports
like Buenos Aires, the implementation of policies that favored trade, the economic expansion
to new areas like Venezuela, the rising of shgar industry in Cuba, and the peaking of

silver mining in New Spain, all favored the process of urbanization described $efore.

%5 On the Bourbon reforms see among many others Brabliimgrs and Merchantgart |; The First America

chapter 21; Stein and Steispogee of Empire Kuet he and Bl ai sdel TheOrigiRsr ench | nf
of Bourbon Reforim studies in Spanish are Pietschmarmas reformas borboénicasVazquez ed.

Interpretaciones del siglo XViliGarcia edLas reformas borbonicagnd Pérez Herrero et dlasreformas

borbdnicas on reforms in Brazil see MaxwelPombal, Paradox of the Enlightenmeand Paquettémperial
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Guadalajara and the western region of New Spain were also part of these larger
historical processes. The population growtahdalajara can be explained by a multiplicity
of factors. First, historians have unearthed a process of migration from overpopulated rural
areas to the city during the better part of the eighteenth century and as a result of the wars for
independence ding the first two decades of the nineteenth century. Second, during this
period Guadalajara was an important market for an array of products like fruits, sugar, cattle,
as well as raw materials for the textile and leather industries. The opening of ifieep®aic
of San Blas in 1774 and the discovery of silver mines in Bolafios to the north, in the 1760s,
also attracted both capital and people to the city and its r&ion.

As mentioned before, the eighteenth century, and particularly the second half, was
period of prosperity for colonial Guadalajara as well as of expansion in terms of political,
economic, and cultural influence. The bishopric of Nueva Galicia, or Guadalajara, reached
all the way to California and Texas during the first half of the eagittecentury. This would
later change with the creation of the bishoprics of Linares in 1777 and of Sonora in 1779,
that took most of the northern territories
contrast, would absorb from the bishopric of Mdacan in 1789 the parishes of La Barca,
Atotonilco, Ocotlan, Zapotlan, and ColiiaThe high court, however, would keep its

influence over the western and northern regions of the viceroyalty for the whole colonial

period.
Portugat for the process of wurbanization in Spanish Amer
Al den, ALate Col oni al Brazil .o

56 On these processes see Van Yourggienda and Marketchapters 2 and 8 in general; Harditgusehold
Mobility, 37-41; and LindleyHaciendas and Economic Developme#31.

57 For the history of the bishopric during the eighteenth century see Thdgistrates of the Sacredhapter
2 in general; and Gonzalez Escdtiistoria breve de la Iglesi@233235.
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Since the foundation of the gitand beginning with Nufio Beltran de Guzman,
regional elites shared the common interest of being as independent from Mexico City as
possible. In this sense, following a long negotiation with metropolitan authorities, often times
obstruct ed beliteshathoritiesdronCGuadglajasa got approval to establish the
University of Guadalajara in 1791, that began its functions the following year. The university
further attracted people from all over the western and northern regions of the vicerdgalty in
the city and educated some of the men who would participate in the cortes of Cadiz and in
the Mexican process of independefite.

Two projects under the auspices of the Ca
area of influence and favored its pogida growth. In 1794 authorities finalized the
construction of new building for the royal hospital of San Miguel de Belén to the northwest
of the city. With this work, Guadalajara counted with the only public hospital west of
Guanajuato. The hospital alboought people to the city from all across the region, as the
extant lists of patients atteé8tAlmost at the end of the colonial period bishop Juan Cruz Ruiz
de Cabafias ordered the construction ofhaspicio y casa de misericordia help the
growing inpoverished population of the city and promote Christian charity. When it was
finished, the building became one of the largest constructions of colonial Spanish America
and is now one of the landmarks of the éfty.

If the creation of a university in thetgiconsolidated and expanded the cultural

influence of Guadalajara, local elites extended further their economic reach over the region

%8 See for example Castafietla, educacion en Guadalajara

52 0n the histoy of the hospital see OlivelEl Hospital ReglLos Betlemitas y la construccipn and Sal as, HAEnN
l a insurgencia y |l as enfermedades 0; HospitalesidelaNuevat ory of
Espafia

°0n the history of this building see for example Rosas diaspicio Cabafiasand Gonzalez Escotbljstoria
breve de la Iglesiag285289.
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with the creati on oRealaonftladp ddcoregimt7/®manttas 6 gui |
Royal mint in 1811. The r eat i on of these two institution
preoccupation to break with Mexico Cityés mo
These institutions allowed Guadal ajarads el

economic iterests to a larger area, and use the taxes collected from trade in construction

works for the city’*

In this regard, the city suffered a series of transformations during the eighteenth
century but driven more by n&md®btkeihighycourthan by
got permission from the king to bring to the city architect fray Pedro Buzeta to design and
i mpl ement a pr oj ect -lastiog pmblemswith veateresuppih lndeedj t y 6 s
despite being just south from the SantiagoeRiand on the margins of one of its tributaries,
the San Juan de Dios River, the city suffered almost from its foundation from a lack of water.

The San Juan de Dios river6s stream was SO0 ¢
mo st of t heavasadisposed $Vatew &Emntthe Santiago River, for its part, was
practically inaccessible because of the mass
analyzed the terrain and created a plan to provide the city with water from other nearby
sources.tlconsisted in making a series of wells, ditches, and aqueducts on strategic places

(se figure 1.3). The project was completed in 1741 and was so efficient that local authorities

did not have to make subsequent works until the end of the nineteenth ¢éntury

I Mexican scholar Antonio Ibarra has written extensively on these subjects, see for ekéangeo e

institucién La organizacion regional and ARedes de <circul aci-no; studi e:
Olveda, La oligarquig Castafieda edCirculos de poder fiLa f or maci -n de | a ®litebd
merchantsé guil ds i nM&mdereSgnercioy chhaulaoe Pav - n ed. ,

”?0On this subject see Recio, AEl acueducto de Guadal aj
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Figure 1.3 Guadalajara in 1741

Source:AGI, Mapas y Planos, México, 138
Available online http:/fjpares.mcu.es/ParesBusquedad20/catalogo/show/20970

As part of the reforming spirit of the period authorities also implemented a series of
changes to organize Guadalajara and its inhabitants in order to create a more modern city. As

a result of the rapid population growth of the late eighteenth centurjopséyv described
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and the expansion of the city to new areas, authorities saw the need to better organize the
territory. Between 1790 and 1809 authorities decided to standardize a haming system for the
citybds streets, whi ¢ h mbheeye da lesaac hp aovf e dt,h eo fcfiitc
houses, and recorded the inns, workshops, stores, and other businesses operating in
Guadalajara. More importantly, perhaps, authorities implemented a system that divided the
city into wards orcuarteles each of which @unted with and official in charge of promoting
peace, work, and hygiene among the population, these officials also had to combat vagrancy,
idleness, vices, and crime within their jurisdiction. This division also pretended to improve
taxation, and other cerd keeping practices. The organization of Guadalajara in wards,
however, varied over time. In 1790 authorities divided the city in 14 districts. The next year,
officials thought to be more efficient to have just four wards. Ultimately, in 1809 new
authoities decided to organize the city into 24 cuarteles. This organization is important, and

it will be recurrently mentioned in subsequent chapfters.

By the end of the colonial period, then, Guadalajara was a city with a population of
almost 40,000 people. It boasted many religious and civil buildings, most of them constructed
in the latecolonial period. It had a cathedral, three neighborhood chufbhestra Sefiora
de la Soledad, Nuestra Sefiora del Pilar, and Aranzazu), five parishes (Sagrario,
Mexicaltzingo, Analco, Santuario de Guadalupe, and Jesus), seven monasteries (San
Francisco, San Agustin, Santo Domingo, San Juan de Dios, La Merced, El Canth&an
Felipe Neri), as well as seven convents (Santa Maria de Gracia, Santa Monica, Jesus Maria,
Santa Teresa, Capuchinas, Agustina, and Carmelitas). Guadalajara also had two schools for

girls or young women (San Diego and Santa Clara), and threeoysr dr young men

“On the organization of the city in w
forpavingtheci ty streets between 1791 and 1
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(Seminario Clerical, Seminario Tridentino, and Seminario de San Juan Bautista). It was the
seat of a high court, a bishopric, a Royal
Therefore, by this time Guadalajara was the politicalnemic, religious, and cultural center
for the western and northern regions of the viceroyalty. In many ways it was truly a
cosmopolitan place. It had a growing textile industry (the economic sector that employed the
most people in the city), and SpaniS§ilguth American and British merchants operated in
Guadalajara, flooding it with their capital and connecting it with the economic and political
processes of the Atlantic world.

In late-colonial Guadalajara Afrdescendants participated in nearly everyneoaic
sector, taking part of all the processes described before. Further, whether enslaved or free,
Afro-descendants across the black urban Atlantic represented a considerable percentage of
the artisan labor force. By far the clothing and textile secttveoéconomy (that as we have
seen grew in importance in the late eighteenth century) employed the largest percentage of
Afro-Mexicans. Most of these individual worked as tailors and weavers. Other important
occupation employing Afralescendants in Guadgea were shoemaker, blacksmith,
carpenter, and hat mak@r.In eighteenticentury Mexico City, 37% of freeolored
militiamen were employed in the clothing and textile sectors, 20% in the leatherwork sector,
and 10% in metalwork. In eighteenth century Blage similarly, 40% of free Afro
descendants were employed in the clothing and textile sector, while 22% were in transport

and services. Lastly, in contemporary Valladolid, now Morelia, 56% of-doémed

74 On the different works of architecture in the city see Hardioysehold Mobility 39-41; and Gonzéalez
Escoto Historia breve de la Iglesia290-313; on the British, Panamanid@cuadorian, and Spanish merchants
in late-colonial Guadalajara see Lindldyfaciendas and Economic Developmeatitapter 4.

S For a detailed analysis of occupational patterns of -Mexicans in latecolonial Guadalajara see chapter 5
of this study.
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militiamen worked in the clothing and textiles,%0n transport and services, and 10% in
leatherwork’®

Other Atlantic cities presented somewhat similar occupational patterns to those of
colonial Mexico. In Cartagena, for example, a list of artisans from 1780 reported that in the
neighborhood of Santo Toribio 90% of all artisans were of African descent. This percentage
further increases if one takes into account only the five most common crafts: tailor,
shoemaker, carpenter, barber and mason. In this case, 94% of artisans tratlesseere
either pardos or negros. In the neighborhood of Las Mercedes about 95% of all artisans were
Afro-descendants. In that part of the city the most common occupations were tailor,
carpenter, barber, scribe, and tobacconist. Pardos dominatedfinha&e trades. Lastly, in
the neighborhood of Santa Catalina Attescendants made 77% of all artisans. Considering
just the five most common trades (tailor, carpenter, shoemaker, barber, and mason), pardos
and negros totaled 93% of artisans. Signifigargimilar to what happened in eighteenth
century New Spain, in Cartagena there was a militia membership and artisan status. In
Cartagena as a whole, 67% of artisans were enlisted in the militiazzd@$aendants in
particular represented 48% of all inifiuals who were both artisans and militia membérs.
These trends are echoed in other Spanish American societies liké®Cuba.

In the Englishspeaking Atlantic world, the presence of Afried@scended peoples in
the artisan labor force, although considezablas not as numerous as in the case of

Cartagena. In Charleston, for instance, a city census of 1848 reported that free and enslaved

6 For these figures see Vinsdagaring Arms105-115.

7 For the figures of artisans by neighborhood in Cartagena see Garrison BladisFreedom98-100; for

the link between artisan status and militia membership see Solano and Flévest i | | er os par dos
artistas. 0

"8 For a study of artisans in Havana see Réidquez,Year of the Lash
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Afro-descendants amounted to 56% of all workers in the four most common artisan
occupations in the city, that is barbearpenter, shoemaker, and tailor. Also in contrast to
Guadalajara and Cartagena, the majority of these ddszendants were enslaved. It is worth

noti ng, nonet heless, that despite tot-aling o
descendants werbout 78% of all barbers, 48% of shoemakers, and 30% of t&ilbrs.

other US cities, like eighteenttentury Baltimore, enslaved Afaescendants were

employed in high numbers in the shipbuilding indu&try.

That enslaved Afralescendants had more oppmities to negotiate labor
arrangements, to hire themselves out, and access to a wide array of crafts in cities, resulted
in relatively higher manumission rates all across the black urban Atlantic in comparison with
plantation societies and rural settinfhe manumission of slaves is one of the most studied
aspects of the history of this population. Despite that there were some regional differences
regarding how slaves got their freedom and which slaves tended to be liberated more often,
scholars have siled various trends that for the most part hold true for the black urban
Atlantic in general. All over the Atlantic world women tended to get their freedom in higher
numbers than men through legal means.-gee, children and young adults about the age
of 20 obtained their freedom more often. In contrast, the elderly are notoriously
underrepresented among freed slaves. Another important pattern to note is thdtarative
slaves were more likely to get their freedom than Afribam slaves. Further, easked

Afro-descendants were more likely to get their freedom by purchasing it, rather than to get it

7 Garrison MarksBlack Freedom91-97.
80 Dantas Black Townsmerchapter 3.
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voluntarily from their masters. Ultimately, manumission rates were higher in lIberian
societies in comparison with the French or Engéipeaking Atlantic wdd.8!

Manumission patterns in seventeendntury Guadalajara align neatly with general
Atlantic trends. The only study about manumission in seventeentury Guadalajara
reported that 58.5% of slaves manumitted between 1630 and 1699 were womerns&\ge
38.5% of all manumitted slaves were 25 years of age or younger. Lastly 55.7 of the slaves
paid for their freedom. While there is no study about manumission in eighisarttiry
Guadalajara, extant research shows that enslaveddafcendants appealtxcourts more
often than in any other time to fight for different causes. This in itself, is also an Atlantic
pattern seen elsewhéfe.

To conclude this chapter, then, we saw that Guadalajara was part of larger Atlantic
processes since itsyebeginning. We also saw that Afdescendants were present in the
city since it foundation and played important roles in society. This chapter has stressed that
Afroodescendant sé6 experiences were different i
plantation contexts, and that many of these experiences in the urban context can be
observable all across the Atlantic. What we have not considered with many detail is how

Europeans arrived already with preconceptions and ideas aboudéscendants and base

81 For Brazil see for example Kleiglavery in Brazii chapter 9; Schwart z, AThe Ma|
Ni shida, fAManumission and Ethnicityod; THewdcanSlaved Manu mi s
chapter 10; Aguirrenciipaent asPaydngthesRecegdpamli McKirdeya

Fractional Freedoms chapter 4; for Col ombia for example Mej2a &
Pita Pico, fALa manumisi-n en Santander ofi Ma&Cawnmi, s FiiRerc | a
on the Lando; for Argentina, Johnson, fAManumission in
a | i br es 0; Hiding mh Pl&@dSightr dfsoor Mexi co Naveda, iMecani smos p
AEI proceso deet olri,b efirGecnid-enrdo ;anRlr a he Manumi ssiono; Ssome

and GrossBecoming Free, Becoming Bladkranashute and Spark&aths to FreedopHelg, Slave No Morg

chapters 3 and; ®antasBlack Townsmerchapter 4; and Garrison Marl&ack Freedomchapter 1.

82 For manumission in seventeergbntury Guadalajara CalvBoder, religion y Socieda®39; for enslaved
Afro-descendants bringing their causes to justice in eighteemiury Guadalajara, Martinez Castellanos,

Esclavos rebeldes$or how this was also an Atlantic trend see Prehne, Enlightenment on TridDe la Fuente,

iSlaves and the creation of Legal Rightso; and Procto
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on this tried to fit them into a social hierarchy. How AlMexicans from Guadalajara

negotiated and even shaped this hierarchy is the subject of subsequent chapters.

58



Chapter 2

The Workings of Calidad

On January 23, 1809, José Francisco Osorio, second corporalGidtaeSu(South coast)
militia of New Spain, petitioned before lieutenant Don Juan Antonio Brizuela to be
transferred from the fifth company of infantry to the second company of cavaltys |
petition, Osorio explained that the fifth company was comprisquhafos that he was a
Spaniard of Apukmwnbihdodleememmars!| ysuch, 06 t hus
transfer because he feared to be reputed as pardo from theFhisncase étits several
questions, why would a Spaniard be afraid of being reputed as a pardo? What led Spanish
authorities to assign a Spaniard to a pardo unit in the first place? And how did social
differentiation work in the Spanish empire so that cases likecthikl be possible? Jose
Francisco Osoriobds case is far from being un
1809, fifty other soldiers asked being released from their duties or being transferred from
pardo units to Spanish ones.

The 51petitions are a rich source of information about the construction of difference
in the late colonial period. They also provide valuable evidence about the lives of Spanish
soldiers and their allegiance to tlasampire.
starting point to ana l-descendabthfiom Guhdalsjargpdureng r an c e

the late eighteenth and early nineteenth centuries. The purpose of this chapter is to provide a

ARAG, Ramo Civil, caja 401, expediente 5, f. 16. The
used to refer to people of mixed African and European or African and Indigenous ancestry.

2 In these cases, the soldiers used pardo and mulato intgesizly, so | use the terms in the same way. For

classic studies on the Spanish army see McAli3iee, Fuero Militar Archer, The Army in Bourbon Mexico

andVinson lll, Bearing Armsfor a more recent study see Borudkipm Shipmates to Soldiers
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framework from which to analyze the construction of identite&uadalajara, and more
broadly in colonial Spanish Americk order to show the workings of social differentiation
this chapter draws from a wide array of sources. It relies on different judicial cases from the
Archivo de la Real Audiencia de Guadatajé&he Archive of the High Court of Guadalajara)
and the Archivo Municipal de Guadalajara (the Municipal Archive of Guadalajara). It also
draws from printed primary sources and secondary literature from other Spanish dominions
to illuminate the imperialttaracter of the construction of difference.

The most recent studies of the construction of difference and social hierarchies in
Spanish America have called into question the idea ofiftema de castgsaste system)
by uncovering the lack of systematipa in social labeling.This has led them to stress the
situational and contextual character of social classification and its political uses. At the same
time, these studies have highlighted the sig
thdr interactions with institution$.Using the case of Afrdescendants in colonial Mexico,
several authors have emphasized the various ways in which this population could negotiate
their place within their hierarchiyyScholars have also begun to analgoé only how Afre
descendant sd engagement with | egal sgrillocesses
differenceand sl avery, but also how the fl egal reg
This work joins this growing scholarship and prees that a focus on the historical terms
that people on the ground used as distinctions markers is paramount to understanding not

only the construction of difference in the Spanish Empire, but also to situating the legal

3 Carbajal Lopezl.a poblacion de Bolafigs il nt r o-iiccBeoaeonor & Ji m®nez, dAaFami/l
procesos de-1MeCadtilio Pamade®al i8d3ad so®i0o racial, o 173

4 Restall,The Black MiddleGonz al bo Ai zpuru, asdéa &andmidDsgpeearibgas, cast
Mestizo

5 For scholarship on Afro Mexicansseéé n s o n tMelx,i cfaAhf Ndazwen Gugiédrez and Correa

Durd, coords.Poblaciones y culturas de origen africano en México

6 See for example Gross and de l&Fut e, ASl aves, &ree Blacks, and Race
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processes of differentiation as trh to imperial formation. More importantly, throughout
this chapter, and this work in general, runs a critique of the incessant application of the
concept of race across historical periods and geographical contexts.

If we are to understand how Afdescadants from the Guadalajara region stopped
using the social categories associated with African ancesiybegan taise those of
espaniol, indipmestizoor simply that of citizen at the end of the colonial periwd ought
to grasp the concept oélidad.Throughout the colonial period, the Spanish crown based its
control over the population of the New World on inequality. It built a legal apparatus that
distributed privileges and obligations to people accordinidpeir calidad. This system was
mutable, constructed through time, and even had specific legislation for particular regions,
or groups of people. Moreover, the classifications used in Spain varied from those used in its
domains, or between viceroyaltieglowever, from the north of New Spain to the south of
Rio de la Plata, calidadn its abstract senssvas at t he center of gove
calidad determined whether the person would be taxed or not, and how. It determined if one
could hold office or have access to certain crafts. It also defined if one was subject to slavery
or not.Calidad, thus was a tool of governance with many political fises.

When |berians arrived to the Americas they already counted with sophisticated

vocabularies about fierence. These vocabularies were based on a set of beliefs,

7 See for example the correspondence between the High Court of Guadalajara and the Royal Council of the
Indies during the late seventeenth century, in which the Council asked the Court not to label the offspring of
Spaniards and mulatos a®riscos Archivo General de Indias (AGI), Audiencia de Guadalajara, 232, Libro 8,

f. 68, and Libro 9, f. 10in Konetzke Coleccion de documentosol. Ill, t. I, 61-62, and 8182. For the variety

of terminology about difference used in New Granada see for example SolB@pensando | a confi gt
for Per¥, Cahill, AColor by Numbers. o

8!'n arguing this | build upon Bryant insights on what
seeRivers of Gold, Livesof Bondage | 't must be s aistahceorhimposing dna@nachromidticor 6 s i n

term such as race onto colonial Spanish American history leads him to stretch that notion far beyond its more
common modern usage; therefore rendering it useless.
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preconceptions, and understandings about human difference developed during centuries of
contact between various peoples of the Mediterranean and beyond. Most of the labeling and
differentiation pactices that Spaniards applied in the Americas were already observable in
fifteenth-century Europe. These would be later altered and transformed as colonial societies
developed, and as African slavery became by far the most common form of coerced labor.
By the late fifteenth century Iberians had developed a multifaceted and overlapping
set of categories of difference based on socioeconomic status, ethnic or religious background,
and geographic origihThese classifications, in turn, were the direct eedent of notions
of calidad in Spanish Ameri ca. Toget her, t he
character that allowed authorities to place them within a hierarchy. In the case of Afro
descendants, the termggrg mulatq andmoriscoarose fromthe centuriesong contact
between Muslims, Christians from the Iberian Peninsula, and Africans. Initially, Iberians
used terms such asoro andsarracenoto describe peoples, and slaves in particular, from
North Africa or the Middle East, and of Muslimadkground. As lberians encountered
peoples from suiSaharan Africa, they began to use the term negro to describe%hem.
early as the thirteenth century, Iberians described slaves from the Mediterranean trade based
on skin color in addition to their ggmaphic origin or ethnic background, such that they used
terms like sarraceno blanco, sarraceno negro, or sarraceno loro, to nanté \Wikatime,
similarly to what happened with socioeconomic differences, Iberians began to construe a

strong association between somatic differences and moral or culturafones.

9 SchwallerGéneros de gent@4-29; for Spanish prectents see also Bryamjvers of Golgd11-13; Schwartz,
Blood and Boundariesand MartinezGenealogical Fictions.

10 Schwaller,Géneros de gent&4-37; and ForbesAfricans and Native American26-27 and 75.

11 ForbesAfricans and Nativémericans 26-27.

12 Schwaller,Géneros de gent@5 and 35; and BristoGhristians, Blasphemers, and Witch2%36.
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Scholarship on the subject has emphasized the deeply rooted prejudiceayzkinst
skin color in the Iberian worltf While this is an undeniable and welbcumented reality, a
focus on this aspect has obscured more complex debates about the nature of human difference
in general, and darker skin colors in particular, taking placeughout the early modern
period. Indeed, since the times of Aristotle, Europeans and other peoples saw Africans or
darker peoples as inferior, be that in terms of culture, beauty, or morality, and naturally prone
to slaveryt* However, at the same timeat Europeans discussed ideas about the origins and
character of blackness such as the climate theory, the curse of Ham, or notions of natural
slavery, Afredescendants in the Iberian world were able to chaeindad legitimacy of
birth, and old Christia lineage. Similarly, notions of black sanctity that broke with
conventional constructions of blackness and whiteness existed since very early. After all, as
Rut h Hill has reminded us, fASpanish opinions
racial whiteness that is irreducible to the race, class, or etiased formulations of
whiteness that anchor critical wh' Theseess st
ambivalent conceptions about human difference, in addition to the multifaceted ehafact
social classification in the Hispanic world resulted in the ambiguous places that Afro
descendants occupied across SpaAisterican societies.

I n gener al terms, then, |l berians®é encount

that in Europe or th@mericas, began with slavery. Iberians fit Aflescendants into their

BFEor exampl e Svwedas Martiiiek,Gemealodical FictiansSchwaller Géneros de gent84-
37; and BristolChristians, Basphemers, and Witchezr-36.

“Sweet, fi TRo@® ;| b & ¢ h@émerob @ergente84-37; Bristol, Christians, Blasphemers, and
Witches27-36;Rowe, A Bl ackness, Whi7385eandBstlsencouaRaadsmsa3l.ct i ty, 0 7 3¢
15 The quote is fronHi | | , fCategori es adestendantoclasning lggiimaty aBd;oldf or Af r
Christian |lineage see | reton, Aircdadd Attitansil38;tfor rotionsB|l ac k Bl
of black sanctity in the early modern period s@eong otersR o we fiBl ackness, Whiteness
BrewerGar c 2 a, AHIi erarchy and Holinesso anidhe S8ahle ofr o, per c

Purgatory, and CusserBlack Saint of the Americas
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evolving schemes of social differentiation and labeled them negros, moros, mulatos, etc.
These ascriptions, the same as thandbii ob | i t er at ed and fl attened
| anguages, histories, and experiencesfdo into
In the Americas, Spaniards tried to assign indigenous peoples andeSitendants distinct
sets of legislation, work regimes, and geographical spaces kohtagkness, mulataess,
and Indiaaness as categories of differeriéén practice, social differentiation was an ever
changing process in which local and imperial authorities, as well as people on the ground all
played a part® Afro-descendants, andnatr subjects of the Spanish crown, had to use calidad
labels if they wanted at least a modicum of recognition. The content and meaning assigned
to calidad ascriptions, however, rarely, if ever, corresponded with elites desires or views
about society, becaa people on the ground imbued with meaning categories like negro,
mulato, or morisco, with their everyday interactions and social practices. Taking the previous
discussions into account, the remainder of the chapter analysatdéaancept of calidad
emeaged from these conceptions and worked across colonial Spanish America.

Calidad is a historical concept used in the Spanish world to assign people a place in
the social hierarchy for the distribution of privileges and obligatidhe term translates
diredly as quality, but some historians prefer to translate it as rank or status. The calidad of
a person was expressed in phenotypical or ethnic terms, sespai®lnegrq orindio, etc.,

but it overflowed these classifications, combining multiple perceptions of difference. Calidad

16 The quote is from De la Fuente and Gr&es;oming Free, Becoming Bladé; for the category of indio see

Bonfil, AElI concepto de indio. o

"See for exaBoyntlegves O6t ool e,

8SchwallerGénerosde Gente chapter 2; and Mdst éAr < Rordaklydéipstionss and | nv
of blackness in colonial Me x i c Also,deeus refaeémber IReee tthe casek , A Me x
mentioned in the previous chapter in which the Royal Council of the Indies directed the High Court of
Guadalajea not to label the offspring of Spaniards and mulatos as moriscos, something that of course never
happened, because the term remainedértusughout the colonial period.
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encompassed various aspects of peopleds I|ive
as well as mutable things that could be gained or lostghrbo ut oneds | i f e, [
merit. It was also related to kinship and reputation, and it was linked to (and sometimes used
interchangeably with) other notions of difference sucbaslicion castg andclase Some
authors also argued that calidadi leeclass componettin short, one might say that calidad
brought together what we now call race, class, ethnicity, and gender into a single concept.
More importantly, the use of this concept is widespread across the Spanish Empire and
throughout the calnial period, from the sixteenth to the nineteenth century.

Before delving further into the concept of calidad, it would be worthwhile to say a
few things about ot her terms from col oni al
previous scholarship hasided to use the word casta to refer to the categespesiol, indio,
mestizoetc., that word is rarely found in the documentary record of Guadalajara, where the
term used to refer to these groupings was caftigtlidies from central Mexico, and Mexico
City in particular, surmise that because of the increasing importation of enslaved Africans,
and the growing popul ation of people of mixe
sistema de castas the middle ofthe seventeenth centutyThis assumption, however is
based on the varyingcordkeeping practiceBom the parishes of central Mexico and other
regions In thoseareas parish priests kept two or three books to record the sacraments, one
for espafiolesone forindios and one for casta@neaning people of mixed ancestry).

Sometimes indioand castas were recorded in the same bbod.existence of such recerd

19 For the notion of calidad | build upon: Restdle Black Middle 9 2 ; Mcldadaa, d ,i QCl ase, and Mz
RappaportThe Disappearing Mestiz@04, 235236;Gonz al bo Ai z pdefasicastd8 L4A0 3 .r amp a

2l auralewishag | ready traced the origins and different uses
99-123.

2! proctor,Damned Notions of Liberty0.
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keeping system, and the fact that was introduced in the seventeenth century, has led historians
to refer to people of mixed ancestry as fAcas:!
about a fsi s%Theseaassdrionscnarethetess, abe problematic. Most of the
terminology about difference (espafiol, indio, mestizo, mulato)apesdhe introduction of
such recoreékeeping practice® Further, in Guadalajara, as well as in oth&panish
Americancities, priests kept just one book for each sacrament, where they included all people
regardless of their calidaMoreover, recent scholarship has moved away from this idea of a
coherent sistema de castaRegardless, some eviderstgygests that the woepts of calidad
and casta wenased interchangeably on some occasions. Despite this owbdaprm casta
was also a synonym for lineage, whereas calidad was not.
Regarding the term condici - n, it referred
occasions the word calidad was also used in this specific narrower senseaidad de
libre or calidad de esclavcSimilarly, as it will be apparent later in this chapter, beginning
in the late eighteenth or early nineteenth century, the wiakkbecane interchangeable
with calidad, as in clageardq or clasemulatq instead otalidadpardo or mulato. The same
usage can be found in latineteenthcentury Cuba, where a list of seemancipated slaves,
or patrocinados referred to the categories olgro and mulato asclasesinstead of
calidades® Moreover, in nineteenth ent ury Col o mb igaerra de blasegse x pr e s s

bore the same meanguear@ deacastasior aad ec ovramQ ro  ex p rile s

22 Historian Pilar Gonzalbo, however, has argued that even in Mexico City the most used term was calidad

and not cast a, ALa trampa. o

23 See for example Forbeafricans and Native Americans

24 Restall,The BlackMiddle; RappaportThe Disappearing Mestizo and Gonzal bo, AlLa trampa

25 Vanderbilt Special Collections and University Archive, manuscript $6®& e gi st ro de | os patr
escistentes en este término e inscriptos en el padrén general, segun cenfcdeita junta central de libertos,
presentadas por | os patronos, 6 Cuba: T®r mino municipa
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nineteentkcentury Mexicc?® It is very important not to conflate the Spanish term clase with
economic class. Even though this word translates directly into English as class, it is more
precise to think of it as Asort, o Akind, 0 or
The fact that most of this vocabulary about difference survived well into the nineteenth
century speaks to the existence of competing conceptions about social and human difference
in general. It also exposes the teleology (either implicit or explicit) iagkertion that casta
and calidad gave way or were supplanted by the concept of race at the end of the colonial
period. More so, when this was not what happened, and when it was not apparent for
historical subjects of this period which concept would e\adytyrevail.

Finally, another concept used along with calidad, casta, and clase, wagytad raf
Robert Schwaller has proposed that the most appropriate term to study processes of social
differentiation during the early colonial period is that of g@n because the use of calidad
was not as widespread during the sixteenth century, and according to the author calidad had
not acquired the meaning it would have latefhere are several objections to these
statementshowever. First and foremost, thencept of calidad was indeed used since the
early colonial period and it already exhibited most of the features that would characterize it
later. For example, in hislistoria de los indios de la Nueva Espafray Toribio de
Benavente already spoke aboubpgel eds calidad. Similarly, in
Francisco Cortez almstruccion civil y militar para la expedicion de la costa de Colima

which he already mentionéd n dsicadidacf® Schwaller further argues that calidad in the

26 See for example Lassblyths of Harmony127; and HelgLiberty and Equality

27 Schwaller,Géneros de Gentd2-13.

28 The original quotef r om Cor t ez 0 s Tfirabaaréis was tcondas natuealasdgsie estuvieren
depositados, que los traten buenamente, habiendo respeto a la calidad de laadi@hgsde la persona en
quien estuvieren depositadofhese documents can be found in Joaquin Garcia Icazbalmgézcion de
documentos para la historia de México, tomo prim@iaante: Biblioteca Virtual Miguel de Cervaag, 1999),
digital edition, accessed onlinetp://www.cervantesvirtual.com/nd/ark:/59851/bmch7Mérah Gharala has
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sixteenth centry tended to conflate wealth with political privilege, and social status. In this

sense it served to emphasize distinctions along the-soommomic spectrum and to judge an

i ndividual 6s merit according to tgraatigner cei ve
of calidad within groups, despite their actual social ascription. For the author, this feature of
calidad precludes it fracial tethe as theyiddvelopey inthe e sy s
si xt eent?2hOnceeagatnuSchwallér dismsiss the concept of calidad too quickly.

That the scholarship on the subject has associated calidad with race in the late colonial period
does not mean that this was the actual, or t
author puts it, variougerceptions of difference (soeearonomic, religious, ethnic,
phenotypical, etc.) was a feature of calidad throughout the colonial period, not just in the
sixteenth century, and it certainly does not impede its usage in the early period. Creating
gradatiams within groups was also a feature of calidad throughout the colonial period not just

during the epoch Schwaller studies. This characteristic, in fact, was probably one of the main
aspects that distinguished calidad from modern conceptions of raceirlcdimparative

study about race and slavery, for example, Alejandro de la Fuente and Ariela Gross have
noted that gradations of status amespafiolestill existed in nineteenthentury Cuba. This

was more evident in attitudes toward intermarriage. Whilaineteentkcentury US was
inconceivable that a white person legally married a black person, in contemporary Cuba it

did not really matter if m espafiglespecially a poor, artisaspafal married a person of

African descent, because their overall statwere not considered that differéhtThe

raiseda similar criticism, however, she conflates the Spanish usage of the word calidad as applied to fruits and
objects with its usage as appliedpeople. Moreover throughout her book the concept of calidad is presented
in an inconsistent, and at times cryptic manfiexing Blacknesst1, 85, 90, 96, and 177.

2 Schwaller,Géneros de gent81.

30 De la Fuente and Gros8ecoming Feg209-218.
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sixteenthcentury characteristics of calidad that Schwaller thinks prevent the concept from
being used throughout the colonial period, thus, were not specific of the time he studies, and
in fact lend more crederdo the argument of considering calidad and race as two distinct
conceptions of social, and overall human difference.

Ultimately, as Schwaller himself clearly specifies in his study, people did not use the
word género in the same sense they used caldath, or clase. That is, one caniimud in
colonial documents phrases such as género mulato, género indio, or género mestizo, as
indeed one can find references about calidad espafiol, calidad indio, or calidad mulato during
practically the whole colonigderiod. Calidad, thus, remains the most historically accurate
and most appropriate framework from which to analyze processes of differentiation in the
Spani sh worl d. Needless to say, this in an
relevance does not limerely in proposing the term género for the early colonial period, but
in revealing the fascinating social interactions and practices that resulted in the creation of a
distinct vocabulary of difference in the Spanish world.

Moving back to our previous sliussion, at the core of calidad were Iberian ideas of
honor. Spaniards valued certain markers as the foremost signs of honor, namely descendance
from an old Christian family, legitimacy of birth, or a title of nobility. People of the period
considered haor both as an inherent quality and something that could be gained or lost. For
instance, performing menial tasks dishonored people, while conducting virtuous deeds in the
name of the crown gave honor. In this seespafolesvere at the top of the hierduyg, for
they saw themselves as the people with more honor-d&sgendants, in contrast, were
thought of as inherently lacking honor, because of the stain of slavery, and were denied access
to full participation into society. Moreover, people used slawya benchmark in legal

processes of differentiation. Nonetheless, as it will be shown;ddsacendants could, and
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did, attenuate the stigma of slavery on the grounds of their ieVitish the implementation

of the Bourbon reforms, in particular, theown began to open more paths to honor,
especially for afradescendants. This shift responded to the belief that all subjects should,
and could contribute to the aggrandizement of the mondfaky a result, in 1784 the king
declared that illegitimacy would not be an impediment to practice some crafts arfyinore.

a royal decree of 4 September 1803, the crown also declared that manual crafts, would not
be considered dishonoring anymore, nor tiveyld prevent individuals from holding local
offices34 Despite these changes, there are numerous common trends in the usage of calidad
as a means of governance across time and space.

Using Osorio and his fell ow sfbHisechagtarsd c a s
proceeds thematically rather than chronologically and presents an array of examples from
across the Spanish empire to show how the components of calidad worked in different
contexts.

Soldiers from four units petitioned their release ongfar between December 31,

1808, and January 29, 1809 on different grodidost of them were simple soldiers, but
two were first corporals, one was a second corporal, and one was a distinguished sergeant.
Just 11 of the 51 petitions received a respomssst of them from the fifth company under

the orders of lieutenant Juan Antonio Brizuela, thus, preventing us from knowing the broader

310n the importance of honor in the Spanish world see for exaBnplgy e r , i NCaligant tJdhrssdniand g

Lipsett Rivera, edsThe Faces of Honofwinam, Public Lives, Private Secret®r an example on how these

notions were Iberian, and nosjuHispanic, seRa mi nel | i , fil mpedi mentos da cor .
2Guardino, fLa identidad n-266,ianodR2&lPreny,THe &rdightarfmentone xi can o s
Trial, 19 9 ; A BdckBRivided chapter 2; and Lassblyths of Harmony19-21.

33 Cedulario de Ayala, tomo 48, fol. 171v., num. 187, in KonetZkdeccion de documentosol. Ill, t. Il, 539

540. For some examples on the authorization of illegitimates to be notaries or priests see: AGI, Audiencia de
Cuzco 17; Cedulario de Ayala, tor88, f. 254, num. 133; and AGI, Indiferente 1535, in Konet@aeccion

de documentowol. lll, t. I, 654-656, 685686, and 69692.

34 Acad. Hist. Coleccion Mata Linares, Tomo 77, and 122, in Konetékeccién de documentogol. 1l t.

I, 814-815, and 832834.

35 These were the first, second, third and fifth companies of the second division of the Costa Sur militia.
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repercussions of this measure. Of those who received a response, five were accepted and six
were denied. Of the rejectgde t i t 1 on s, two clearly stated t1}
mixed with pardos® They even cited chapter one, article 18 of the Costa Sur militias rules
to back their claimé’ Three other petitions, in addition to mentioning that the company
shoudle composed of i ndividuals of ncl ase pard
having a family to suppoff The remaining petitioner stated only that he could not afford to
be in the military, because of his obligations to his pattdinis worth notingthat in the six
requests with a positive ruling, the soldiers tried to downplay their dislike of being mixed
with pardos. Three of them mentioned the issue, but in addition, they remarked they were
sick and could not serve well, and that they were f{bbhe other two petitioners said only
that they were poor and siék.
Of the petitions that did not get a response, 11 stated that the petitioner did not want
to serve with pardos. Four of these, even re
reputed as pardos from then BrEive said that they were married or had a family to care
for. Four argued that they were poor or had obligations to their patrons and could not afford

to be in the militias. The remaining 20 presented some combinatidresd targuments.

36 petitions of José Miguel Brizuela and Francisco Osorio, ARAG, Ramo Civil, caja 401, expediente 5, fols. 3

and 16.

S"This article stated A Equal circumstances of age, size, compl exi
free pardos enlisted i n Regaméntoprovisisnpl patatelrdgienencgobiemay i e s é 0
nueva planta de las Compariias de Milicias de la Costal8iLReyno de Nueva Espafia, desde la jurisdiccion

de Acaponeta hasta la de TehuantepedRAG, Ramo Civil, caja 174, expediente 2, f. 5

38 petitions of Juan Nepomuceno Soldrzano, Joaquin Salazar, and José Ygnacio Mendoza, ARAG, Ramo Civil,

caja 401, expedige 5, fols. 1415, 18, and 2@1. It is interesting to note how Spanish soldiers when referring

to themselves used the word calidad, but when talking about pardos or mulatos they used the word clase.

39 petition of José Enrique Solorzano, ARAG, Ramo Cialja 401, expediente 5, f.-69.

40 petitions of Ramon Leandro, Marcos Silva, and José Francisco Alcaraz, ARAG, Ramo Civil, caja 401,
expediente 5, fols. 5, and -1P.

41 petitions of José Martin Cardenas, and Juan José Vizcaino, ARAG, Ramo Civil,lgagaptliente 5, fol.

7-9.

42 ARAG, Ramo Civil, caja 401, expediente 5, fols. 56, 60, 88, and 94.
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Again, it is important to highlight the centrality of honor in this episode. Many of the
petitioners claimed to have been dishonored by their transfer to a pardo unit. Don José Lucas
Sandoval, for instance, complained that he was enlisitdut recognition of his status of
di stinguished soldier (Adisregarding the hon
family was one of the most honorabBifeUltimately, careful not to appear unpatriotic, some
of the soldiers stated that thelgl hot have to be enlisted to be loyal vassals of their king,
and that they would spill to the | ast drop o
relidion. o

Why, then, did Spanish soldiers fear to be reputed as pardos? How was social
difference constructed and maintained in the Spanish world to lead Spaniards to make such
a statement? The sol di er s-lasting aagligon in théhSpanishd b e r
world, in which people tried to claim different rights in high couastsdfercias) by asserting
their calidad. Calidad is a concept that is better captured in official records, wherein people
contested how they were classified, or claimed their rights. As already mentioned, calidad
encompassed various notionsdifference-phenotype, kinship, personal merit, and henor
but sometimes one element overrode the others. The complexity of calidad, then, made
authorities to rely on different criteria, and more prominemtlyeputation, on a case by case
basis, to clasfy people?®

A key element to understanding the cases brought by Osorio and his fellow soldiers
is reputation and how such a nebulous notion was managed in a corporate society. Military

and religious corporations were a fundamental part of the societisand reflections of

43 ARAG, Ramo Civil, caja 401, expediente 5, f. 2.

4 ARAG, Ramo Civil, caja 401, expediente 5, f-72, and 92.

“pDouglasCope has signaled this f ea tTherLieits ofRacial Domirgatioh t fir e p ut
57.
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social life, and as such, belonging to one or more of these entailed social recognition. The
next chapter will focus on how afdescendants expressed their identities in catholic
brotherhoods. Honor and reputation could also hained by leading a life according to the
catholic precepts. Honor and reputation in the Spanish world are better understood by
attending to gendered behaviors. For example, in statathtéy would spill to the last drop

of blood for their king, Spanis$oldiers were asserting their masculinity while trying to keep
their honor intact despite their discharge from the military. Similar dynamics involving honor
and masculine behaviors are evident in the following cases.

In April 1798, Joaquin Trillorecino(roughlyahead of household) of Nochistlan and
resident in Le-n proposed marriage to Bernar
father, noted that Joaquin was a mulato and did not want his daughter to marry him. Joaquin
went immediately to his patisto get his baptismal record, and it was then he realized that
he was indeed classified as a mulato. He then presented a complaint before the high court to
clarify he was a espafigland not a mulato. As in analogous cases, Trillo presented withnesses
that could attest that his parents and grandparents were repuespha®olesTwo of the
witnesses werespafolesand the thirdnewasan india All of them declared to have known
Trill obds grandpar ent s  espafiolesescemdantsfaidiClrigtanve r e Ar
Catholics, withof®Eveamtyualolty, of hé nd aumyt or ul ed

Similarly, in 1772, don Juan Antonio Moreno de Ortega, vecino of Lagos, asked
before the high court of Guadalajara to change his baptismal recordseéeawvas classified
as a mul at o. Moreno cl ai med tespaidhal haodfl ihv e

life, the same as his ancestors. Although, he claimed, his baptism did not offend in anything

46 ARAG, Ramo Civil, caja 375, expediente 9. On conflicts over marriage che&dor exampleSeed,To
love, Honor, and Obeyor the concept of vecino in the Spanish world see He2efining Nations
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his Aknown cali dado heorrected Acearding t the dowt, himi st a k €
godparents had to attest his calidad, but because they had already died, Moreno presented the
baptismal record of his siblings, who were classifieg@gzanolesWithin a few days the
court changed his baptismal ced*’

In another case, in 1792, dofia Maria Macedo de Beas, of caigaéigl petitioned
to the high court of Guadalajara to correct the calidad of her son, José Maria Eustaquio, from
mestizo taespafolpbecause he wanted to enter the Mercedarian order, and being categorized
as a mestizo prevented him from doing it. Again, reputation and kinship were the decisive
factors in stabl i $iéhpresegtedivm sviesdbbato deaadesnhisrfad i d a d .
both of them confirmed to have known Jos® Ma
al | of them were Atenidos y estimados por es
espafoles without any stailh\f t er heari ng Macelkdadtdrailemwher nesses
favor®

With these examples in mind, it is clear how malleable these classifications were.
However, reputation cannot explain everything on its own, after all, it sounds very
counterintuitive thatmespafoWwould suddenly be categoed as a pardo, just for joining a
different corporation. What about the other elements that calidad encompassed@né/hen
mentions espafiolescholarsand students alikigypically think of white people, in fact many
authors in their works substitute therd@spafiofor the word white, even though this word
rarely appears in the historical record. Also, when we talk about pardos we often think of
brown or colored people, the actual translation of the word. Unfortunately, we do not have

physical descriptionsf the soldiers who were assigned to pardo units. Complicating the

47T ARAG, Ramo Civil, caja 342, expediente, 1, fol2.1
48 ARAG, Ramo Civil, caja 365, expediente 13.
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matter even more, the relation between calidad an physical appearance was not as
straightforward as one might think. People were, indeed, awgeysical differencesand
many calidad dagories referred to these as it will be discussed in chapter buethis
awareness did not result a widespread usef social categories directly associated with
specific physical traits, as the previous examples already demonBueteer, asloaine
Rappaport puts it c a l-evideat dategosies arisipgtout @fntte i we r ¢
natural process & fThehelatnabetweee qalidad dnd eppdarance was,
then, highly contextual, and situationBlefore delving further it the subject of to what
extent physical appearance factored in deter
discuss the issue of who was in charge of the social labeling.

In trying to explain why people were classified differently at various paintiseir
|l i feti mes, some authors have argued that, wh
they were the ones who assigned the classification and not people themselves, and that those
classifications were based solely on physical appeardmdthough this might have been
the case in very specific circumstances, the concept of calidad cannot, and should not, be
reduced to its phenotypical component. As it will be shown in subsequent chapters, there is
ample evidence from the parishes of Gua@ah to argue that people were seéntifying
at t he moment of marri age, or that parents
calidad at the moment of baptism.

The matter of who was in charge of the labeling process will be at the center of the
discussions of this book, so it would be worthwhile to analyze it more thoroughly. Historians

have long debated over what social labels of calidad meant for ordinary ,peapliney

4% RappaportThe Disappearing/estizq 173.
50 For example, although not exclusively, David Carbajal Lépazoblacion de Bolar®
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meant something at all for them. In considering who provided theadal&torded in official
documents, scholars place themselves within a spectrum that spans three different positions.
First, are those who argue that priests or other imperial officers were in charge of assigning
people a calidad, based either on physipagpae ar ance, | i neage, peopl ed
community, economic standing, or a combination thereof. Then, there are those who contend
that people identified themselves pondering the abovementioned elements. Finally, the
process of labeling has albeen seen as a negotiation between people and imperial officers;
one in which people tried to get the most out of, but without renouncing to their social
circles®!

Inconsistencies in calidad designations in the baptismal records of Guadalajara during
this period indicate that parents or godparents were identifying baptized children, not the
priests. For example, on June 4, 1805, José Rafael Fernandez de Castro, priest of the Sagrario
parish of Guadal aj ar a, boyqiad | z € daria@uisd@lpé)r b a n o
Masias, coyoa . That i s, whil e Marza Guadalupeds
hesitation, her sondés was not . | f the priest
doubt in one but not in the othel? another example,roJune 7, 1805, the same priest
baptized José Marcelino, legitimate son of Pedro Torres y Rosalia Maesdtizos whose
paternal grandparents were unknown fAaccordin

p ar iledsimilab exampleon Jun 17, 185 again priest José Rafael Fernandez de Castro

51 The historiography on the subject is obviously immense. For an example of someone who contends that

priests assigned calidad based on physical appearance, see David Carbajdld obiacion de Bolafigs

andAil ntroducci-no; for seespaepeamgifertifyiogfin dscommeety see Progtbro

Ill, Damned Notions of Libertynost of the authors see the labeling process as a negotiation or a terrain of
contestation between people and officers, for example Cope,Limits chapter 4,Boyer , ANegotiating
Calidad. In the end, these three possibilities were not mutually exclusive, and there could be some cases in

which undoubtedly people are being assigned a calidad and others in which they clearlyideatfgihg, as

Ben Vinson aptly ajues inBefore Mestizaje
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baptized José Maria Trinidad Margarito, of unspecified calidgol,natural (born out of
wedlock) of José Maria Gudifiesparigl and Tomasa Palaciosjulata libre and whose
maternal grandparents nameswigre ot known by the pev®fdee who b
figure 2.1).This means that sometimes parents did not even take their children to the parish
to be baptized, but godparents did, as the two previous examples show, leaving them the
responsibility to /e the priests all the information needed to fill the baptismal entry
(partida).Here,thus,we have the same priest applying what it seems to be different criteria
to record childrends calidad at the npoment o
inconsistencies in labeling? The most likely answer is that the process of labeling can be
better understood as a tacit or implicit negotiation between priests or imperial officials and
people. However, it was a negotiation in which more often tharpeople had the upper
hand; one, in which they balanced the fluid components of calidad to at least maintain their
status or try to improve it if possible.

Moreover, priests of the Sagrario parish, seemingly arbitrarily registered some
children of mulatos rad espafioless either mulato oespafolinstead of the theoretically
correct category of morisco. Similarly, priests tended not to write the calidad of baptized
children of mixed ancestry, whose parents were mulato and messigafioland lobo,
mulato aml coyote, etcetera. Either because priests themselves did not know how to
categorize those children, or more likely, because parents did not provide a calidad for them
at the moment of baptism. Even i n some fAeasy:
and Spaniard, priests I imited themselves to

evidence further supports that people, and not priests, provided the calidad stated in

52ywww.familysearch.org, Jalisco, Catholic Church Records, 180, Guadalajara, Sagrario Metropolitano,
Baptisms 17994806, images 682, 685, and 690, respectively.
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sacramental records. In at least 12 cases throughout the period undengh&lparishes of

Sagrario and Santuario de Guadalupe, priests simply wrote in some baptismal entries
(partidag nofdieron razon de su calidad; t hat i s, parents or god),
calidad of the baptized child. This was particularly the cagaptisms ohijos naturalesor

in the case of foundlingsee figure 2.25°

Figure 2.1 Baptism of José Maria Gudifio

4z o ézﬁ%‘ '%;
/m;:;nfaé ./dft /7

Sourcewww.familysearch.org, Jalisco, Catholic Church Records, 1I3®, Guadalajara, Sagrario
Metropolitano, Baptism$7991806, image 80.

It would be naive, however, to think that imperial officers did not have the power to
assign calidad categories to people. Priests did have, and exerted, their power to mark people

permanently in written records. This is even monelent in some baptisms of children of

53 Familysearch.org, Mexico, Jalisco, Catholic Church Record8-1899, Guadalajara, Sagrario, Bautismos
17861793, image 567; Bautismos 173399, images 55, 68, 71, 82, 83, 86, 88, and 332; Bautismos 1810
1815, images 143 and 252; and Santuario de Nuestra Sefiora de Guadalupe, Bautisth®s2] 8d@age 106.
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unknown parents. In such cases, since priests did not know the lineage of the baptized child,
they wrote nal parecer mul 4seedigute 2.8)@nefiriast par ec
from the Sagrario parish ewe wr ot e about the parents of a
espafoleso; and in 1804o0one priest from the v
parentsisu cal i dad Shseefigue2&)he pracessaf assigning social labels,

thus, @n be better understood as a continuous negotiation between ordinary people and
imperial officers. A process in which, the overall seeamnomic standing of people, the

power of the priest within the community, and the historical context in which thintabe

took place, all played a role.

Figure22BaptismofJoséMariaViviano Notice how it says Ano dieron
iy et emben S DieShe il S
/ ;ﬂ " ”’aawfwwwﬁ-“' :
o -

S fm W."»‘M\ =
" ) ; (o s %,, y. X
{5 ,.“ S N 564%0; m"l} . ‘%‘: Ww,
e 3 - le a kﬂw 2 . 2 “
e Jwn Foirinitr. Tk o ’

(... $ | A &
Dcampy s adiseh oyl ldune om ol S
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SourceFamilysearch.org, Mexico, Jalisco, Catholic Church Records-18%90, Guadalajara,
SagrarioBautismos1793799, image 68

That being said, and going back to our discussion about how phenotype factored into
calidad,there were some instances wherein people relied on physical appearance to contest
their assigned calidad. In 1678, Domingo de la @r, slave fAfrom the Ch

petitioned before thhigh court of Guadalajara, to be freed because he recently heard about

“For<campl es of al Familyseacck.org, Mexitoalalisco, Cathelie €hurch Records-1590

1979, Guadalajar&agrario, Bautismos 17998 06, i mages 604 and 609; for an ex
i mage 682; for t heesexadindlees 60 fi magle FadBrPecdror the examp
buena, 06 Nuestra Seforl8ldmgelRi | ar , Bauti smos 1804
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a royal decree that emancipated all the chinosfMest hi s request De | a Cr
would ask your grace to declare me one of those included in said decree, because as it is
apparent, my face and featuréccione$are those of a chino, and not of a mulato, nor other

type of s | av ersz, as hé&explained inDhes ddclaratidh, was born in the
Philippines and brought to New Spain byespafopriest, there was no way to investigate

his lineage, thus, he decided to draw on his phenotype. However, what ultimately gave him

his freedom, wadhht his last master confirmed his stéty.

Figure 2.3 Baptism of Mar2a Severa fdal par e

s |57 i ‘;1@. -ﬂ M @ ‘.,," SQ;Q/(. ‘s\)\ﬂ:?)( !
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55 According to a royal decree of 1671 all Indians, and chinos were declared free of enslavement. For Asian

slavery in colonial Mxicose&sonz 8§l ez Cl aver 8§n, fAUn documento coloni al
fiLa esclavitud AgsanSaasinCadnialMexitad Sei j as,

% ARAG, Ramo Civil, caja 9, expediente 9, f. 1. In comparison, when Inés Rodrighiea,from Tepic,

petitioned for her freedom in 1683, she presented five witnesses to attest about her lineage, see: ARAG, Ramo

Civil, caja 4, expediente 9, 12 fols.
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Figure 2.4 Baptism of Jos® Aniceto fino de b

SourcesFamilysearch.org, Mexico, Jalisco, Catholic Church Records-19%90,Guadalajara,
Sagrario, Bautismos 1799806, image 609; arduestra Sefiora del Pilar, Bautismos 18821,
image 11.

Imperial authorities were also attentive to physical traits in particular circumstances.
Although we do not have descriptions of Osorid &ais unit, we do have the list of the first
unit of the pardo militia of Guadalajara. The list of the first company of infantry for pardos
is a very detailed document that includes the names, ages, physical descriptions, and dates of
enlistment and discinge of 176 individuals classified as pardos. It spans a period of
approximately two decades from the 1760s to the 1780s. A couple of points stand out in the
physical descriptions. First, skin color is barely mentioned. In all cases where it is alluded to,
it is to remark specific nuances, mainly that a soldier was-figkti n maodclafodi) b u't
a |l scolor moreng 0 entreclamb 6 These descriptions are al s

Phrases such as Aafull b e ar d ofoundiiranedrly all ofl e b e ar
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them®’ The shape of the nose, lips, and the presence of scars are also mentioned very
frequently in these descriptiorf.

Three of these cases serve for our purposes admirably. The first pertains to Bernardo
Abarca, a second cor@rin 1768. He was described as 19 years old, -Bghtned,
beardless, and pockmarked. The second deal s
pardo, lights ki nned, beardl ess, and with a mole to
Joseph de ladrre, 21 yearsoldi c er r a d o thickbedrdmthoanih bo (o de vi r u e
junt o a | a nar(asmalgoxkcarlnextdmthe dight sele dfi istoEbgse
descriptions were much like those of other men in this unit, except for margtealadding
such things as: A T h n espaiobhnd hevwiagdtaresferreghto anetleed t o b
uni®t . o

Here we have three soldieml of them espafiolebeing portrayed with the same
words used to describe pardo soldiers. How do we interpret their cases? Certainly, three
examples do not offer a large sample, but they remain suggestive. First, these examples
indicate that the categories of pardo asgafibencompassed a spectrum of physical traits,
and that there could be some overlap between the two categories. Second, as Joanne
Rappaport has stated, they show how the concept of calidad and phenotype were in a fluid,
dynamic relatior?® Moreover, espafiolse were described in a variety of ways across the

empire and throughout the colonial perigdpafiolesould be white certainly, but they were

also triguefios, morenos, and ewsturos Equating Spanishess with whiteness, thus, is

57 Joanne Rappaport has also noticed this attentiveness to Bged3isappearing Mestizahapter 5.

%8 For instance, noses were described with the adjectives: chata, corva, corta, gruesa, ancha, arremangada,
hundida, caida, afilada, abultada, and tuema; lips with: gruesos, belfos, and arremangados.

%9 ARAG, Ramo Fiscal, caja 20, libro 100, fols. 43, 85, and 121. It is worth noting that soldiers from pardo units
across the viceroyalty were also describe with similar words, see Vins@e#iling Arms96-97 and 201.

0 RappaportThe Disappearing Mestizd 96.
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an oversimplification or an outright projection of a social reality that does not correspond
with the history of the Spanish empif@ne can further argue that the scholarly practice of
arbitrarily substituting the word espafiol with the word white has created a distortion of
SpanishhPAmerican historical reality that must be correcteden more so considering that in
places like colonial Mexico people rarely claimed a white ideftiffhis distinction is
important and it goes beyond semantics. That a person or a group deckdghlight a
specific physical characteristic to identify itself (whiteness) is very different than using a
place of origin or belonging to a community as identifier (Spaness). In this sense, the
very definition of Spanisimess was more contested aedple could negotiate who belonged
to that category based on a variety of factors, not just physical appearance. It is important to
bear this in mind at the moment of analyzing thealited disappearance of Afidexicans
from Guadalajara.

Other sources admore nuance to the relation between calidad and phenotype. The
tailorsdéd guild of Guadal ajara sometimes reco
exam to become masters. These records do not mention calidad explicitly, but the people

who took he exam were usualgspafioleas nd hel d the title of HAdon

examples. First Salvador Ndorcechadés| t@émadi ymfsio:
colob) . 0 The second, i s Be rtrigwefiofwbeatEdoy, tall, smcht e Af o
robust. o Again, there is no mention of the w

calidad, it is very likely that these men were reputed tedpafiolesconsidering that they

were masters of the guild. What is worth emphasizirthas even though all of these men

®For this point see Gonzalbo, AlLa trampa, o |l ocations
remains weak at best, sBae,Land of the Cosmic Ractr examples of Spaniards deseiibas morenos see

Rappaport,The Disappearing Mestizd86 and BernandNegros esclavos y libred1-12; for examples of
Spaniards described as oscuros, Undurraga Schuler, fAE
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were classified as Spaniards, they were described using different adjectives for their skin
colors. These examples buttress the fluid, even ambiguous, link between calidad and physical
appearanc®?

Taken together theseages suggest that people regarded lineage, reputation, and
soci al networks as more important in decidir
more accurate methods of deciphering oneds ¢
withesses that could onf i rm ei t her oneds soci al reput at
calidad. It is also worthwhile noting that Spanisss was deeply associated with being an
old Christian, and Catholic, but only rarely with whiteness. Something similar can be said
about cases deciding if a person viradio, mestizo oichino(as people from southeast Asia
in general were called), wherein reputation and social networks were the decisive factors. Let
us consider a few examples to make this point clearer.

On April 28, 1683, Marcos Xil, native of Tepic, petitioned before the haglrt of
Guadalajara that his wife Inés Rodriguez be freed on account that shechiag and
therefore, not subject to slavery according
of Agustina Castellanos, china born in New Spain, who was tixughMaria china native
from the Philippines. To settle if Inés was china, the court asked Marcos Xil to summon five
witnesses to prove his declaration. Just t w
mother and grandmother. They said that peggeted them as chinas. Two other declarants
said that they did not meet Mar2a, but that

that he was freed because he was reputed as chino, therefore, they said, Inés had to be china

62 AMG, Gremios, caja 2, afio 1748, 14v and 15v.
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as well. The other witss said that he always heard Agustina and Inés were known as chinas.
With this evidence, in August 1683 Inés was granted her freétlom.

In 1807, Pedro Estevan Hernandez, Cecilio Clemente Hernandez, and José Maria
Coronel, natives of Santa Ana AscatlarnZatoalco, jurisdiction of Guadalajara, complained
before the high court that they were left out of the tributaries list, even though they were
indios They alleged that Vicente Serrano, lieutenant of Zacoalco, influenced Vicente Selis,
contador de indiogoughly the census taker fordios), to take them out of the list, because
Pedro opposed the administration of Serrano. In doing so, they claimed, Serrano pretended
to repute them as mulatos, and take from them their right to participate in the commnunity
this case, the plaintiffs said that Pedro had been a tributary for forty years, and Cecilio and
José had been since they were the required age. Moreover, Pedro had been mayor of the town,
and fAheld all t h e claseca n c & ollinthield thay @rguegthacall o f o ur
of them were distinguished men f%Bvenifveheir se
dondét know the outcome of this di spndio e, it
meant paying tribute and being aniaetparticipant within the community. Furthermore,
being classified as a mulato inpaieblo de indiosentailed the exclusion from political
participation.

In this sense, rather than reducing it to physical appearance, calidad is better
understood as thequct of different factors that acquired more or less importance according
to the circumstances. Let us consider the following example. In 1759, Mateo Ruiz de

Ahumada, mayor of Colima, presented before the High Court of Guadalajara some

53 ARAG, Ramo Civil, caja 4, expediente 9, 12 fols.

64 ARAG, Ramo Civil, caja 243, expedientef61. In other instances, people living in Indian towns prefer to
claim a mestizo identity to avoid paying tribute. See for example: ARAG, Ramo Civil, caja 312, expediente 15,
afio de 1793.
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information againsJuan Efigenio Sékzano, who had been alderman (regidor) of Colima
since 1754. According to Ruiz, $otano was illegitimate, mestizo, and had practiced
manual labor, for he was apprenticed to a tailor during his youth in Guadalajara. These
accusations idqualified Sobrzano for holding any office. To back his claims Ruiz
summoned five witnesses. It is worth noting that the declarants could not agree on
Sobrzanods calidad. Maeodassked habouwon8olsaid th
coyota Two more said that she was a mulata, and the last one that she was dlanutata
What they did agree on, was that @aano was illegitimate, and that he had worked as a
tailor under master Joseph thnio Zurita in Guadalajara. Therefore, he had to be removed
from his office®® What is important to highlight from this case, isthatéB@l n o 6 s cal i dac
was understood as a product of three different factors: not beged as espafjdbis
illegitimate birth, and for having worked as a tailor. These elements were key in determining
peopl ebdbs calidad, and thus in assigning priyv
period, and across the jurisdiction of the high court of Guadalajara, the sthenespappear
repeatedly®

The cases of Juan Efigenio 8aano and thendios of Zacoalco introduce another
dimension of calidad, that is, calidad can also be understood as a tool of governance, that
allowed the Spanish crown to exert control over it®itdons by granting or denying people
access to key positions based on the components of calidad already mentioned. This political
use of calidad also allowed the Spanish authorities to deal with, and manage, imperial and

local circumstancesPolitical rivals in eighteentitentury New Granada used the same

% ARAG, Ramo Civil, caja 331, expediente 12.
% ARAG, Ramo Civil,caja 365, expediente 13; caja 243, expediente 6, f. 1; and caja 312, expediente 15, afio
de 1793.
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arguments as Ruiz fumada to remove their opponents from offi€eSimilarly, in
eighteentkcentury Lima the officials of the native cabildo appointed a man named Toribio
Ramos for the position gfrocurador de naturalegthe attorney or defender of natives),
legally reserved just for indios. A junta of natives from wieole jurisdiction of Lima
objected the appointment, arguing that Ramos was a chino or a zaffiBgmiards across
the jurisdiction of Guadal ajara were denied
vi® .o

In contrast, the Spanish authorities sometimes appointeddésoendants based on
their merits, and regardless of the calidad label they bote6ll8 7, Vi cent e M®ndez
moreno, 0 from Panama, sent to themeRoadh! Coun
services to obtain a governorship in that jurisdiction. In his response, the king granted him
the governorship with a wage, Aso in sight of
h i P Aldo in Panama, but in 1717, the Royal Counciyged captains of the fre®lored
militias royal appoint ments. I n their decree
tan raro genio, que el defeco que le dio la naturaleza, le desvanece enteramente con sus
honradas operaciones, de calidad gque ha habi do capit8&n’tni sol c
Similarly, in 1760 the king granted Francisco Baez y Llerena, free pardo from Havana,
permission to practice surgery in the city, because of his services to the crown. In his royal

decree theckhmmgndt at ethaiil Joseph Francisco Ba

57 Bonil Gémez Gobierno y calidad en el orden colonial-72.

%8 premo,The Enlightenment on Trial98.

% For example: AGI, Guadalajara, 231, Libro 4, f. 319; libro 5, f. 267; and libro 6, f. 131. In Konetzke,
Coleccion de documentogol. 11, t. 1l., 674675, 766761, and 794791.

0 AGI, Panama, 105. In Richard KonetzKmleccién de documentosol. Il t. 1, 799-801.

L AGI, Panama, 100, in Konetzk€pleccion de documentogol. lil, t. 1, 1421 4 3 . iThat this type
who are so rare in character, that their natural defect fades completely with their honest deeds, of quality that

has notexistedcapai n, nor white soldier in those garrisons. 0
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freely his faculty of surgery, keeping all exemptions, privileges, and prerogatives that
correspond him as such €é and | exempt him fr
and capable, as f he di d’ md707, theking allowed archbishop of Santo
Domingo to appoint mulato priests, as long as they had enough merits, because of the lack
of candidate$® However,authorities arbitrarily denied Afrdescendants access to offices in
other contexts, for instanae 1709the kingreprimanded the bishop of Caracas for accepting
mulatos and illegitimates as prieétdn 1714 the king even recommended tadildo of
Lima not to appoint poogspafiolesThese last example tiesbackcta | i dadbés char act
of creating gradations between people with the same social ascriptions. It is also related to
the metropolitan authoritiesé idea that poor
crown officials’®

Perhaps in a more telg example, in December 1782, Bernardo Ramirez, vecino of
Guatemala, presented a testimony of his merits and services to the crown, and petitioned to
t he Royal Counci l of the I ndies espafivleshange |
Although hispetti on was eventually denied in Septem
eloquentbecause it highlights one of the features that sets calidad apart from the concept of
race. I n its response, the Council duduntly s
be rewarded for their actions, so they be satisfied, and others are compelled to take similar
actions for the King and t he tramgmutationthetend € bu

should be very singular and relevant motives, and BernardooRareié s mer i t s ar e n

2 AGI, Santo Domingo, 1607, in Konetzképleccion de documentogol. 1Il, t. I, 293294,

3 AGI, Santo Domingo 879, libro 33, f. 250, in Konetzksleccion de documentowol. I11, t. 1, 107-108.

74 AGI, SantoDomingo 879, libro 33, f. 353, in Konetzk&pleccion de documentowol. I11, t. 1, 111.

75 AGI, Lima 577, libro 35, f. 326, in Konetzk€oleccion de documentogol. I, t. 1, 118 for the Crowné¢
hesitance to appoint poor Spaniards as officials seesluto the Archive29.
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ki ntdwhoat all of these examples tell us, then
could change through merits and honorable dekdsddition, calidad, proved a very
instrumental and malleable tool of governancet &t times appeared arbitrary, because it
depended on the kingds wil/l

The plasticity of calidad also allowed the crown to deal with larger historical
processes and adapt to local demands. After several pardos and mulatos requested their
change of statuthroughgracias al sacain the jurisdictions of Caracas and New Granada,
local officials petitioned the Council of the Indies to prevent these individuals from
improving their position in the hierarchyHowever, they decided to keep open the paths of
honor for afredescendants, so they could improve their status and thus, the council hoped,
to be discouraged from notions of uprisfiigThis path remained open in the Cadiz
constitution, which granted afidescendants citizenship under the same conditfons.

Going back to our original example of Osorio and his fellow soldiers, why, then, were
Spanish soldiers assigned to pardo units in the first place? And why did they fear to be reputed
as pardos? The historical context in which this episode occurreiti@soan answer to the
first question. In 1808, the Spanish monarchy entered a crisis that would ultimately lead to
the independence of most oWide sciviasits eofpi ¢ el
that initiated discussions about the nature oétheire, and the inclusion of different subjects

within it.29 The abdication of Carlos IV and his son Fernando VII, created a vacuum of power

6 AGI, Guatemala 411, iKonetzke,Coleccién de documentosol. lll, t. Il, 535. Italics mine.

7 See for example: Archivo Histdrico Nacional de Bogota. Colegios I, f. 23@imetzke,Coleccién de
documentasvol. Il t. 1l, 331-332; also, AGI, Audiencia de Santa Fe 542; Acad. Hist. Coleccién Mata Linares,
Tomo 122; and AGI, Audiencia de Caracad 4t Konetzke Coleccidn de documentosol. Il t. I, 754, 814

816, and 82831, for anin-depth analysis ajracias al sacaseeTwinam,Purchasing Whiteness

8 Acad. Hist. Coleccion Mata Linares, Tomo 77Kionetzke Coleccion de documentosol. llI, t. 11,821-828.

7 Sartorius Ever Faithfu] 28-30.

80 Sartorius Ever Faithfu] 22-23; the context of the Hispanic monarchical crisis is described in Bratiie,
First Americg chapter 25.
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that polarized political factions both in the metropole and its overseas territories. Beyond the
later political developments, news about the Napoleonic invasion of Spain arrived in New
Spain a few months after the abdications, and one of the main concerns of the colonial
authorities was to protect the territory from any threat of invasion. Some of thersold
assigned to pardo units between December 1808 and January 1809 stated that the measure
was not a direct order of the general captaincy, but of particular captains of the Costa Sur
militia.8! Some of them even said that they thought it was a supedier foom the captaincy,
and accepted it, but when they realized it was not, they asked for their tEadferefore,
an acute crisis of political legitimacy provides the historical backdrop for this episode.

The array of examples analyzed in the prasipages provide an answer to the second

question. The construction of difference in the Spanish world, structured around the concept

of calidad, privileged peopleds | ineage, rep

a person wasspafaglindioor mul at o. However, i n assigning

officials or people themselves, deployed these factors on a case by case basis depending on
the circumstances. In this sense, it was possible for people to be categorized as mulato,
mestizo,esmfiolor indio in different occasions. This system, thus, did not just allowed for
upward social mobility for those groups at the bottom of the social pyramid, but also
downward mobility for those on the middle and, rarely, upper echelons. In this way, by
assigningespafios ol di er s to pardo units, officials
social networks, affecting their reputation and, therefore, their calidad.

To conclude this chaptehe Spanish imperial apparatus and society were configured

around the notion of calidad; a pervasive enough idea that operated at the ground level, and

81 ARAG, Ramo Civil, caja 401, expediente 5, fols. 71, 7488186.
82 ARAG, Ramo Civil, caja 401, expediente 5, fols. 86 and 96.
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on an imperial scale. This concept presented similarities across time and space that scholars
have overlooked in favor of local specificities. Even during the é&gateenth century,
calidad was still based on religious notions that date back to the periodRdé¢baquista
as Joaqu2n Trillobébs case shows, and notions
presented here suggests that people of the pdrmdyht of calidad as something mutable,
not fixed, and the biological bases that would characterize race in the nineteenth century were
ambiguous at best in colonial Spanish America. The different components of calidad and the
ways in which authorities dégyed them made calidad a very instrumental means of
governance. Nonethelesfro-descendants and other imperial subjects also took advantage
of the fluidity of calidad to navigate the colonial hierarchy. In an attempt to improve their
position, these sicts shaped, reshaped, and gave new meanings to the social categories
that were created to marginalize them. In turn, this dual character of calidad as an imperial
tool of governance and as a notion of difference that people on the ground used toenegotiat
their place in society wild/@ h edespendards frono e x p | &
Guadalajara during the late eighteenth and early nineteenth centuries.

Beyond the implications for the case under study, using the concept of calidad in order
to approach power relations in the Spanish world also serves to make broader methodological
reflections. I n comparing Copebs study on r a
on race in the United States, Ann Twinam highlights the similar terms itnbit authors
portray the construction of difference in their respective contéxiewever, as much as
these authors use analogous terminology in their analyses, Gross also shows how colonial

officials in the seventeenth century and beyond began to establish distinctions based on

83 Twinam, Purchasing Whitenesd3.
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appearance, and how nineteenoémtury US Americansthobgt t hat r ace was Ar
at sighto, and came over time to rely on fisc
el ucidate s omeone d¥%Mareaveri aadcent congarative stydy of racec o u r t

and slave regimes has shown that sitheelate eighteenth century Virginian courts drew

heavily on peopleds physical descriptions in
Indian, nineteentt e nt ury Virginians noticed if they h
hair, 0 i nstleocaodk i mfg fhfariirz ol eas a way to ascer
ancestry®> Ul t i matel y, in her study Gross also st

appearanceskin color, hair, eyes, and featwrese r e ubi qui t ous #n raci al
As this clapter demonstrates, this did not happen in colonial Spanish America. When
Joaquin Trillo and Juan Antonio de Ortega came before the royal court of Guadalajara to
claim that they werespafoleand not mulatos, their physical traits were not even mentioned
in their trials. Similarly, whefPedro Estevan Hernandez, Cecilio Clemente Hernandez, and
José Maria Coronel argued that they wiadkosand not mulatos, they defined Indiaass
in terms of legal rights and their participation within the community, ahdbased on their
skin color or hair textureTherefore, diverging understandings of social difference must have
been operating in each context. Recognizing this fact, should lead us to reconsider and
redeploy historical vocabularies when analyzing thestroiction of difference in distinct
cultures.
Nowadays it is accepted among scholars that human difference is not just biologically

given, but socially and culturally constructed. Subsuming several notions of difference

84Grosswh at Bl oo d20Ve839,&arnd48T e | |
85 De la Fuente and Gro8ecoming Free, Becoming Blad6-99 and 19205. The quotations are from 96.
8% Grosswhat Bl ood26Wondt Tell
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separated across timedaspace under the concept of race results in downplaying the cultural
character of these processes. Indeed, we as scholars should be more attentive to the language,
and to other cultural aspects, that people used in processes of differentiation, fiyingder

the words they used there are distinct world
worked in any given society, we should be opened to ask&ahing questions, such as how

was social difference constructed in a given epoch? What concepigedple use to
construct difference? Why did some societies have exclusionary practices based on
difference but not a vocabulary about difference? When did people start to use the concept
of race, and how did they use it? To say that the concept ofgawe applicable to every
historical context is not to deny the stratified character of those societies, nor the exclusionary
policies they produced. It is a challenge to sharpen the analytical categories that we use to

study the past
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Chapter 3
The African Presence and the Emergence of Africatdlerived Identities in

Guadalajara

The question of how African peoples with distinct identities becaegros, mulatos,
moriscos,etc. in the Americas is an old concern for historians; an interest that remains
current, nonetheless. Pioneering studies on the subject stressed that black culture and notions

of blackness emerged from the hardships of slavery and the segregation of the Afro
descendant population, particularly in the United Statdsre recent stugis have added

increased complexity to this picture. Without challenging the assumption that the slave
experience was central to the creation of an Afri&arerican culture, Michael A. Gomez
contends that AThe e mer geceptianin thd Afriaanbasedv , col |
community was | argely in response to the che
unifying ideal was not imposed upon the community but was a concept suggested by the

logic and reality of the servile condition and adopted andidasd by those of African
descent to sui tthuslstessing Adeleacendants gagensyansconstructing

their own identities. Alejandro de la Fuente and Ariela Gross agree with Gomez in some

points but argue that race was indeed an imiposiriginally, one that Afradescendants

| ater appropriated. Moreover, these authors
crucial for the creation of racial regimésather than the laws of slavetyn the case of

colonial Latin America Alg Borucki argues that a black identity emerged in the Rio de la

!Foranamplereviewo f t he | iterature on the subject, Bennett, i
2 Gomez Exchanging our Country Markg34.
3 De la Fuente and Gro€Becoming Free, Becoming Blackand 15
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Plata region not from isolation, but from the interaction between the different groups that
Spanish American societies brought togeth®ushing against the strong association
between the ave experience and the emergence of blacki@dse Ireton has unearthed
several cases in which individuals labeled as negros claimed old Christian blood in the
Spanish empire as early as the sixteenth ceftury.

In the case of colonial Mexicoinsilar to whathas happenedith the concepts of
race and whiteness, drawing from an older historiographical tradition, scholars have
projected onto Latin American history notions created to analyzsoitialrealities of the
United StatesEnglishrspeaking schaks tend to lump together negros, mulatos, moriscos,
and other peoples of mi xed ancestr&This nto th
position presupposes that the experiences ofwdato libre, for example, was somehow
equivalent to that of aegro criolloor an African. Such a concept blurs the important
distinctions that AfreMexicans made among themselves. It also runs the risk to create a
dichotomy white versus black similar to the one tasted during part of US history, one
that never did in Spanish Ameridaeducing the wide variety of AffMe x i cans 6 1 dent |
to a single concept of blackness also returns us to equating the black experience with the
slave experience. It is true thagros, mulatos, and other Afdescendant peoples endured
enslavement, but their identities and social experiences should not be reduced to this aspect.
These scholars have indeed tried to put distance between the black experience and the slave

experienceput in doing so they have oversimplified Afkbe x i cans 6 i dentiti e:c

4 Borucki, From Shipmates to Soldier4-5.

5'reton, A0l d 6Hrdbstian Bl ack Bl o

5 For example Bennettolonial Blacknes214; and Gharaldaxing Blacknesd2; scholars of modern Mexico
have tended to do this as well, for example $aed of the Cosmic Race
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them with other aspects, like Christianity or tributary stakbss strategy has also created an
image of social identities in Spanish America as if they were fixed or immutable

It is time, therefore to move on from these notions and analyze Afescendant
populations of Latin America in their own terms. In writing about blacks and blackness in
Spanish America or colonial Mexico we should be more attentive to the historical
specificities of these contexts. This does not mean that we should not use these two terms
when analyzing Latin American history, but that when we use them we should not create a
dichotomy black versus white, that never existed in Spanish America. Noldsive
homogenize or flatten the variety of AfIMe x i cans®é i dentities. Bl a«
pardoness etc. were complex, multilayered identities that should not be reduced to a single
of their components, be that the slave experience, Christianityipotaily statusThis is
increasingly important considering that US historians themselves have been trying to break

the dichotomy blackvhite for several years. Scholars have documented that Englishmen did

"For instance, Bennett contendsthat n ur ban New Spain, Christianity rath
structural contours of blacknes® oAfrood Batendants fAchanneled many of t hei
Christianity,0 Colonial Blackness61 and 162. For her part, Gharala arguesfineth e i mposi ti on of t
status as a genealogical marker had simplified the meaning of African ancestry for the purposes of the Bourbon
coloni al regime, 0 or ATr i but & oftslavery thraughsits impositiomasaar t t o
kind of manumi ssion taxo, and AAfrican ancesotry, unl i

Taxing Blacknessl99 and 207. Theggeneralizations are surely product of the primary sources on whgch thi

study relies. Therefore, it is doubtful that they would hold contrast with, or scrutiny under other type of sources

such as sacramental and ecclesiastical records in general, notarial documents, and other types of judicial cases

that together show a muahore complex picture of AfrdMle x i cans 6 identities. Gharal ab
are problematic in other ways. The-Maxwithaomdsd adesretitio
general to the perspective of imperial authorities and equate tlitantrilyutary status. Moreover, in seeing

tribute as fia kind of manumission taxo that reproduce
that equates blackness with slavery. Additionally, this statement completely ignores that a higlageaen

Afro-Mexicans were of Afrdndigenous origin, as Robert Schwaller has demonstrated, which in itself could

have been another reason to tax the Are x i can popul ati on. Ultimately, t he
unlike Indian ancestry, was neailympossi bl e to changed is wunsustainabl
assertion is based solely on tributary records, and as Gharala notes, for most of the colonial period taxation was
irregular at best. Tributary records, therefore, reflect a very smetlion of society that do not allow for such

an assessment. Secondly, as the ffid sixthchapter of thistudydemonstrate, and many studies have done

so before, one of the strategies that Adesscendants used to advance socially was to downpldgngrtheir

African ancestry. This, of course, does not mean that-Megicans denied their ancestry at every opportunity.
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not begin to identify themselves as white until taee seventeenth or early eighteenth
century. They have also shown the existence of intermediate social categories, similar to
those that existed in colonial Latin America, for much of US history. Ultimately, they have
al so found t ha tor simtaelegiSlationevasdhot onplémemtad urgil the late
nineteenth century or early twentieth centfiry.

Having this in mind, this chapter is divided into three sections that analyze different
aspects of AfreMe x i cans 6 i dent i t i eananalystsef damoggphicer beg
data from earlycolonial Guadalajara and an examinatiom&ample of slavédills of sale
from theseventeentbenturyto track the development of calidad labels imposed on enslaved
Afro-Mexicans. Subsequently, drawing frorotarial and ecclesiastical records, as well as
petitions to the city council, a second section analyzes the development of a free Afro
descendant population in Guadalajara. Of special interest is to contrast which calidad labels
free Afro-Mexicans used inomparison with those that appear in slébdts of sale. Finally,

a third part examines Affde xi cans® col |l ective identities

corporations.

The emergence of Africanderived identities in Guadalajara

Theinformation about the AfrdMexican population in the region is scarce for the sixteenth
and early seventeenth century. However, as we havdrsebapter ongAfricans and their
descendants have been present in Guadalajara since the conquest andicolafidag

region.

8 See for example Grosgyh a t Bl ood, Wonndd ti Bleeyjoond Bl ack and Whitebo;
Englishmen to whites see WilkinsoBlurring the Lines of Racdt should be noted that the transition from
Spanishness to whiteness did not seem to have happened in many places of Latin Amegganiple in

Mexico, where a white identity remains weak and fragmented at best, sdeaBdi®f the Cosmic Race
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A couple of partial ecclesiasticabdronesoffer glimpses on the evolution of the
Afro-Mexican population of Guadalajara across thé" Tentury. First, a padron of
communicants and confessants (comulgantes and confesantes) froagtheoSparish of
Guadalajara reported in 1651 a total of 3,357 individuals, of whom about 20%netaeed

negros and mulatpand more than 9% were fraegrosand mulatos (see table 3.1).

Table 3.1Comulgantes and confesantesGuadalajara, 1651

Category  Spaniards Mestizos Free blacks Black and Indios Total
and mulato laborios
mulatos slaves
Confession 1164 124 193 373 149 2003
and
communion
Confession 260 48 45 130 90 573
Children 415 61 72 180 53 781

Total 1839 (54.7) 233 (7) 310(9.2) 683(20.3) 292 (8.7) 3357
Sources:Calvo,Guadalajara en el siglo XVI47. Numbers in parenthesis indicate percentages.

Table 3.2Comulgantes and confesantesGuadalajara, 1679
Category Spaniards Mestizos Mulatos Blacks Indians Chinos Slaves Total

or without
assumed calidad
Spaniards
Men 500 1 18 16 6 - 1 542
Women 689 2 48 37 14 1 6 797
Boys 38 - - 1 1 - - 40
Girls 35 - 2 1 - 38

Total 1262 (89) 3(.2) 68 (4.8) 55 21 1(.07) 7 (.49) 1417
(3.88) (1.48)
Sources:AA G, Padrones, APadr - n donde se asientan | as per.
Iglesia Catedral de este afio de mil y seiscientos y setenta y nueve desde la calle de San Agustin hasta la
Compafiia ddesus que divide media ciugad 9 Note that I.have assumed that individuals without calidad
indication were Spaniards.

More than 20 years later, in 1679, a surviving padrén of the downtown and southern
sections of the citythat were overwhelmingly Spanish districtsted 1,417 people, of
whom 4.79% were mulatos, and 3.88% blacks, either enslaved or free. In addition, the padrén

listed 7 slaves without calidad ascription. If we add these three figuresM&fxwans
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potentally amounted to about 9.2% of the listed individuakse table 3.2)This last census,
however, is too fragmentary to demonstrate more than the constant presence-of Afro
Mexicans, both enslaved and free, in the city across the seventeenth century.

Slavey is by far the most documented aspectofAfe x i cans & experience
not just in Guadalajara, but across the Spanish wéhdrefore, and nfortunately for the
historian one of the best ways to trace the development and evolution of caliegorias
pertainingto AfreMe x i cans 1 s t hrough an aThig bfgosirses of t h
does not mean that the Afidexican experience is equivalent to slavéerg. this day, the
only study of seventeenthe nt ur y Guadal ajaamal estiongrioteevera mar k et
full chapter) of a twevolume work about Guadalajara and its region during that epoch,
crafted in the style of the French schoo”hohales and published in Spanish at the beginning
of the 1990S.

It is not the intention athis chapter to scold an impressivel @ioneering work about
the history of Guadalajara (indeed the main source for historians of Guadalajara studying this
period). However, perhaps because of its wihkching character, or the historiographic
conventioms of its time, that work presented a sample of 403 slaves sold for the peried 1630
1699. Based on this smal/l sampl e, and an an
perpetuated the idea that slavery declined in Guadalajara after 1640. In comparing the
number of slave baptisms with those of the city as a whole, Calvo concluded that the relative
importance of slavery decreased in the city as the century progréssestated that
according to the percentage of slave baptisms enslaved people repre@ettedd®2f t he ci ty

population in 1600, 28% in the 1620s, 17% in the 1650s, and 13% by the end of the’€entury.

9 Calvo,Poder, religion y socieda®27343.
10 Calvo,Poder, religion y socieda®30-331.
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This assertion, however, does not consider all the slaves baptized outside of Guadalajara and
introduced later into the citfabout 12% of all slaves sold were Mexidaorn, but outside
of Guadalajara, and this figure does not even include all the enslaved people without a known
provenance)At stake here, then, are issues of representation and whether baptismal records
or bills of sale reflect more accurately the relative importance of slavery within the whole
population. On the one hand, it should be mentioned that notarial records about enslaved
people from Guadalajara are basically +gxmstent for the first decade of theveateenth
century. This lacuna in the sources, nonetheless, is also evident in the period from 1671 to
1680. On the other hand, baptismal records only capture those enslavddeXfoans
baptized in Guadalajara and not those baptized elsewhere, or thmgeve never baptized.
In order to contend that slavery declined during the second half of the seventeenth century in
Guadalajara, thus, it must have been necessary for a high number of bills of sale to be lost or
to have never been recorded, which sowdaigbtful.

Ca |l vstudys problematic in other ways. tflossed over the variety of African
et hnonyms and sl av e mainlypecauseehis aamplebeging aftgr¢ha e r a |
peak of the slave trade to Guadalajdtaalso disregarded thdevelopment of calidad
categories that the bills of sale allow us to observe systematically. To be clear, the history of
Guadal ajaradés sl ave market still deserves
indication of the main trends of the slave plagion of the city, as suggested by the bills of
sale, with a focus on calidad labdl&e reader, thus, will not find here systematic information
about price trends, sl avesd sex, or ages,
thorough analysi

For this study | have gathered a sample of 1,365 slave sales for the period of 1615 to

1700. As mentioned previouslthe early records about the AfMexican population of
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Guadalajara are scarce, and do not allow for a systematic analysis. Altheoglath a

handful of surviving slave sales for the sixteenth century, the first slave sale for seventeenth
century Guadalajara that | was able to locate took place in 1615. This was the case of
Magdalena, aegra criollaoriginally from Santo Domingo, 17ears of age, who was sold

for 470 pesos! This sale is also significant in that it foreshadowed that it would be creoles
(both blacks and mul at os) , not Africans, who
for most of the century. From that year ofLh6on, the slave market of Guadalajara would
experience an incredible expansion, presenting a pattern that contrastéherttolonial

Mexican cities It is important to say, thus, that this pattern of the expansion of slavery is

very specific to Guadaara and should not be generalized to other cities, where a decline of

slavery indeed took place after 1640.

Figure 3.1 Slaves sold in Guadalajara, 26700
350

300

250

200

150

100

R

. ]

1611-16201621-16301631-16401641-16501651-16601661-16701671-16801681-16901691-1700

o

m Slaves

Sources:AlPJ, EscribanodN= 1365

11 AIPJ, Escribanos, Andrés Venegas, 1, 181r

12 For studies of the slave market in colonial Mexican cities see for Veracruz C&ieaks in Colonial

Veracruz chapter 2; and Ber mW“idez, A Escl avWban Staeegyr 0 s 0 ; fo
chapter 4; and Seijas and Sierra, AThe Persistence o
Propietarios y esclavogor San Luis Potosi, Montoy&] esclavo africano
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Figure 3.1 presents all the slave sales that | was able to gather for the period 1615 to
1700 bydecade. A simple glimpse to the datanediatelycasts doubt othe assumption
that slavery declined after 1640. As a matter of fact, over three times as many slaves were
sold in Guadalajara after 1650 than during the first half of the century (310 u€¥sbs
respectively). Just in the period 165860 more slaves were sold (322) than in the four
previous decades combined. This is also consistent with the population growth of the city as
a whole, that passed from approximately 3,000 people in 1600,06 ®@A650, to about
10,000 in 17082 This pattern contrasts with the most well studied Mexican cities, that

experienced a decrease in the overall number of slave sales after 1650.

Figure 3.2 Provenance of slaves sold in Guadalajara; 1800
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A more indepth analysis reveals that African arrivals to the city peaked between 1621

and 1630, then decreased significantly, lmmained at a constant level between 1630 and

13 Calvo,Guadalajara en el siglo XVI50-52.
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1660. From 1661 to 1700, enslaved Africans would continue to arrive to Guadalajara, but
just in small numbers. From 1631 forward, black and mulato creoles surpassed Africans in
Guadalajara (this process is sumined in figure 3.2). Scholars of colonial Mexico have
observed the replacement of Africans with creoles across the viceroyalty during the
seventeenth century. In this regard Guadalajara is not different. This common process,
however, seems to have occuri@ Guadalajara earlier than in other cities. In San Luis
Potosi, for example, creoles surpassed Africans until the period1B8506 In Central
Mexico (Puebla and Mexico City), creoles became the majority of slaves sold beginning in
1640. In Jalapa, Aftians remained the majority of slaves sold until 1670.

The majority of enslaved Africans for whom we have data about their provenance
were overwhelmingly from Angoldrom 160 slaves who were not born in Mexico, almost
72% bore the ethnonym Angola. Smalimbers of other ethnonyms also appear in
Guadal ajaradéds sources. For example, 4 Congo
this period. In particular, an Arara slave was the last African sold in Guadalajara for whom
we have a precise origin.i#tthe case ofraunbaptizedhegro bozglbetween 18 and 20 years
of age, who Diego de Raecinoof Puela acquired in Veracruz from the agent of Baltazar
Coymans, a Dutch trader licensed to introduce slaves into the Spanish empire. Roa, then sold
this slave to don Fernando de Velasco Anzures vecino of Guadalajara it? 8&87s from

other American places also reached Guadalajara, for example from Guatemala, Havana,

14 Montoya, El esclavo africanp 2 4 9 ; Seijas and Sierra, ATeand Per si st e
Carroll,Blacks in Colonial Veracryz82-33 and 172, respectively. Scholars have ntitedpattern using other

sources like marriage records, for example Pro@amned notions of Libertys0. The pattern observed in

Guadal ajara is also consistent with GClalesafthePhitemer 6s f i
God 1518.

15 AIPJ, Escribanos, José Antonio Calleja, 1, 2256v.
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Santo Domingo, and Peru. The ethnonyms and/or provenance of slaves sold imj@@adal
are summarized in table 3.3.

Again, Guadalajara is not unique in this respect. Angolans and central Africans in
general predominated in the slave markets of Mexico City, Puebla, San Luis Potosi, Oaxaca,
Veracruz, Valladolid (Morelia), and Chiapas,laast until the middle of the seventeenth
century’® As it is common knowledge by now, the overwhelming presence of Angolans is

explained by the Iberian Union between 1580 and 1640.

Table 3.3 Ethnonyms and/or provenance of slaves s@diaudalajara, 1611700

Angola 115 Mandinga 1
Philippines 5 Santo Tomé 1
Arara 4 Guinea 1
Congo 4 Guatemala 1
Cafre 3 Cordoba 1
Portugal 3 Camocon 1
Biafara 2 Cartagena 1
Bran 2 Mozambique 1
Malabar 2 Pinu 1
Malenba 2 Cabo Verde 1
India dePortugal 2 Seville 1
Santo Domingo 2 Havana 1
Bungi 1 Peru 1

Sources:AlPJ, Escribanos. Note that this excludes all the slaves born in Mé&kd®0.

Scholars have placed a great deal of attention to the use of these ethnonyms. In
particular, there is an ongoing debate about the character of these monikers, whether they
meant something to Africans or were European fabrications. Be that as it mayattieiate
in which this work cannot weigh into, leaving that for future studies. Such an engagement
would require contrasting a variety of other sources and a more extensive quantitative and

qualitative analysis than the one | can present with the aleagaitlence. For the moment,

¥seijas and Sierra, AThe PRBBrMonteydH esclavo afritanpP44251; S| av e
C-rdova, APr oc e s o-403;dCarroltBianks in solmat ieacrud32-38;0CRhaveLarbajal,
Esclavos y propietarigs 98 ; and Pefa Vicent ed,0espedielg.cl avi tud vy
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it seems that the only records where these ethnonyms were used systematically in

Guadalajara were bills of salé.

Figure 3.3 Calidad of slaves sold in Guadalajara, 46100
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Sources:AlIPJ, EscribanosN=1268.Note that this excludes a small numbercbinosand moriscosand all
slaves of unknown calidad.

Parallel to this trajectory of creoles replacing Africans, there is another process
consistent with what the aforementioned padrones show, that is, siassified as mulatos
increasingly replacing negros. As shown in figure 3.3, mulatos passed from being 7.7% of
all slaves sold in 1611620, to 44.4% between 1651 and 1660. Then, mulatos surpassed
blacks in the slave market after 1661, and finally reachedta’4% of all slave sales during
the last decade of the century. It is difficult to draw comparisons with other cities because of

the diverging ways authors present their findings. Nonetheless, a similar phenomenon is

7 The literature on the subject is vast, see for example Gdaxehanging our Country Markdidlo Hall,
Slavery and African Ethnicitie§Vheat,Atlantic Africg for Mexico, Proctor, AAfrica
Pal mer, AFrom Africa to the Amer ilapsblacionreegral t he cl assi
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observable in San Luis Potosi, whemalatos passed from being 17% in 1630 during
the peak of the trade, to reach 65% of all sales between 1666 antf 1705.

Beyond this superficial analysis of the calidades assigned to slaves in seventeenth
century Guadalajara, there is a more completyethat very few studies have uncovered
so far. As the century progressed, not just creoles replaced Africans, or mulatos replaced
negros in the slave market, but also calidad designations grew in complexity. Beginning in
the 1640s some slaves in Guagaia, mulatos in particular, exhibited what some authors
have called a compound or composite calidad, that is a common calidad label such as negro
or mulato, with an added qualifier highlighting a specific ttaBasically all of the studies
analyzing Arican arrivals have documented qualifiers such as negro bozal, negro ladino,
negro or mulato criollo, negro entre bozal y ladino, or some other variations of these. Such
designations referred to origin (in the case of criollo), or to the degree to dwels svere
familiarized with Spanish culture (in the case of bozal or ladino and all of the variations in
between). Composite calidades appearing in Guadalajara during the second half of the
seventeenth century were different in that they highlighted rfesttelated to physical
appearance, rather than origin or culture.

There is a consensus among scholars that the label mulato referred to a person of
partial African ancestry, regardless of the other componertsewfbackground. This is a
constant obseed across the Spanish wofflJack Forbes has presented compelling

evidence about the origins of this term. The concept of mulato emerged during the early

18 Montoya, El esclavo africanp244251. Note that the increasing numbersiiod fmmess t i zos o0 during
seventeenth century is consistent with the figures presented by Aguirre Beltran for Nueva Galicia and New

Spain as a wholé,a poblacion negrachapters 11 and 12.

1%Vinson, Before Mestizaje82.

20 See for example Forbeafricans and Native Americand81; SchwallerGéneros de Gentd05, 124, 130

131; and CopeThe Limits of Racial DominatiQrT7.
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sixteenth century. It is a derivative, a distortion basically, of the Arabic word used for a type
of indentured servant common in the Islamic world, and the term employed to refer to the
offspring of a Christian and a Muslim. With time, because of the observable somatic
differences between servants and masters, or between the children of mixed marriage
people linked the word mulato to skin color. The hypothesis that the term mulato arose from
the comparison between a mule and the physical features of specific individuals appeared
until the 1600s when the concept of mulato had been in use for & lsas®iury. Forbes has

also documented the use of compound calidades in the Iberian Peminsaotathe late
sixteenth century, such asulato leonadpnegro atezadcand so fortif! Some authors have
foundthe use of compound calidades in central Mexico as early as the 1590s. The first of
such designations appearing in the historical record of that regiors tebave beenegro
amulatadg mulato blancandmulato prieto??

In the case of Guadalajara aoal records suggest that this process occurred much
later. The first slave with a composite calidad sold in Guadalajara was Francisco Davila,
mulato morisco blangdoranded on the face, 35 years of age, sold for 550 pesos i#>1648.

In the following decde, 16511660, almost 10% of all the mulatos sold in Guadalajara had
a compound calidad. This figure increased to 30% by the last decade of the century (table 3.4
summarizes all the composite calidades found in Guadalajara during this period).

The meaningf who was a mulato in terms of physical featurtbsis, was never

homogenous, and constantly changed over.tifle idea that a mulato was someone of

21 The author devotes a long discussion to the origins and different usages of this term, see generally Forbes,
Africans and Native mericans chapters 5 and 6.

22 schwaller,Géneros déente, 125126, has found a negra amulatada in 1593; VinBefgre Mestizaje82-

86, documents several compound calidades beginning in the 1620s; see also Aguirre [Befidbiacion

negra 166170.

23 AIPJ, Escribanos, Hernando Enriquez del Castillo, 1, 6.
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African ancestry, however, remained constant. Take for example the case of José,
Amul ati |l | og®e,lO0Owlyeawass otfhe son of Antonia de:
daughter of Esperanza de la Cruz, also a chinain¥@4. en t he offspring o
(Josebs father i s unk ndaescandant) thus, wasrcongideled & wa s

mulato?®

Table 3.4 Slaves with composite calidad sold in Guadalajara; T8I0

Mulato prieto 29 Negro atezado 2

Mulato blanco 27 Mulato prieto pasudo 2
Mulato color membrillo cocho 14 Mulato amestizado 1
Mulato alobado 9 Mulato blanco pasudo 1
Mulato morisco blanco 5 Mulato claro 1
Mulato color cocho 5 Mulato negro 1
Mulato morisco 3 Mulato color pardo 1
Mulato atezado 3 Mulato prieto acochado 1

Negro amulatado 2 Mulato prieto color membrillo cochc 1

Sources:AlPJ, Escribanod\N=108

Compound calidades did not just grow in number as the century progressed, but also

in complexity, including characteristics related to hair or complexion of the body. For

exampl e, Jos®, Amul ato de color cl asio y pelc
1685. Similarly, Lorenzo, dAmulatillo pelilis
pesos in 1692. Also, Juan, Amul ato al go bl an

250 pesos along Franci sco foihagd, iafl694. Ridallyo m8s
probably the most extreme of all, Jos®, Amul
alto y grueso, 0 24 year $Todlesserexent, skaves labelddor 3 5 (

negros also were described usingacaompaot e cal i dad. For instance,

24 AIPJ, Escribanos, Hernando Enriquez del Castillo, 4, 208r.

251t is important to note that the term chino in seventeertitury Mexico was applied only to people of Asian
descent, and not to the calidad designation that would emerge later in some places, s®atsigetjases
sociales 82.

26 AIPJ, Escribanos, Mjuel Tomas de Ascoide, 4, 142rMiguel Tomas de Ascoide, 2, 18887v; Nicolas
del Castillo, 2, 145446v; and José Antonio Calleja, 2, 123respectively.
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originally from Sayula, 21 years of age, sold for 435 pesos in 1664. Similarly, Juan de la
Madre de Dios finegro atezado, 0 ?Xlearly,¢hese s o f
qualifiers referredo a black woman who somehow resembled a mulata, and a black man
who was patrticularly dark.

An analysis of slavésills of sale reveals fascinating dynamics and general trends
about this specific portion of the Affdexican population of Guadalajara. Ejréfricans
arrived in Guadalajara throughout the century, the peak years of the trade being between
1621 and 1630. Secondly, creole slaves surpassed Africans relatively early in Guadalajara,
reaching the majority of slaves sold beginning in 1631. Thirdiylatos replaced negros as
the majority of slaves sold in the city from 1661 forward. Ultimately, as the century
progressed, calidad labels assigned to enslavedMdpacans grew in complexity. The
slave® bills of sale are an excellent start point tamine the development of calidad
categories in Guadalajara. They also suggest some general population trends. What these
sources do not allow us to know, however, is how Afilexicans perceived themselves,
what aspects they considered important for tlaginiities, or even if they accepted the social
labels Europeans imposed on them. In order to begin to approach these questions is necessary
to contrast bills of sale with other sources, namely records created byléscendants

themselves. This is the gabt of the next section.

27 AIPJ, Escribanos, Diego Pérez de Rivera, 11; 73w and Pedro Agundiz Zamora, 1, 49resgctively.
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Free Afro-Me xi cans 6 Il dentities
As we have seen, at the same time that slavery expanded in seveosstntir Guadalajara,
a free population of African descent also grew slowly but steadily. Sources involving free
Afro-Mexicans are scarce for Guadalajara, which makes them the morblealua

If being of free status entailed for Afidexicans at least a modicum of choice
regarding the social categories they used in official documents, and | would argue that indeed
this was the case, then the evidence from Guadalajara suggests thiteiXicans felt
comfortable using some of the same categories that also appear idlsls/etsale, records
in which undeniably Afredescendants had no opportunity to identify themselves. A small
sample of 122 documents mentioning free Aftexicans, conmg from petitions to the city
council, as well as notarial and ecclesiastical records, reveals that fredéfrcans

employed some of the calidad labels also used for slaves.

Table 3.5Calidades of Free Afrexicans in Guadalajara, 161700

Mulato libre 29 Mulata libre 56
Negro libre 10 Negra libre 7
Moreno libre 7 Morena libre 1
Pardo libre 2 Parda libre 4
Morisco libre 2 Mulato morisco libre 4

Sources:AlPJ, Escribanos; AMG, Actas de Cabildo; AAG, Gobierno, Secretaria, Correspondencia Recibida.

As table 3.5 shows, free Affldexicans from Guadalajara predominantly identified
themselves as mulata(o) libre and negro/moreno(a) libre. It is interesting to note that slightly
more free women (56.2%) than men (43.8%) appeared in the historical records of
Guadalajara. It is also worthwhile noting that women are overrepresented in the mixed
ancestry calidades of mulata/parda, totaling almost double than men in the same categories.
The opposite is true in the negro/moreno classifications, where men ddubledmber of

women. Additionally, just men identified themselves as mulato morisco, or simply as
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morisco. The preponderance of women among the free -Mexican population, and
particularly among mulatas and pardas, is consistent with local and broadeticAtl
manumission trends, as we saw in chapter 1.
There is probably no better way to observe Aftexicans exercising their freedom
and expressing their personhoods than through notarial records. Indeed, a standard letter of
freedom from this perioddeend it i n the foll owing terms: #fl
have it and enjoy it from now on, and | give him irrevocable power so he can make
transactions, appear before trial, wrfite his
Free AfroMexicans tried to secure formal apprenticeships for them or their relatives
to gain financial stability andttenuatehe social restrictions that their ancestry imposed on
them in this colonial society. Over time, artisanship became one of the key antgtirat
defined mulateness during most of the colonial period. Securing apprenticeship contracts,
however, was a shared strategy that slaveholders also employed to improve their financial
situation?® | found 22 apprenticeship contracts in the notagabrds of Guadalajara for the
period of 1627 to 1700. Ten free Afdescendants created these for themselves or their
relatives, while twelve slaveowners arranged the rest for their slaves. Practically all of them
involved becoming a shoemaker or a taibdficial. For example, Hernando de Muijica,
official of the royal treasury of Guadalajara arranged an apprenticeship of four years for
Francisco, mulato slave, with Juan Martinez, master shoemaker in 1627. More than three

decades later, Lorenza de Ortegqadow of Juan de Ayerra negotiated a fiear

28 For example, AIPJ, Escribanos, Nicolas del Castillo, 1,7B4r The original Spanish readioy libertad al

dicho para que la tenga y goce de hoy en adelante y no esté méas tiempo sujeto a servidumbre y me desisto y
aparto de la dicha posesiqmppiedad y sefiorio en él adquirida y todo ello se lo cedo y renuncio y le doy poder
irrevocable en su fuero y causa propias como se requiere para que trate, contrate, compre y venda, aparezca en
juicio, otorgue escrituras y testamentos y haga todo cuaatpersona libre pudiera hacer.

29 A similar pattern can be observed in seventeestitury Puebla, Sierra Silvdyban Slavery13 and 175.
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apprenticeship for Francisco negro criollo slave, with master shoemaker Francisco de la Cruz
in 165930

The first apprenticeship contract created by a free-Mexican that | was able to
find dates to 1652t is the case of Marta de Medinilla mulata libre, who arranged ayéae
contract with master shoemaker Sebastian Pérez for his mulato son Martin. From then on,
negros and mulatos from Guadalajara would follow a similar strategy. On 5 November 1660
Maria Cabrera mulata libre secured a fanda-half apprenticeship with master shoemaker
Antonio Pinto for her nephew Diego Rubi o, A w
Petrona Rodriguez negra libre secured a similar deal for her legitimate somBDar@dCruz
with the same master artisan. Particularly revealing is the dadeaas Pinto, morisco
libre, and his wife Maria de la Concepcién, who in 1687 agreed with Matias de Barrionuevo
to put their nineyearold son Geronimo de AlarconunderBarmuev o 6s ment or shi |
could teach him how to write, read, and cotint.

Knowing how to read and write facilitated free Afvexicans to perform activities
usually not associated with their marginalized status. For instance, José G&uoidrdeas,
mulato libre, reported in 1683 to bishop Santiago de Ledn Garabito that when he was
appointed to teach Christian doctrine to the villagers of Apango, Atlaco and Chiquilistlan (in
the southern region of Nuevar semolsikmew éhg i n 1E€
Christian doct r i*¥THs knoledge alsmaowedheny a rdooe. readily
access to local and imperial institutions. Take for example the case of José del Pinal, mulato

libre and master shoemaker, who on 27 August 1698qmed to the city council a plot of

30 AIPJ, Escribanos, Juan Sedano, 1-67and Tomas de Orendain, 2;%r, respectively.

31 AIPJ, Escribanos, Heamdo Enriquez del Castillo, 2, 104r; Diego Pérez de Rivera, 9;3@8y, and 370r
371r; and Miguel Tomés de Ascoide, 4, 42w, respectivelly.

32 AAG, Gobierno, Secretaria, Correspondencia recibida, caja 2;168%) carpeta 1680685.

112



land in the southern district of San Sebastian de Analco to build his house. A similar case is
that of Gregorio Martin, mulato libre, who asked for a piece of land in the same neighborhood
in 1694. Additionally, Petronde Peralta and Sebastiana de Medinilla, both mulatas libres
and vecinas of Guadalajara, requested plots of land in the central district of Santo Domingo
in 1681 and 1687, respectiveéf{What these cases have in common is that all of these free
Afro-Mexicans presented themselves as vecinos, and signed their petitions themselves,
demonstrating a knowledge of the prerogatives granted to them in this colonial society, as
minor as they might have been. This knowledge also allowed freedafcendants to
respand to what they saw as threats to their rights or property. For example, Ana del Castillo,
identified interchangeably as mulata or parda libre, fought a prolonged case that extended
from 1681 to at least 1684, to protect her property. In her petition éclaréd that Alonso
Calderon and her daughter Luisa Calderdn had been trying to build a house on a plot of land
that she had inherited from her mother Beatriz de la Mota and had been in her possession for
over 60 years. As she recounted, her mother gagdlae from Governor Juan de Canseco
who served between 1636 and 1640. We do not have a ruling sentence for this case,
unfortunately, but Ana®s struggle remains il
For many AfreMexicans their first notarized document as free people hadwdtllo
paying the price for their liberty. For instance, in January 1653, Tomasina de Valera, mulata
libre, borrowed 120 pesos from Melchor de Santacruz to pay to Bartolomé de Valera for her

freedom. On the same day she convinced Santacruz to buy hegeamodd son and agreed

33 AMG, Actas de childo, 16801699, for José del Pinal, 134r; for Gregorio Martin, 12Z6r; for Petrona de

Peralta, 1244.25v; and for Sebastiana de Medinilla, 2156r. Note that this book has an irregular numbering

that restarts as the minutes of a new year bégiemplete English translation, as well as Spanish transcription

of Joseph del Pinalédés petition can be found in Append
3¢ AMG, Actas de cabildo, 1680699 72. A compl ete English translation
Spanish transcripin, can be found in Appendix 1, document 2.
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to work in his obraje until fulfilling her debt. Likewise, in 1664, Ursula de la Parra, mulata
libre, along with Diego Garcia and Juana Vazquezfiadores obliged themselves to pay
250 pesos to dofia Mariana de Zamora for thedfeen of Mar i ana de | os R
daughter. They adtusa@mulas @adrejadas dedazd ylreath, € manadas
la una de burro cotreintayeguas y la otra dguinceyeguas con silla &inally, in 1687,
Tomas de Barrios, mulato libre, agreed to serve don Juan de Villeaiahero of the
cathedral of Guadalajara until his debt of 150 pesos was fulfilled.
Free AfreMexicans also made other transactions in which they bought, sold, or
rented property. A particularly active Albe scendant i n Guadal aj ar ao s
Pedro de Betancour, who identified himself indistinctly as negro or moreno libre even within
a single document. He was in the business of cattle raising and &l toéitsactions were
related to this activity. In 1652 he agreed to pay 352 pesos to Juan de Isla Solérzano, vecino
of Guadalajara, that Betancour borrowed from him to improve his business. Two years later
he borrowed 167 pesos from Juan del Rivero Agastini par a su av2o.0 Thel
obliged himself to pay 1,220 pesos to Francisco Matias, that he would cover igearee
old steers (novillos). Finally, in 1666 he committed to deliver to dofia Maria de Miranda 50
four-yearold steers and 152 otyearold calves (becerros), for a total of 391 pesos and four
reales worth of cattlé® Most transactions conducted by men were related to cattle raising,
land, or haciendas. In 1653, thus, Juan de Aragén Valdivia, mulato libre and son of captain
Lorenzo de Mez&/ al di vi a, sol d t an shkio dece$tahga d€gawada r ub i a

menor deveinteleguas en contorno y dos caballeda tierra for 100 pesos. Ultimately, in

35 AIPJ, Escribanos, Hernando Enriquez del Castillo, ®rpbiego Pérez de Rivera, 11, 248t9v; and José
Lépez Ramirez, 4, 279280r, respectively.

36 AIPJ, Escribanos, Hernando Enriquez del Castillo, 2,-822ternando Enriquez del Castillo, 4, 22r
Nicolas de Covarrubias, 1,-¥r and Diego Pérez de Rivera, 13, Sfiw.
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1664, Pedro Navarro, negro libre, rented taballeriasof land from Juan Navarro Gaitan
in the jurisdiction of La Barca for 100 pesbs.

Il n contrast with men, most of womends tr a
or renting real estate. On 1 May 1651, Francisca de Rojas, mulata libre, sold to Maria de la
Paz y Aceves a house that $taal built adjacent to her own house within the neighborhood
of San Franciscods convent for 390 pesos. I n
house to Magdalena de Medinilla located in the district of Santo Domingo for three pesos a
month for fouryears. In 1670, Ana Rodriguez, mulata libre and vecina of Guadalajara bought
a solar in San Sebastian de Analco from Micaela Veladzquez, a single woman also vecina of
Guadalajara, for 50 pesé’s.Together, these transactions also show the widespread
distribution of Afro-descendants across the city, and in particular a historical presence of free
Afro-Mexicans in the neighborhood of Analco, a presence that would persist until the end of
the colonial period, as we will see in chapter five.

Among all of the dferent types of notarial records, last wills are probably the most
revealing about Afrdvie x i cans® s ubj e c’liasableitodirsd 13lastdvills dent i t
penned by AfreMexicans, all of them from the second half of the century, 10 written by
women and just 3 by men. Testators were overwhelmingly free mulatos, 11 of them in total,
one was a moreno libre, and another a parda libre. Collectively, this small group of free Afro
descendants exhibited some commonalities, as well as some interestemgndds.
Religious concerns were of particular importance for free -Mexicans. Basically all of

them left some amount of money to pay for masses for their souls. Nine of them asked to be

7 AIPJ, Escribanos, Diego Pérez de Rivera, 11,-2%8r;

38 AIPJ, Escribanos, Diego Pérez de Rivera, 4;\83romas de Orendain, 1, 2Vrand Tomas de Orendain, 4,

40r-v, respectively.

®For the case of Veracruz see for example, Fernando W
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buried in the cathedral of Guadalajara, one in the convent af Bamingo, and another one

in the convent of san Francisco. At least six testators had affiliations with one or more
religious corporations, and three of them reported religious objects as part of their belongings.
Their commonalities also had a more wéyricharacter. Nine testators reported some type of

real estate as part of their possessions. Five declared small amounts of cash or debtors.
Another five listed several pieces of clothing or garments of various sorts. Three of them (all
women), owned jewg}. One man had livestockinally, as a whole, these testaments also
reveal Afcdescendant sé6 set of soci al net wor ks a
exemplify the variety of experiences of this community. For example, Francisca Leal, mulata
libre was probably born free, besgushe was married and had two legitimate children. In
contrast, Maria Sedano, also mulata libre, mentioned an illegitimate child. Similarly, when
Bernarda Mufioz wrote her testament, she declared having an enslaved son, suggesting a
recent past of slavefy.

The testament of Francisca Rojaghom we have encountered before doing other
transactions) mulata libre and vecina of Guadalajara, written in 1657, is remarkably
revealing. She was a member of @engregaciéon de la Anunciataf the confraternitiesfo
Virgen del Transito, San Antonio de Padua, and Santisimo Sacramento, as well as of the
Franciscan Third Order. She requested to be buried in the convent of San Francisco wearing
saint Francis6é6 habit, and | eft . Shededayedd or at
house within the neighborhood of the same convent, and an adjacent lot of land, that she gave
to her grandson Juan de Arce. She al so had a

con corona de pl at ao)r.t ala indedudlayrgyad#& dedas deilas c a a |

40 The last wills of these three mulatas libres have been previously analyzed by Asureignr i n, fdPer fil
hist-r45co, 0 44
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conquista de Nuevo Leon llamada Maria por tiempo de 10 afios como consta del depdésito
firmado por el g o bhatisraaiddeaifromvharthdrr?Mexicd with some , 0
country marks, who was supposed to sérer for ten year$: A contrasting case is that of
Juliana de | a Cruz, mulata |ibre. She wrote
de solemnidad. o Juliana said to be the child
a house in the neigbbhood of Santo Domingo. She asked to be buried in the cathedral of
Guadalajara and had at least two debtors, Nicolas Meneses who owed her 15 pesos and Pablo
de Zufiiga, who owed her three and a half pé%os.

In the case of the few men who wrote atestdamen Fr anci sco de Lepeds
identified himself as a moreno libre in at least another document besides his last will. He sold
a plot of land adjacent to his own house to Inés de Ochoa for 20 pesos in 1692. On that same
year he wrote his testamewherein he declared to be the son of unknown parents. He wished
to be buried next to his wife Clemencia Mufioz, also morena libre, in the cathedral of
Guadal ajara wearing saint Francis® habit. Fr
ofthectyamd decl ared to had been once the mayor dc
He listed as hispossessidghgd | i enzos de di ferent esothmtec hur as
he asked to be placed in the chapel of San Sebastian. In addition, he had andoaise
adjacent lot of land in the neighborhood of San Sebastidn de Analco. He left the house to
Juana Ramos, fAwhom she raised with her wife

de Ibarra, mulata libr&

4L AIPJ, Escribanos, Nicolas de Covarrubias, 1;1%k
42 AIPJ, Escribanos, Miguel Tomas de Ascoide, 198@r
43 AIPJ, Escribanos, Miguel Tomas de Ascoide, 2,;837and 161v164v.
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Notarial and municipal records, theredorshow that free AfrdMexicans from
Guadal ajara comfortably used at | east some o
of sale. Men like Pedro de Betancour consistently identified themselves as negro or moreno
libre in multiple documents. Likeise, women like Ana del Castillo and Francisca Rojas
regularly appropriated the labels of mulata and parda libre in their multiple interactions with
colonial institutions and notaries. These records suggest the emergence of individual
identities around #se calidad ascriptions. The content and meaning of these labels, however,
was not the same that Europeans intended. These men and women presented themselves as
vecinos and good Christians, as fathers, mothers, and children who, as the letters of freedom
specified, did everything a free person could do. These documents also point toward the
creation of social networks and collective identities, that are the focus of the last section of

this chapter.

Confraternities and Afro-Me xi cans & Col l ective Il dentities
Catholic brotherhoods, also known aslalitiesor confraternitieswere an integral part of

religious life , t herefore, fundament al for peopl eb
brotherhoods can also be seen as platforms from which people could assélettities

and negotiate power relationkhis section builds upon the discussion on the basic tenets of

calidad presented in the previous chapter and argues that although, as we have seen in the

last section, Christianity was a central aspect of Mexic ans 6 | i ves, they ex
collective identities through the language of calidad. It was calidad, not Christianity, what
structured and delineated the contours of Afre s cendant s6 i dfecussi t i es.

on three confraternities that acteg people of African descent among their members, San

Antonio de Padua, Nuestra Sefiora del Transito and Nuestra Sefiora de Zihpdgapag
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attention to other brotherhoods that interacted with these three, such as San José de Analco,
and Santisima Tmidad.

The scholarship on black brotherhoods in the case of Mexico has a young but growing
tradition. Now we know more about the role of these associations in different aspects of
peopl eds | ives. Il n general, molged Afreans anch e wor k
their descendants to forge an identity, but few of them have examined this procesgtlosely.

Less so on how identitformation was tied to ideas about calidad, and these to empire and

social order. Studying confraternities, then, shdvesdomplexity of the identities that these

subjects manifested, and demonstrates that-édéiscendants actively participated in the
construction of social hierarchies. Ultimately, examining Mexican confraternities outside of

the most studied contexts, suahMexico City, could provide new insights on the history of
these subjects, and on tfAe structure of New

The brotherhoods of Guadalajara fit into a long traditionnefiro and mulato
confraternities in the Spanish wofftlin Guadalajara, as well as in the rest of New Spain,
the Spanish population founded the first confraternities. Soon afterwmagesandindios

also established their own brotherhoods. It is important to say at the outset, that few of the

44 For pioneering studies see Rosellé &ab- n , iLa cofrad2?a de San Benito de
il gl esia y r elodgy,irebgom ysacikdad8~-C8 By o Masf errer Le-n, APor |
negros bozal GBadias MMerasc uRso0j,a s , AEsclavos |l de deboaj end;co
Castafeda Garc2a, fAPiedad y participaci-n femenina. oo

45 For the most recent, and influential studies on the subject see Von GerBlatdnBlood Brothersalso,

AiCol oni al Mi ddl e Men?; and @Bl ac kChBtramstBlagphemergahd i n  Me x
Witches.

“On the subject of the first confraternities of the |
negros en el Ja®n del siglo XVIIo0o; Armenteros Mart?2ne:
Black Blood Brothersl3-14. The first confraternity of blacks in Lisbon was created in 1476, but, as a
consequence of the transatlantic slave trade, Afritzatended population grew within the city throughout the

seventeenth century, reaching 15,000ytbeganized several of these associations and made a procession

during the festivity oNuestra Sefiora de las Nieyage BraudekE| Mediterrdneo y el mundo Mediterraneo

445; Guti®rrez Azopardo, AlLas coP2aad28azdetaelylnons2paz
Il i mosnas de | as cofrad2as, 0 65.
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confraternities of the city accepted people of just one calidad. Most of them included
espafnolesnegros mulatosjndios, and mestizos, all in the same sogalibh many ways, the
configuration of these associations reflecte
with a considerable concentration of igehousand African descended populatson

Confraternities were voluntary organizations of Cathtdyamen that gathered for
purposes of Christian piety and were devoted to a saint or virgin. There were confraternities
that accepted members of any calidad, and confraternities that only accepted persons from
certain groups. Urban confraternities actednasuataid societies that conferred benefits to
me mb e r s 6 % in aalonidl Guadalajaraonfraternities organizegrocessions during
Holy Week and Corpus Christi, as well@anned and financedh e patr on saint és
Some confraternities adnistered hospitals. Others organized bullfights in honor of their
saint. Most of them encouraged mutual aid and provided welfare fornieenbers?® A
series of charters, also known as constitutiestgblished therivileges and obligationsf
confraten i t differenémembersThese documents also delineated brotherhoods activities.
Through constitutions is1ow we can see the most influence of calidad within these
associationsCofradeshad to elect representativegio were in charge of managing the
brotherhood and organizing the festivities in whichgbdalitywas involved. Brothers also

paid fees to enter sodalities. Charters regulated all of these aspects of confratéfnal life.

47 Some authors have offered a few definitions of these collectivities. See SBuada)ajara Ganadera351:

52; Martinez Lépeano, Von Wobeser and MufYoz Al MitEdogudtviidredd, o:
de pertedlecer, 0 89

48 About the activities of different brotherhoods in Guadalajara, see: GRbger, religion y sociedadl 87

188; on the confraternity of San Cl ement e, see AAG,
confrate ni ty of Nuestra Sefora de | a Soledad, AAG, Gobier
22. The confraternity of Nuestra Sefiora del Rosario was one of the oldest in the city, the oldest document
preserved is dated on 1615, AAG, Gobierno, Céfrads , Letra fAGO6, caja 18, expedie
“For an analysis of the different officialos task wit!|
en | a Nue v &5; &d Daailg GarikiApubtes para la historia. I, 438.
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An analysis of the Nuestra Sefiora Zigpopan charters allows us to evaluate the
influence of calidad in confraternitiegecinosof Guadalajara founded the sodality 24
April 1 6 81, and its constitut igemesofshe ety anditst hat p ¢
surroundings, such as Spaa r d s , mesti zos, Il ndi ans #®nd mul a
Two mayordomos and eight deputies administeredctiiadia The brothers elected the
mayordomos on a secret ballot taking place on December 18 every year. One of the
mayordomos had to bectergyman and the other a layman. Members also elected deputies
during the same election. Theshosetwo from each of the groups comprising the
confraternity. The brotherhood had license to collect alms in the city and its surroundings.

For this purpose,aeh group had an assigned day of the week to coksgafiolen
Tuesdays, mestizos on Thursdays, mulatos on Fridaysndiod on Sundays. Each group
needed a ledgewhichthey gave to the treasurer. The alms were kept in a chest of three keys
(the mgordomos and the treasurer kept the keys) that only could be opened each year during
the festivity,which they celebrated the same day of the electton.

Members wused the alms coll ected during th
virtuouso women. |t is interesting how they
because it shows hierarchies at work within these associations. The alms colleciel by e
group belonged to that specific group; that is, the alms collectedspgfioleswvere
distributed amongsparfolasthe ones collected by mulatos were distributed amuuigtas
and so on. The alms collected on masses and festivities, along with ofitsr were divided

in half; one belonged to tlesparolesand the other three groups distributed the rest in equal

SOAAG,Gobi erno, Cofrad2as, Letra fZo, caja 3, expediente
was used for the categories of espafiol, mestizo, etc. This is indeed a rare usage, and this is the only document

I know where this word is deployed in that man

" AAG, Gobierno, Cofrad2zas, Letra fAZo, caja 3, expedie

121



shares. A week before the festivity the brothers selected a number of women among their
relatives to give them the money for their dowrinafly, they distributed the money as
follows: 300 pesos for eadspafniolal00 for mestizas, 50 for mulatas, and 40ridras The
treasurer had to deliver the money one day after the wedding or one day after the women
entered a convent, if they decidedboecome nun¥

The confraternity lapsed and wasfoeinded a few times during the seventeenth and
eighteenth centurie¥.ecinos reestablished the confraternity in 1696. They also signed new
constitutions and accepted people of every calitagvever, bth documents present some
changes in the prerogatives and obligations of each group. For instance, the constitutions of
1696 specified that all persons who wanted to enter the sodality should pay two pesos, except
for indios who paid what they could. Addinally, three deputies, elected from among all
members, administered the confraterftfhese two documents are very detailed about the
distribution of privileges and obligations between people of different calidad, and they also
show how the establisent of hierarchies within brotherhoods changed over tisme.
analysis of the constitutions of San Antonio de Padua, its interaction with other sodalities and
government institutions provides further evidence of the influence of calidad in daily life, as
well as on how honor, and slavery were put into play.

The rules of this sodality stated the prerogatives and obligations of the members,
according to their calidad. San Antonio de Padua was divided between those born in Africa
and those born in the New World, (criollos and mulatos), and accepted both nveonagal.

The rules stipulated that new male members should payes®and fourreales while

female inductees paid one peso. In addition, all the brothers paid half a real each week, one

Cofradzas, -3Letr a
Cofrad?as, Letra

Z6, caja 3, expedie
Z6, caja 3, expedie

) Jpen 14

122



peso every two weeks and four pesos every year. Akdfradeshadto participate in the
confraternitydéds procession for Holy Week, th
of the deceased brothers, as well as to take care of the ill. Mulatos administered the alms
collected in the city; blacks those collectedsidg the city, and those collected during Lent
were split in half. Finally, all expenses were also split in Half.
The Hack brothers, comprisingegros criollosandbozalescarried the saint and the
guiénduring processionsyhereas mulais hoisted tb banner.The position of mayordomo
would alternate among each group: one year theordayno had to be elected among
mulatos, and the next amondpacks.However, he eplicitness of the rulesegarding the
el ection of 't he c ongreventtthe quarreltthatveuldddgih fateri al s d i
In July 1667 only two years after the black and mulato parties signed the cbarter
the brotherhood, they began a disputerae control of the association Each partyao
arguments provide valuable infoationonhow people perceived themselves and the athers
and the distinction markers they usddrst, bozales argued that their fathevere the
founders of the brotherhood, and that nadadiready controllethe confraternityof Nuestra
Sefiora delransito:
We [bozales] appear before Your Grace in our right and best interest and we say that

said confraternitywas founded since its origin and commencement by bozales and

creoles, and we have always had possession of it, and afterwards some egtatos

to enter as brothers; as a result one year the bozales had the government and the next
year the mulatos, provoking dissent, disrupting the peace and causing disturbances to

this dayé and regarding that the mul at os

“AAG, Gobierno, Cofrad2zas, Letra @AGo, caja 12, expedi
San Antonioodo, 3 fols.
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Sefiora del Transito founded in the convent of Saint Augustine, we would ask Your
Grace to declare that the government of our confraternity is ours and belongs to us

bozales and not to mulates.

For their part, mulatosalso claimed that their fathersere the founders of the
confraternity, and that bozales did not have anything to do witlesdtablishment of the
sodality. AFI rstly, that said confraternity in it
erected bynegros criollos and mulatresidents ofthis city, our forefathers, and they
themselves made andecae d t he c onf r dheme, thayitdrgetédsthalegech p el . 0
incapacity of boales for managing the association finpt being capable or plenty to keep
thecofi r at erni ty Fimlly,tthleegms a@alsv e candiciomand theiolacka | e s 6
of honorif or they are people in which we cannot
confraternity, as they are slaves and they might lose bieeause ofillainy or carelessness,
and they could not badmonisheds we could be, because we are free and crafisanen

that from our work have promatesaidc onf r a¥®er ni t y. o

SSAAG, Gobierno, Cofrad? as,1Thedignal Sfadsh readsntejvssa. llinta, expedi
Parecemos como mejor haya lugar y a nuestro derecho convenga y decimos: que la dichfuedfnadizda

desde su origen vy principio por los negros bozales y criollos y siempre hemos estado en posesidneydneg

entrando en laidha. cofradia algunos mulatper cofrades de manera que un afio entraban en el gobierno los

dichos negros bozales y otro afio los mulatos con que siempresbagattiesinquietindolos los €chos mulatos
perturbandolapazgausando al borotos hasta el icHos mulatbetienreroy [ €] Y
ya cofradia de Nra. Sra. Del Transito fundada en el convento de San Agustin se ha de servir vssa. llima, de
declarar que el gobierno deestraCofradia nos toca y pertece a nosotros losothos negros bozales y no a

los dchosmulatos

AAG, Gobierno, Cofrad? as , h45hbne12t2a Thé Giginal quote$ aariche?o, e x pe di €
gue la dcha. cofradia en sus principios y primera ereccion la fundaragigren los negros criollos y mulatos

residentes en esta ciudad, nuestros pasados, y ellos mismos hicieron y labraron la capithaedfradia

[Y también que los negros bozglen la fundacion deicha cofradia tuviesen parte en manera alguna ni

ayudando con sus personas ni con socfpooqud no siendo los negros bozales capaces ni suficientes para

tener por Bsolos la échacofradia& Por ser gente de quien no se pueden fiar los bienes y propidshde d

cofradia porque siendo esclavos qumodescuido o bellaqueria suya se pierdan no se les podria apremiar con

el rigor y libertad que a nosotros siendo libres y oficiales y quaiestam trabajohemos fomentado laicha

cofradia
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The dispute ended on November 9, 1667, whejutlgeprovisorBaltazar de la Pefa
y Medina declared thahe government of the confraternity belonged to bozales and that
mulatos could not padipate in its administration, but still could be members.

This episode illuminates how notions of honor and slavery were interwoven with
calidad. It also reveals the dfent layers ohegrosand mul at oBoth partiése nt i t i e
arguments have plenty to unpack, and it is worth analyzing them with some Bethil.
groups appealed to a tradition or legacy to back their clagadinghe government of the
sodal ity ( ffoowrn dfeadréedf) at haenrlysaelatpdet@the intpdrtanice of s s u r e
custom in Spanish law. Both groups also contended that their ancestors build the
confraternitydéds chapel. Il n arguing this, ne
worshippers considered sacred spaces, buildings, gadti®las part of their identities and
communities. As Matthew OO6Hara has put it f
Acontrol over the | ocal c¢church buildings and
to their parishes; these items repré¢send t hei r communi tyé and par
sacred property were alsc claims about commu

Mul at osd cl aims are more contnegoodi ¢ttaocky, f

of honor (fAthey ar enegrodl |satiantsuos) ,o fwhsilcahv erse.l aMue
are also more multifaceted because they mer
craftsmeno), and condi ci - n d¢ustomdtisamthissehsee e o) ,
that mulatos spoke in the language of calidad. Moreover, in noticing that negros bozales
could not maintain the confraternity because of their small numbers, mulatos showed an

awareness of the historical processes unfolding\wersteenth century Guadalajara, namely,

SO Hara, A Flock Divided, a484porsek astpacbDe. ba Torre,
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the replacement of the African population with a creole one, and of negros with mulatos, that
we have examined in the first section of this chapter.

The confraternity of San Antonio de Padua also reveals interégtargic dynamics.

For example, the internal division between Afridgorn andAmericanrtbornnegroscan also

be seen in some Brazilian confraternities. However, the case of Guadalajara is distinct,
because while in Brazil Africans spoke about specificiones negrosfrom Guadalajara

used the term bozal to refer to themselves; an otherwise derogatory waspidi@blesised

for Africans. As to whynegrosfrom Guadalajara did not preserved specific ethnonyms, it is
likely that because of the predominané€slaves classified as Angola in seventeerghtury
Guadalajara, at some point the terms Angola and bozal became interchangeakelgresid
appropriated the word, infusing it with new meanirfys.

This case also shows that within confraternities Afescedants occupied leading
positions in what could be considered a parallel hierarchy. This claim is more significant
considering that these brotherhoods grouped persons of different calidad. For example, in
1675 Diego Rodriguez, black slave of Diego Gamlzoanerchant of the city, was the
mayordomo of San Antonio de Padiiailso, in 1684, Francisco de la Cruz, a tailor, was
mayordomo of Nuestra Sefiora del Transito. The rector was a shoemaker with the same name,
both free mulato&® Although mulatos controlled the confraternity of Nuestra Sefiora del
Transito, its compositiowas varied, as the lists of masses devoted to the deceased brothers

show. In 1658 the sodality sponsored three masses for the soul of Simona de la Cruz,

%8 See: MancusaoCofradias mineras143;Carvalho SoaresPeople of Faith69-74, and chapter 5; and Von
GermeterBlack Blood Brothers192193.

®AAG, Gobierno, Cofrad?2as, I186;tsaealsotdmi®6xpedienied];,dn®, expedi
expediente 74r.

®AAG, Gobierno, Cofrad2zas, 43etra AGO0, caja 12, expedi
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deceased slave. In 1659 they did the same for captain Pedro Vidarte y Pardo, in 1660, for
Hernando de Mjica, accountant of the Royal Treasury of Guadalajara, and in 1667 for Diego
Pérez de Rivera, notary of the city council. All three, Spanish étites.

The analysis of disputes over the place each confraternity occupied during
processions shedsorelight on processes of hierarchy formation. New Spain was a corporate
society; that is, it was a society in which all members occupied a place according to a divine
order that people should not disrupt, but in reality, people constructed that order through their
interactions with imperial institutions. For example, during the processions in which all the
confraternities of a city participated, like during Corpus Christi, they did so in an orderly
fashion, in compliance with the seniority of the brotherhood anchtidad of their members.
This means that Spaniardsé confraternities al
remaining sodalities. In addition, the days each confraternity organized its procession during
the Holly Week was a way to draw linesexfclusion. While Spaniards preferred to organize
theirs on Good Friday, other confraternities did theirs on Maundy Thur8dagnalysis of
a few cases where several confraternities fought over the place they occupied in processions
reveals interesting damics about how these processes served the purposes of the empire.
What follows builds upon Paulthakigwhahempides pr opo
do, and not what empires ate show how local processes connect with the imp&ial.

In May 1674,the confraternities of San Antonio de Padua, rumégros Nuestra
Sefiora del Transito, led by mulatos, and San José de Analco, administaréiddpegan

a dispute over which of these should lead the Maundy Thursday procession, during the

S.AAG, Gobierno, Cofrad2as,8lI0etra fAGO, caja 20, expedi

2The author defines the i mperi al a sin thefscale af palitieah si on of
action, regimes of spatial ordering, and modes of exceptionalizing difference enable and produce relations of
hierarchy, discipline, dispossession, extraction, and
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commemoratins of Holy Week in Guadalajara. The representatives of San José claimed that
it was their right to lead the procession because of the seniority of their brotherhood, and that
because of their legal statusreguralesthe crown had the obligation to protéicem®?
For their part, the brothers of San Antonio de Padua argued that they had always led
the procession, and that no other confraternity should have a claim on this matter:
Responding to the pretension of the brothers of saidraternity (Analco) on the
preference, arguing that due to their sen
procession and activities conducted in the city, and the only thing in which they are
right in their claims is that they should not get alovith us, because the banner of
our confraternity has always come in fron

should have preference overs.

As was the case with the internal dispute over the contr®anfAntonio de Padua,
Indians, blacks and matos appealed to custorm this case to the seniority of their
brotherhoodAlthough, the exact dates of foundation are unknown, some sources assert that
San Antonio de Padua was founded during the bishopric of Alonso de la Mota y Escobar

between 159&nd 1607. Nuestra Sefiora del Transito, according to a dotuaieady

83 AAG, Gobierno,Cof rad2as, Letra 0 G®.,Intheoijgaal Qpanjsrdebexyond.akn ent e 4,
nuestra antigua real y legitima posesion de que por tiempo inmemorial emos gozado y poseido con buena fe y

como mas antiguos en la fundacion, mejores en tiempo yraeyeuor el privilegio que nos asiste de la Real y

Catolica voluntad en nuestra propia patriay tierrascuyoercaggs f echo a t odos | 0os juece
gue seamos amparados de todo género de pretensiones que con siniestra delacidn nos interturban en ellay en

lo que por tantos titulos y causas nos toca y pertenece como en el caso presente en cuya atencion debe vmd.
mandar se nos dé el lugar y ggdenciaque nos viene de derecho

“AAG, Gobierno, Cofrad?2as, -8Lletherodgindlr€pandiecadoplaqud @ira expedi
a la preferencia que pretenden los cofradesictedtofradidof Analcq diciendo que por la antigiiedad que

t i e n ele’ prederir en el lugar que les toca en las procesiones y funciones que se ofrecen en esta ciudad y

lo mas que en esta raz6n alegan es constante que no se deben entender con nosotros porglecrelagiia

cofradia ha ido siempre delantedlel o sséspafioles y sélo ellos nos pueden preferir.
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existed in 1620According to Indiansishop Pedro de Ayala, who presided the diocese
between 1560 and 156@unded their confraternif?

The quarrel began when mulatos complainecth® judge becaus@dios had
Ausurpedo their place in the procession when
de Padua. They explained that, under the orders of bishop Francisco Verdin de Molina, the
confraternity of Nuestra Sefiora del Trdosshould go in front of all the confraternities of
Analco. Furthermore, they appealed to the legal status of their brotherhood, claiming that
they had a foundation bull in the temple of Saint Augustine, whilenthiesof San José de
Analco did not, andould not prove the antiquity of their brotherhdéd.

The brothers of San Antonio de Padua defended a more privileged position, one that
mulatos acknowledged, but not tmalios. Adding to their claim the
Spaniards should have prefetea 0 v @egrosalso,painted out that their patron saint,
and onegroBaanldl mul at os of New Spaino was San Be
that they should have prefererféethus appealing to their devotion and embracing of
Christianity to obtain privilege® It is unfortunate that we do not have a ruling on this case.

Either way, this last claim clearly implies considerable complexity within-df®@s c endant s 6

social identity.

%0n the antiquity of Nuestra Sefora del Tr8§nsito se
expediente 393 v ; on the foundation of San Jos® de Analco se:
20, expediente4. The Jesuitsod year |l y |nedgrocoafraternity io Guadaljara at e t he
in 1595, see Zubillag&dlonumenta Mexicanasol. VI, 30.

®*AAG, Gobierno, Cofrad2as,l4etra NGO, caja 20, expedi
57 AAG, Gobierno,Cof rad2as, Letra fGo, caja 20, expediente 4,
confraternities of African descended people were devoted to San Benito de Palermo. For the life of this African
saint see: Rosell - Sober . n, Alglesia y religiosidad?o,
%8 Displaying religious piety or devotion was a way in which negros and mulatos could get recognition from

other groups. For example, on 8 June 1637 the city Council gave negros and mulatos twelve pesos to buy shoes

for their dances during Corpus Christb e cause it was a devout act and due t
argued thus far, by doing this, they legitimized the empikG, Actas de cabildo, 160X680, 165r.
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Disputes among sodalities over the precedence during festivities continued during
mast of the colonial period. In 1679, the brotherdlagstra Sefiora de la Limpia Concepcion
de Analcoasked the judge that the new confraternities of the city should respect the
traditional order during processions, following the criteria of seniority nandisurp places
that did not belong to thefi The complaint alluded to the foundation of Santisima Trinidad,
a confraternity that was involved in a few disagreements with other brotherhoods, particularly
San Antonio de Paduaods nded3mlfi82insthenchurchifdfai ni d ad
Merced We do not have much information about its composition, but there are some clues
that it was also diverse. For instance, it also organized a procession on Maundy Thursday,
the same day as San Antonio de Padua, ars$tkuSefiora del Transito, and not on Good
Friday, the day in which the el imesé confrat
The last dispute ever recorded during the seventeenth century occurred, whi&79
the confraternity oSantisima Trinidad asked the judge to march in front of San Antonio
during Corpus Christi. Nonetheless, the judge decided to keep the order as it was because the
confraternity of the Santisima Trinidad was founded the year before the dispute.
To conclue this chapter, social labels associated with African ancestry such as negro,
mul at o, and morisco emerged from Europeansd¢
Mediterranean during the late Middle Ages, and then in the Americas. Iberians integrated
Afro-descendants into their muliayered schemes of social differentiation (discussed in the
previous chapter) based on centwods prejudices against peoples with darker skin colors

and norChristian peoples. Because social differentiation in the Iberiardwas based on

®AAG, Gobierno, Cofrad2as,lLetra fAAO0, caja 7, expedie
OAAG, GobiernoCof rad2as, Letra AGo, caja 18, expediente 7
"AAG, Gobierno, Cofrad2zas, Letra fAGO0O, caja 18, expedi
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a multitude of factors, and not solely on physical appearance or lineagejesitendants
occupied ambiguous positions in Spamgherican societies across the whole colonial
period. Affocd escendant sé stat uses, tobehmasierartisamnnged fr o
to positions of relative power, like that of Jose Garcia de Contreras who taught Christian
doctrine.

In Guadalajara, the same as in other parts of the Americas and Europe, Africans and
their descendants first arrived as slaves.airesult of the demographic changes unfolding
because of the slave trade and because of the continuation of slavery after African arrivals
decreased, Esparioles fabricated increasingly complex calidad labels that they imposed to
enslaved AfredescendantsThese social ascriptions encapsulated somatic and cultural
di fferences, either perceived or invented. £
these categories changed as creoles replaced Africans and as mulatos replaced negros as the
majority o slaves sold within the <city. Il n turn
incessant attempts to police social boundaries.

Despite that the most documented aspect of-df@ms cendant sdé hi story
sources from Guadalajara demonstrate the emergémackee AfreMexican community in
the city since the early seventeenth century. Ecclesiastical, notarial, and municipal records
indicate that AfreMexicans appropriated and consistently used at least a handful of the
calidad labels (negro, moreno, mualgapardo, and morisco) that also appear in bills of sale.
An examination of AfreMe x i cans 6 i nteractions with instit
variety of experiences of these subjects. It also reveals the construction of individual
identities aroundhese social ascriptions.

These individual identities also gave way to collective ones, as Catholic brotherhoods

demonstrate. Within these corporations AlMexicans actively participated in the
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construction of social hierarchies. These records show tiiatd&éscendants were aware
about the language of calidad and used it to draw distinctions among themselves. Mulatos
also knew about the prejudices against negros and reproduced them in trying to put distance
between each other.

Analyzing the constructionfaalidad labels and identities associated with African
ancestry through a variety of records (rather than just one type of source) shatters the
reductionism of lumping together Afdescendants into a single (US American) concept of
blackness. In what sea is appropriate to speak about blackness in general when the majority
of the Afrodescendant population, both enslaved and free, bore the label of mulato for most
of the colonial period? What did exactly link individuals like Juan de Aragon Valdivia or
José Garcia de Contreras, mulatos libres, for example, with the unbaptized Arara slave sold
at the end of the century in Guadalajara? Neither their life stories, nor their social networks
closely resembled to one anothhercr k®o papul at gr
experience. Blackness and mulatoness were complex, multilayered identities that indeed
shared some common aspects, but one is irreducible to the“other.

Finally, some of the processes unfolding during the seventeenth ycembwitd
continue during the eighteenth. In addition, new developments within theM&xican
community would also emerge before Aflescendants disappeared from written records.

These are the subjects of the next chapter.

2There are other similar cases. For example, in 1647 Antonio de Medina, espariol, declared in his last will that
he had a mulato son named JdanMedina. He had him with one of his enslaved women and freed him when

he was a child. In his testament Antonio left 1000 pesos and several mules to Juan. AIPJ, Escribanos, Diego
Pérez de Rivera, 3, 13888v. Similarly, in 1656 don Miguel de Contrerasymaof Guadalajara declared in

his last will that he had a mulato son named Marcos, 16 years of age. He freed him, game him clothing, cattle,
and 20 pesos, AlPJ, Escribanos, Diego Pérez de Rivera, 61846@r
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Chapter 4

Continuity and Change in LateColonial Guadalajara

Beginning with Gonzalo Aguirre Beltr8nbs pi
Afro-Me x i c ans 0 -glbreacMexicamsoclety threugh the lens of such notions as
assimilation and integration. This approacdeed has resulted in remarkable studies.
However, these concepts portray Afvtexicans as permanent outsiders, and denote that
Afro-descendants were introduced into already formed, or centldesocieties across
Mexico and Spanish America. As wauve seen in the previous chapter, this could hardly be
the case in Guadalajara and other Mexican cities. Afiietended peoples were present
since the very beginning of Spanish colonization of Mexico and the Americas. They were
certainly @®moitntio nGlad alt a&ftacendants helpad toipleysically Af r o
build Guadalajara as well as other Mexican colonial cities. More importantly, they were key
agents in the formation of New Spainds soci e
popularculture.

Similarly, in his boolColonial Blacknesk i st ori an Her man Bennett
those scholars who have framed the social history of this populatiorffdricans] around
upward soci al mobility. o | n doovedogkedstioe, Benn
importance of AfreMexican families and the formation of communitteEhis criticism
remains relevant and it would be worthwhile to exploferther. The nextwo chaptes will

analyze howand whyAfro-Mexicans from Guadalajara stoppeeéntifying themselvegat

! Aguirre Beltran,La poblacién negrachapte XV; Alberro, Inquisicion y sociedadchapter XXX; Martinez
Montiel, Al ntegration Patternso,; Cast afChnstarg,onz 8§l ez,
Blasphemers, and Witcheend Von GermeterBlack Blood Brothers

2 Bennet,Colonial Blacknes 186.
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least on paperas negros, mulatos, moriscos, and lobos at the end of the colonial period.
Interpreting this historical process as an inevitable outcome or as the defining aspect of Afro
Mexican® hi st or vy, h o wlegica and ernoneaus, ds it iveuld beetd pertray
Afro-descendantas always trying taleny the social classifications that the colonial system
originally imposed on them, and that they eventually appropriBemiographic and overall

social trends beginngnin the seventeenth century continued to unfold during the eighteenth,
some of these in a more accentuated manner than others. None of these, nevertheless,
indicated what would happen with this population during the last decades of the colonial
period.

If we ignore foramoment AfrMe xi cans®é eventual forfeitin
what these trends do show, is a trajectory toward freedom and social advancement, albeit
limited. After all, this was a hierarchical, and deliberately unequal, societgseTh
developments also reveal how Afilescendants formed social networks and communities
around people with the same calidad ascriptions. More importantly, they did all of these
before they relinquished calidad labels. Based on notarial, ecclesiastitaaemamental
records, then, this chapter reconstructs the evolution of theMdsacan community of

Guadalajara during the late colonial period.

Transformations in Slavery
Despite that AfreMexicans enjoyed more opportunities to become free dthiagighteenth
century, slavery remained a constant reality for many, even beyond the coloniaffariod.

date, there is no systematic study of eighteenthnt ur y Guadal aj arads sl a

3 A study that analysethese opportunities through manumission lawsuits and other types of legal cases is
Martinez Castellanogsclavos rebeldes
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are a handful of studies focusing on specific yeatis period* Using a small sample of
234 bills of sale for the period 1701 to 1735, as well as secondary literature examining
eighteentkcentury Guadalajara reveals how demographic trends carried over from the
previous century unfolded during that epdc

The replacement of enslaved individuals labeled as negros with mulatos that began in
the 1660s continued and accentuated in eighteenth century Guadalajara. If we recall from the
previous chapter, about 74% of all slaves sold in Guadalajara betwetmi® 1700 were
mulatos. This figure increased to 78.5% for the period 1701 to 1735. Furthermore, African
arrivals continued at least during the first years of the century. The only African within my
small sample is Petrona, who was described asy&&ld negra bozal, with a sevegear
old girl also named Petrona, for whom there is no known calidad or place of origin. Pedro de
Arcarazo, vecino of Guadalajara, sold them to Juan Martinez Gdmaireof the cathedral
of Guadalajara for 550 pesos in 1702 seems that espafioles continued to introduce small
numbers of Africans for the rest of the colonial period, mainly as their personal servants. For
instance, in 1800 captain Pedro de la Guardia brought an African slave with him and asked
the high courpermission to baptize him. The court first asked de la Guardia to interrogate
the slave about his knowledge of Catholicism and whether he was baptized in his homeland.
The captain declared that he bought the slave (unnamed throughout the whole dacument)

Havana in 1797, and that at the moment of the purchase the slave appeared to be between 10

“For example Fern8ndez, AfEscl avos de ascsohrdlancia neg
esclavitud. o

5> These are just the bills of sale | was able to gather before the-C®&ydndemic outbreaknd therefore

before the archives closeahd for this reason this sample should not be considered comprehensive, nor even
representative of this period as a whole, but just suggestive of some of the historical processes analyzed here.
Because of this, throughout this chapter | am careful ndtae definitive conclusions from this sample, and

instead use expressions such as these sources suggest, indicate, or seem to point toward sucfitdirection.

eighteenth century remains one of the most understudied periods e¥i&froe i c ans & halagtaory i n Guze
5 AIPJ, Escribanos, Nicolas del Castillo, 10,-38v.
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and 12 years of age. He also stated that the slave was a native of the Mozambique coast, to
the northeast of the Cape of Good Hope, that he did not know hid parén n a me s , nor
knew about Catholicism in his lariddeyond documenting the continuous arrival of Africans

into the region even by the end of the century, this document is relevant insofar as it
documents the reach of ideologies justifying colonialigms also significant for its incipient
ethnography of African peoples, even if created in the context of imperialism.

The use of composite calidades also persisted during the first three decades of the
eighteenth century. As we saw in the precedingptEta30% of all mulatos were assigned a
compound calidad in bills of sale during the last decade of the seventeenth century. This
figure remained basically unchanged between 1701 and 1735, for 29.8% of enslaved mulatos
had a composite calidad during thegriod (the composite categories found in eighteenth

century Guadalajara are summarized in table 4.1).

Table 4.1 Slaves with composite calidad sold in Guadalajara, 171¥35

Mulato blanco 14
Mulato Prieto 11
Mulato color membrillo cocho 11

Mulato alobado
Mulato cocho
Negro atezado

Mulato aindiado

Mulato blanco alobado
Mulato blanco pasudo

PR Whroo

N: 57.
Sources:AlPJ, Escribanos.

In addition, new categories emerged during the first decades of that century. This is
the case of f@Amul at o bl anc o-eastingdategbry of malaoat f ur f
alobado that emerged during the seventeenth century. Take for examplevéugears of

age, described as mulato blanco alobado, son of Francisca mulata, who fray José del Castillo

” ARAG, Civil, caja 376, expediente 12.
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prior of the San Juan de Dios convent sold to don Juan Villere for 120 pesos i 1717.
Similarly, during this pelraitood atihnrdeiea dsoloa vweesr ¢
Guadalajara. These were the cases of José, ten years old,-geaF@ldl Sebastiana, who
the same fray José del Castillo sold to Nicolas Juarez and dofia Clara de la Parra, for 170 and
300 pesos, respectively, in 1713. Lastn Ar ea who was descri bed as
aindiadoo and dApelilisad who Marcos de Agui
Gertrudis Ballesteros for 200 pesos in 1784s interesting to note that all three, Juan, José,
and Andrea, even though haiferent composite calidades were children of a Francisca
mulata owned by the convent of San Juan de Dios.

From the discussion of compound calidades from this and the previous chapter, thus,
we can see that to the extent that physical appearance factoreds si gni ng peopl eb
the wide variety of understandings of the terms mulato and negro could have facilitated Afro
Mexi cans®é eventual disappearance at the end
much importance to physical appearanceesrcounter to what most evidence suggests. More
importantly, if priests, notaries, city officials, and other people who bought or sold slaves
were also in charge of creating official documents, why did they not impose these
classifications in those recortiso? The absence of similar composite categories in other
records, thus, strongly suggests that Aftexicans were identifying themselves in
sacramental and notarial documents where they acted as free persons, or even as slaves,
provided that they had meideeway to choose their calidad, as in baptismal and marriage
records. This evidence, thus, poses a serious challenge to the argument that officials,

particularly priests at the moment of baptis

8 AIPJ, Escribanos, Diego de la Sierra, 7, 4223v.
9 AIPJ, Escribanos, Diego de la Sierra, 7, 1568r and 1591.60r; and José de Tapia, 2, &8v, respectively.
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appearance. Bkin color was that important, according to the proponents of this argument,
why are these composite classifications absent from sacramental records?

Anot her interesting trend t hat Guadal aj e
increasing number of enslavedmen sold in the city. Men represented the bulk of slaves
sold for most of the seventeenth century but beginning in 1681 women became the majority
of slaves sold. Between 1681 and 1690 women amounted to 53.3% from a total of 257 sales.
This figure slighlty increased during the next decade, and women reached 54.2% of all slaves
sold between 1691 and 1700. The number of women sold in Guadalajara seems to have
further increased during the first 35 years of the eighteenth century, for 61.5% of the slaves
purchased between the years 1701 and 1735 were women. These trends seem to have
continued during most of the century. A study of Jedonial Guadalajara reported that
83.7% of the slaves sold during the years 1789 and 1790 were women. Moreover, all of the
slaves purchased in these two years were mutétos.

These developments, in particular women surpassing men as the majority of slaves
sold in the city, suggest changes in the character of slavery in eighteenth century Guadalajara
and most likely larger transfmations in the society and economy of the region. Although,
as we have seen, enslaved Aflescendants could be craftsmen and journeymen, urban
slavery in Guadalajara was overwhelmingly domestic, and in this sense enslaved women
were a considerable pertage of the labor force of the city since early times. Moreover,
since its fourth and definitive foundation Guadalajara was a commercial hub that supplied

with various goods, and among these slaves, the western and northwestern regions of the

)i m®Pnez Pelayo, fiUna visi-n sobre |l a esclavitud, o 14
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viceroyalty!! Miners, obraje, and ingenio owners bought and sold enslaved Afro
descendants in Guadalajara throughout the seventeenth century, most of them enslaved men.

Based on the database used in the previous chapter, miners were involved as sellers
or buyers inL05 slave transactions between 1611 and 1700, of these slaves 67.3% were men.
For example, in 1653 Juan de Robles miner from Jolapa bought four slaves in Guadalajara,
these were Geronimo mulato, 20 years of age, for 300 pesos; Juan negro, 30 years old, for
400 pesos; Domingo de la Cruz mulato, 20 years of age for 320 pesos, and Blas Rivera negro,
23 years old, for 430 pes&During the same period ingenio owners bought or sold 20 slaves
of whom 70% were men. Half of these slaves were actually purchasedibgle person,
Diego de Mora, who between 1641 and 1664 bought six men and four women and introduced
hi mself as HAsugar mil |l owner and resident 0
vecino de Tepic).o0 In 1650 MeMaeo bnd Matiast f r om
mulato brothers for 380 pesos each. Then in 1655 he bought three more slaves, Pedro de
Rojas, 56yearol negro, from Bartolomé de Sabina for 130 pesos worth of sugar; Josefa, 12
yearold negra, and Lucrecia, 3@arold china for 280 ath310 pesos respectively both from
Francisca de Porra3.

For their part, obraje owners bought or sold seven slaves of whom six, or 85.7%, were
men. Again, the majority of these transactions were conducted by a single person, Melchor
de Santacruz, whom weave encountered before in the previous chapter and who sold three
slaves and bought another three between 1640

de naci-n Malabar, o0 22 years old for 320 pes

1van Young,Hacienda and Market142149; and CalvoPoder, religion y socieda®55257.

12 AIPJ, Escribanos, Tomas de Orendain, 1,-12% 12rv,19r-20r, and 508651r, respectively.

13 AIPJ, Escribanos, Diego Pérez de Rivera, 4;\61Diego Pérez de Rivera, 5, 106r 107rv, and 109v,
respectively.
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d e Oa»m@2¢0apesost Then, in that same year he boughe@do | d Do mi nga A ne/
criolla de Guad&Ahjagadbheor #BDspesbdence is
role within the regional economy for this period. In contrast, between 1701 angl$7®%0
miners bought or sold slaves in Guadalajara. These two transactions involved enslaved men.
I n 1702 Francisco Bernal Acapit8&n, vecino y
Vicente Ferrer, 24earold negro, for 400. Then, in 1712 the samenEisco Bernal bought
Lucas Efigenio, Amul ato de color alobadoo, 1
ingenio owners participated in the slave market during this pé&tiod.

The increasing number of enslaved women sold in Guadalajara across thengighte
century along with the diminishing involvement of miners, obraje and ingenio owners in
Guadal ajarads sl ave market, thus, indicate a
supplying mines, haciendas, obrajes, and ingenios, to a slave mamtexed on the urban
demand for domestic slaves. This is also apparent in the involvement of women in slave
transactions. The same study cited above found that from 43 slave purchases in 1789 and
1790 in Guadalajara just 19 men acted as buyers or s#llergst of the people conducting
these transactions were womén.Finally, Although we lack studies about the relative
importance of enslaved labor in the haciendas, ingenios, and obrajes of the Guadalajara
region, we know that slaves were employed irofthese throughout the colonial peritd.
The data presented here, thus, is consistent with more general trends pertaining the use of
slave labor across the viceroyalty. Authors have found that slavery steadily decreased in

mines, haciendas, ranchosrajes, and ingenios in the Bajio region, Central Mexico and

14 AIPJ, Escribanos, Diego Pérez de Rae2, 117; Diego Pérez de Rivera, 1, 94 and 154v, respectively.

15 Antonio Morelos, 1, without numbering; and Diego de la Sierra, 7,-136Gv.

%)Ji m®nez Pelayo, fUna 148i si -n sobre |l a esclavitud, o
17 For example, Chevalieta formacién de loatifundios 410412.
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Veracruz during the eighteenth centtffglavery then gave way to other forms of labor. The
decrease in enslaved men sales in eightesgritury Guadalajara could be explained by this
process.

In any case, the slave market in eighteerghtury Guadalajara seems to have
survived just by supplying the growing urban population with slaves, and slavery appears to
have endured primarily as a marker of status, more than an important source of kaor, ev

beyond the colonial period.

Changes within Confraternities and Religious Life

Afro-Mexicans continued to take part of religious and social life in general in Guadalajara
throughout the eighteenth century. As we have seen, the confraternity of Nuestra Sefiora de
Zapopan lapsed and was refunded a few tind.795 memoir, written athe request of
Francisco Ramirez Moralesubdelegadoof Zapopan, stated that the brotherhood was
founded in 1696 and then again in 1757. Both times, new constitutions were signed, and the
confraternity always accepted persons of different calidad. Howsstbrdocuments present

some changes in the prerogatives and obligations of each group. For instance, the
constitutions of 1696 specified that all persons who wanted to enter the sodality should pay
two pesos, except for Indians, who paid what they céulditionally, three deputies, elected

from among all members, administered the confraternity. The 1757 constitutions, instead,
stipulated that fdal/l people of reason shoul d

color four reales, and Indians twe & | Fnallg, about the government of the brotherhood

18 Tutino, Creando un nuevo mundd4750, and 472476; Van YoungHacienda and Marketchap. 11;

Proctor,Damned Notions of Liberty17; Carroll,Blacks in Colonial Veracryz71-7 8 ; and Serna, ADi s
de |l a esclavitud. o
YAAG,Gob erno, Cofrad2as, Letra fiZo, caja 3, expediente
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the constitutions established that #Ain the e
of this confraternity only Spaniards, consid

These wo docunents are very detailed about the distribution of privileges and
obligations between people of different calidad, and they also show how the establishment
of hierarchies within brotherhoods changed over time. Several issues stand out in these
charters. Firs the fact that the last constitutions used markers related to class, phenotype,
and Christianity shows how deeply interwoven these markers were regarding the
construction of social boundaries. Second, the tightening in the hierarchy between the 1696
chater and that of 1757 that marginalized Aftescendants, and related to this, the
di stinction between Apersons of color, o and
seventeenth centuries blacks and mulatos were indeed considegedtasde razgna
concept that referred to those that were prone to receive the holy scriptures, in opposition to
those consideredente sin razgnor new Christians. It is beyond the scope of this work to
elucidate the reason of these changes. In contrast, the asseftionii a | | Spani ards c
or known as such, 06 relates to the importance
in the Spanish worldBecause of the instability of the confraternity we do not know if these
rules were ever enforced. Nonethelesse could make the case that as official documents
these reflected peoplebs concerns of establ
transformations within society.

For its part, the confraternity of Nuestra Sefiora del Transito that, as we retaibsmu
administered, seems to have ceased to exist during the late seventeenth century, or at least no

eighteentkcentury records have survived. In contrast, the sodality of San Antonio de Padua

2AAG, Gobierno, Cofrad2zas, Letra fAZo, caja 3, expedie
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kept existing well into the nineteenth century, although énéwally lost its designation of
the fAconfraternity of the morenoso and bega
mul atos, 0 and it wultimately |l ost any <calidad

Picking up our narrative where we left it in the previous chaptercahé&aternity
experienced numerous difficulties during the late seventeenth and eighteenth centuries. It
was also involved in more disputes with other brotherhoods. In 1675, Mateo de Vergara,
master candlkenaker, filed a legal suit against the sodality amcparticular against the
mayordomo Diego Rodriguez, whom as we remember was an enslaved negro property of
merchant Agustin de Gamboa. Vergara declared that Rodriguez owed him 128 pesos and
seven tomines that he lent him for the Maundy Thursday processibbecause Rodriguez
was a slave he could not repay him. The case lasted for several years, Vergara died in the
process and his widow continued with the suit. Unfortunately, we do not have a ruling
sentencé?!

A few years later, in 1678, Ignacio Corremd Domingo Casillas rector and
mayordomo of the brotherhood, petitioned to the ecclesiastical judge of the bishopric
permission to sell some cattle from the conf
had Aexperienced mdthelackotdemand|of taitle] and Wweecanaal s e
fulfil the obligations for the divine cult, such as the masses devoted to our deceased brothers,
because the alms we?®collect are not sufficie

The confraternitydés f i nancontiaued darimgithebr oad | \

subsequent decades. I n 1681 the cofrades ac

2AAG, Gobierno, Cofrad2zas, Letra fAGO0O, caja 12, expedi
ZAAG, Gobierno, Cofrad?as, loaselyrtransldted drgm the @rgiaal ih,ane x pe d
experimentado muchas necesidades por cortedad de demanda y no se pueden cumplir las obligaciones del culto

divino como de los sufragios por los hermadifuntos pues no alcanzan las limosnas
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mayordomo, Domingo Casillas his negro assistant, and Diego Maldonadoyaegeoq of

selling cattle fr om tpermissom The compaldnt ledrGdesrerar a n ¢ h

to present his resignation and to state @At he

pointless that | 2thounrtiinngu et hvaitt hs anmye dyuetaire st.hoe L

reported that the chapel washad shape and that they had expended 433 pesos and five

reales in renovations. More than a decade later, in 1695, the composition of the confraternity

seems to have change, for Bartolomé de la Cruz, a mulato, was the new mayordomo, and as

we recall from lhe previous chapter, after the internal dispute between negros and mulatos

the | atter were banned from the corporationé

issues faced by the sodality. In that sense, during that year of 1695 the rector and mayordomo

asked to the heirs of Marcos de la Pefia, who wasianeroof the cathedral, to fulfil his

last wi l |l and contribute to the reparation o

state and the rodf is about to fall apart. o
During the eighteeht century the confraternity experienced some interesting

transformations. To begin with, it lost its

to be known as the ficofrad2a de | os mul atos.

demographic ltanges of the city, and the viceroyalty even, as a whole. A report of the city

council informing on the state of the different churches and chapels within the city mentioned

the chapel of san Antonio fAde | osisclmoniclat os de
published in 1742, Mat2as de | a Mota Padil/|l e
B2AAG, Gobierno, Cofrad2zas, Letra fAGO0O, caja 12, expedi
24 For these problems with the chapel in generallséeG, Gobi erno, Cofrad2as, Letra
14, the original oaglasatéeestd k dichdi qamlla maidtratada y ya pavsarnaer por defecto

del techo. o
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confraternities and referred to san 2Antonio
Intriguingly, this designation was only used in external sesjrand not in the internal
records of the brotherhooddlec ount wi th San Antonio de Padua
several years of the eighteenth century, but calidad is conspicuously absent from them.
Whether it was because it was common knowledgettiagts a mulato confraternity or for
other reasons it is uncertaifheselists included a few mentions of craft nonetheless, such
ascarpinterg orsillero, which aligns with AfreMe x i cans® character of cr
colonial periocf®

Furthermoe , begi nning in 1712, the confraterni
al so referred to as fihermana mayoro in some
are unknown, but it seems that cofrades elected a new person every two years. The first
woman to be elected to this position was Antonia de Rocha in February 1712. Two years
later they appointed Manuela Gallardo. Then, in 1716 Juana de la Cruz was named madre
mayor. Bernarda de Mondragén was madre mayor in 1718, and*4@lo@.records do not
provide further information about these women other than their names, but the mere fact that
such an office was created within the confraternity speaks to the growing importance of
women within the AfreMexican community of Guadalajara.

Beyond the internathanges within the brotherhood, the confraternity of san Antonio
de Padua was involved in more disputes over privileges and preeminence during the
eighteenth century, similar to those analyzed in chapter three. In fact, it was the same

brotherhood of Saits i ma Tr i nidad that filed a case agsée

25 AMG, Actas de cabildo, 1716733, 84r; Mota Padilldistoria de la conquista425.
®AAG, Gobierno, Cofrad2zas, Letra AGO0O, caja 12, expedi
2T AAG, Gobierno, Cofrd 2 as, Letra AGo, caja 12, expediente 15.
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recall, A first dispute took shape in April 1679, whgantisima Trinidad asked thedgeto
march in front of San Antonio during Corpus Christi. Nonetheless, the judge decided to keep
the order as it was because the confraternity of the Santisima Trinidad was founded the year
before the disputé Some years later during the rmeghhteenth aetury, there was another
misunderstandingetween Santisima Trinidad and San Antonio de Padua piem@dence
during the procession of Corpus Christi. This time with different resultscd$e starteth
May 1753 by which time Santisima Trinidad had the statuarohicofradig a confraternity
with more privileges or more seniority, than others. Additionally, by theme t ai | or sé ¢
controlled the brotherhood.

The dispute began whehema st er s of the tailorsé guild
brotherhood gave José Barbosa y Cabrera powfeattorney to bring a case agairssin
Antonio de Padua. The brothers of Santisima Trinidad alludéutprevious disagreement
and stated that they only lostbecause Juan de Santiago de Ledn Garabito, bishop of
Guadalajara in 1679, was a devotee ahSanthonyand favored the brotherhood devoted
to his cult This time, however, they expected a fairer sentence.

The brothers of the Santisima Tdad claimed hat , At h ecobfratertith er s o f
[are] much nobler than those of San Antonio because of their patrgresswhabut also
for being more splendorous in this city than the brothers of San Antonio, as it can be seen
from the subjects that hoist their banner and those tigtthth e Hol y Trinitydés. 0

terms, they requested that they should have preference in the proé&ssion.

2AAG, Gobierno, Cofrad2as, Letra fAGo, caja 18, expedi
YAAG, Gobierno, Cofrad?2as, 6LThe ariginal B@dish readfisieado b8, exped
alumnos de la cofradia mucho mas nohle tp de San Antonio por su objeto y patrén, sino también por ser

ellos de méas esplendor en esta ciudad que los cofrades de San Antonio como se ve segln los sujetos que
conducen su estandarte y los que conducen el de la Santisima Trididad
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For their part, the brimers of San Antonio pointed again ttee senority of their
brotherhood However, nearly eighty years hadsged sincéhe previous disputand they
had lost any document that could prove the foundation date of the confraternity. Therefore,
the judgedecided orl9 June 1753, to give preference to the archconfraternity. Some days
later the brothers of San Antonio appealsgisentence, but they lost the displite.

Although we do not know for sure the composition of both confraternities by that
time, it is worth noting that the brothers $antsima Trinidad usethe same argumenis
other disputes during the seventeenthtusn Although there is no doubt that they were
using the basic tenets of calidad to make their case, this time they utilized them in a more
subtle and nuanced way. In this sense, they sigrthkedonditionand calidadof their
br ot her s ( fwamathanruederscardidé impordaje, of their patron saint; thus,
articulating concepts of honor and religiosity, and contrasting these with San Antonio de
Paduads brothersdé allegedly | ack thereof.

This is the last dispute in which the confraternity was involved during the colonial
period, or at least the last for which we have evidence. We count with ledgers and lists of
membership for some years of the second half of the century. These let ushiahdke
sodality kept working normally during the rest of the colonial period. The lists of membership
do not specify peopleds calidad whatsoever,
of the corporation6s s tconfratetnity togt any debignationabfo i n d i
calidad. Moreover, the corporation seems to have been inundated by elites, because the lists

of membership from the last decades of the colonial period are full with people holding the

S°AAG, Gobierno, Cofrad?2as, 8HiertInwal2i Go, caja 18, expedi
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title of don, and by 1798 don Fendo de Cambre, governor of Nueva Galicia was the
confraterhityodés rector.

The history of the confraternity of san Antonio de Padua, thus, works as an allegory
of the history of AfreMexicans in Guadalajara. First founded by Africans in the late
sixteenth century, the confraternity then evolved as the demographic landscape of the city
changed and went to accept all Afvtexicans within its ranks. The emergence of new groups
associated to different calidad ascriptions then led to conflicts over ideatitynunity, and
social standing. As the transatlantic slave trade dwindled and the mulato group became the
majority among AfreMexicans, conflicts arose but this time with other collectivities, namely
those individuals labeled as indios. It was during¢hastances that Affblexicans revealed
themselves as a community. The constant troubles faced by the confraternity are also
reminiscent of AfreMe x i cans 6 struggle to carve a space
society. In the end, similar to what gpened with the Afralescendant population of
Guadalajara, the sodality also lost its calidad designation by the end of the colonial period.

Some studies have suggested that parallel to their participation in-seswtioned
activities and social interdons, AfroMexicans also were part of an unsanctioned
Asubcultured wherein they could exert power .
domains of social lifé? Beyond the most weknown cases of witchcraft and other popular
ritual practices,here is evidence that Afrdescendants from Guadalajara also took part in

this unsanctioned domain. On 12 September 1746cal of Guadalajara sent a complaint

S1AAG, Gobierno, Cofr ad? assl5and20. Technitabyhy that weprshe Kingdome x pe d i
of Nueva Galicia did not exist anymore, and the proper title of lBamshould have been Intendent of

Guadalajara, although sources kept referring to Nueva Galicia for the whole colonial period.

32 For example Lewisall of Mirrors, 5-6; and Bristol Christians, Blasphemers, and Witches
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to the inquisition in Mexico City thrgs was t e

and processions that the negros and Mul at os
In his writing, the fiscal remarked three situations that to his understanding were

against Christian faith and that local authorities were purportedly ignoring. Firstly, that

negros and mulatos of the city had created communities that simulated ordntitate

religious orders of santo Domingo, san Francisco, san Agustin, san Pedro Nolasco, and san

Juan de Dios. Afrdvlexicans, according to him, were organizing secret gatherings where

they had their times of choir, feasts, and sermons, for which they imeid@wnretablos

and ornaments of gilded paper. Secondly, that during the observancessefrtaea de

dolores betweenthe®and 1o f May, the processions gave wa

dances, and drinking. Finally, the fiscal lamentedfhatia ny peopl ed accust om

new, and blasphemous, rosary* called fof the
Afro-Mexicans across the viceroyalty seem to have organized similar gatherings

during the colonial period. Joan Bristol has documented that irsdatmteentitentury

Mexico City negros and mulatos organized congregations simulating the religious order of

33 AGN, Inquisicién, vol. 897expediente, 10,378 76 v fiDenuncia contra | os convent
mul atos y negros de | a ciudad de Guadal ajara han intr
name and only identified himseuf magseBehdsécsetnrdbo qu

34 The original document is worth citing at lengthas obligaciones de cristiano me estan precisando a que
solicitando el remedio ponga noticia en v. s. de tres cosas lastimosas que en esta ciudad se estan experimentando.
La primeraque entre los negros y mulatos de estas tierras se han erigido unas comunidades que aunque para
los sefiores de la ciudad es una licita diversion y razén porque no acudo a los que pudiera para el remedio, para
otros y para mi no lo es, pues simulados lgsasios ordenes de nuestros padres Sto. Domingo, san Francisco,

san Agustin, san Pedro Nolasco y san Juan de Dios, tienen sus horas de coro, sus platicas ocultas, sus fiestas
con sermones para lo cual han hecho ornamentos de papel dorado y mandad@bhbxserfdd segunda, que

la semana de dolores de nuestra sefiora y especialmente desde edldim&gs hasta el dia once en que hacen

los incendios de la inversidn de la santa cruz son estos con tal desorden que remitiendo el conviglao para

las tres de la tarde muchas luces con caja y trompeta van por delante las vasijas de vino con el que a la noche
es crecida la embriaguez y por consiguiente en las musicas, bailes etc., grandisimo el desorden. La tercera un
rosario que acostumbran muchas persamagestos dias §Jaman de las llagas de san francisco cuyo padre
nuestro es este: serafico san francisco santo querido de dios por aquellas cinco llagas gue el sefior imprimié en
vos gue me des una limosna. La ave maria es: por amor de dios, por ama: fleddido pongo en la alta
contemplacion de v. s. para que como muro de nuestra santa fe vea lo que le parezca conveniente que en sus
acertados dictimenes sera lo mejor. Septiembre 12 de 1746.
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saint Augustin. On that occasion, however, authorities saw these reunions as subversive and
began a prosecution that ended with people in jail ahdraominor punishments. In
Guadalajara, however, no further investigation, nor prosecution, ever followed the original
denunciation. As the complaining fiscal mentioned in his account, local authorities saw these
gatherings as fl Rcitaentieerainmémomt apdna nigui
Mexico City do not seem to have paid much attention to the denunciation.

What are we to make of these two episodes and their different outcomes? Bristol
presents various possible answers to the MeRitpcase that could offer some insights for
the happenings of Guadalajara. Firstly, as mentioned previously, these gatherings could have
been a way for AfréMexicans to exert some authority in an unsanctioned domain, an
authority that was otherwise deniedthem in basically all other aspects of social life. Under
this interpretation, authoritiesd reactions
boundaries based on calidad, particularly co
years after the big Mexico City riots at the end of the seventeenth century. On the other hand,
according to Bristol, these illicit congregations could indicate one of two things. They can be
interpreted as the degree of integration and assimilation ofd&scendants to colonial
society. It also might be the case that these religious gatherings are evidence of the creation
of a distinct AfreMexican culture that had some elements in common with Spanish
mainstream culture but that in other regards departeal it 3

The evidence for this case in Guadalajara is so scarce that it is difficult to get to any
significant concl usi on. For sure, it shows el

popular culture. Inquisitors from Guadalajara dismisse@éscabout sorcery and popular

35 Bristol, Christians, Blasphemers, and Witches. 6.
36 Bristol, Christians, Blasphemers, and Witch&85197, 206207, and 21218.
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healing practices during the seventeenth century showing the same attitude an calling them
filiviandad de mujereso ( r o’iWhetheythesevgathedngsd s g o s
are evidence of t hetific md e@egteadanisomsariety ordfthd as si m
emergence of a distinct Afildlexican culture it is more difficult to assess from this case

alone and answering this question requires a medejth analysis than the one presented

here. One could surmisedtithis case is indicative of how Afidexicans contributed to the

creation of a popular culture in colonial Mexico. Even more so, considering that Afro
Mexicans from Guadalajara, as we have seen (and from other colonial Mexican cities for that
matter) wee not isolated from other groups. In this sense, this gatherings could indicate more
classhased differences, réerecanhanm!|! aufnddost anct
could be stretching evidence too much. Other sources like notarial and saatae®rds

also show that Afrdviexicans took part of a larger culture based on Christian values and

more general ideas about calidad. This is the subject of the next section.

Freedom and Community
As the seventeenth and eighteenth cenpuogressed, Africans and their descendants kept
appropriating Spanish customs, this allowed them to claim the status of vecinos, and thus to
integrate themselves more fully into the social life of the city.

By the end of the eighteenth century, the Affexican community of Guadalajara
was diametrically different from that of the seventeenth century. Population trends beginning
in the previous century accentuated and continued to unfold during the rest of the colonial

period. What was an overwhelmingly megcommunity during most of the seventeenth

S’See for exampl e, Del gadill o, fALas caras de | a resist
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century, during the course of the ensuing centuries, became a community in which the
majority of its members bore the calidad of mulato. A sample of 2,447 baptisms ef Afro
Mexicans across all existing parisheghini the city between 1793 and 1822 reveals that
about 89% of all AfreMexicans baptized in Guadalajara were mulatos. In contrast, negros,
who were the majoritarian group during the previous century, became the minority within
the community and just 0.5 afl baptized AfreMexicans were so classified. After appearing

in the city around the middle of the seventeenth century, the classification of morisco
consolidated among AfrMexicans of Guadalajara and 9.5% of children held this calidad at
the end of theolonial period. Ultimately, at some point during the eighteenth century the
calidad ascription of lobo (used to refer to children of mixed Native and African ancestry),
emerged. Between 1793 and 1822, 1.1% of Mexicans were so classified in Guadalaja

at the moment of baptism. This figures are summarized in table 4.2.

Table 42 Calidad of Baptized AfréMexicans in Guadalajayd 7931822

Parisicalidad Mulato Morisco Negro Lobo Total
Sagrario 1088 166 11 16 1281
Santuario 414 a7 0 8 469

Mexicaltzingo 326* 17 0 3 346
Analco 271 2 1** 1 275

Pilar 66 0 0 0 66
Jesus 10 0 0 0 10
Total 2175 (88.9) 232 (9.5) 12 (0.5) 28 (1.1) 2447
Sources:Baptismal records accessed through FamilySearch.org
* Includes 2 fAEspafoles africanoso

** |ncludes 1 moreno

The Afro-descendant community of eighteec#ntury Guadalajara was also
different in two very important regards. First and foremost, as we have seeié&frcans
from seventeentientury Guadalajara were overwhelmingly negros and enslaved. Afro

descendats from latecolonial Guadalajara, in contrast, were predominantly mulatos and
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free. The same sample of baptisms shows that only 46 (or about 1.8%) of the 2,447 Afro
Mexicans baptized in the city were enslaved.

Secondly, and crucially for AfrMe x i c soaiad @spirations, if during the
seventeenth century the majority of individuals within this group were of illegitimate birth,
by the end of the colonial period the opposite was true. As we have seen in chapter two, ideas
about honor and Catholic valuegre some of the basic underpinnings of notions of calidad.
Therefore, being born out of wedlock coul d s
access offices, trades or specific privileges. This was true regardless of calidad designation.
In fact, & argued previously, an illegitimate Spaniard could have been regarded as similar in
status to a mulato or pardo, for example.

Initially, overall illegitimacy rates during the seventeenth century were astonishingly
high in Guadalajara. At the beginning thie seventeenth century illegitimacy rates at the
moment of baptism were of about 45%. This figure further increased by the middle of the
century to 60%, and then decreased again at the end of the century ¥ &%e rates are
by no means exclusive 8uadalajara. Places like Mexico City, San Luis Potosi, and Lima
exhibited similar figures during the same peridd.

Among all groups of society, Afibexicans from Guadalajara presented the highest
illegitimacy rates during the seventeenth century. The only published study of Guadalajara
during this period found that between 1600 and 1619 negros had an illegitimafyrrato
at the moment of baptism. Mulatos, for their part, presented an illegitimacy rate of 74.7%.
Using a sample of baptisms from the years 16823 and 1698702, the same study found

that illegitimacy rates among negros decreased to 44.4%, whilagamalatos it fell to

%Cal vo, 73

¥Cal vo,

Concubinaf4 y mestizaje, o 65,
Concubinato y mestizaje, 0 66.

1 S 1}

153



60.5%. Considering Afrdlexicans as a whole, illegitimacy rates dropped from 74.6%
between 16141619 to 60.3% at the end of the century. That same research also documented,
through baptismal records, the rise of the mulato populati@hthe decline in number of
individuals labeled as negro over the course of the seventeenth century. These processes are

summarized in table 478.

Table 43 Status of Baptized Afrd/exicans in Seventeentbentury Guadalajara

Calidad 16101619 16921702
Legitimate lllegitimate Legitimate lllegitimate
Negro 57 167(74.5) 5 4(44.4)
Mulato 54 160(74.7) 248 381(60.5)
Total 111 327(74.6) 253 385(60.3)

Sourcess.Cr eat ed based on Cal vo,-74fiNote that thdduthaactuaded 30 slawvess t i zaj e,
of unknown calidad in the category of negro for the period 163®. Numbers in parentheses indicate
percentages.

As the African slave trade dwindled and as Affexicans increasingly obtained their
freedom, legitimacy rates grew sligwbut steadily throughout the eighteenth century. The
same sample of 2,447 baptisms of Alexicans between 1793 and 1822 reveals that
illegitimacy rates among this group dropped during the course of the colonial period to
20.1%. This figure is also coramble to illegitimacy rates for the city as a whole for the
years 18211822 (see table 4.4). Moreover, a similar pattern of increasing legitimacy rates
across the seventeenth and eighteenth centuries can be observed in Centrai'Mexico.

|t i's i mportant to note that I have 1incl
children of single parents, known i n Spani sh
and children of unknown parents. Admittedly, there are slight differences athesg

categories, but all of them entailed a si mil

“Calvo, fAConczaadjien7ddt 07 mest i
4! For Puebla, Sierra Silvarban Slavery 169; for Mexico City, BennetColonial Blacknessch. 5; for the
illegitimacy rates in Guadalajara between 18822, Calvofi Concubi nat o y mesti zaje, 0 6

154



offices, crafts, and privileges granted only to people considered as legitimate children. The
classification of hijo natural referred to those childrersioigle parents, overwhelmingly

children whose fathers did not recognize them. Although, in rare occasions the opposite
happened. For example, on 3 September 1800 in the Sagrario parish José Manuel Romo
baptized his son José Maria Antonio, mulato libré&jefn k nown mot her . 0 Ther ¢
of overlap between the categories of foundling and children of unknown parents. Suffice it

to say that almost always children of unknown parents were foundlings, but not all foundlings

were children of unknown parents. rBetimes, legitimately married couples, for whatever
reasons, could abandon their children at a
turning them into foundlings. In such cases, those children could argue that they were in fact

legitimate and tryo improve their social standing at adulthood.

Table 44 Status of Baptized Afro Mexicans in Guadalajard931822

ParisHstatus Legitimate lllegitimate Total
Sagrario 1015 266(20.7) 1281
Santuario 355 114(24.3) 469
Mexicaltzingo 301 45(13) 346
Analco 229 46 (16.7) 275
Pilar 46 20(30) 66
Jesus 9 1(10) 10
Total 1955 492 (20.1) 2447

Sources:Baptismal records accessed through Familysearch.org.

A closer analysis shows that illegitimacy rates among-Mexicans were higher in
the newest parishes of the city, namely Santuario de Nuestra Sefiora de Guadalupe, where it
was 24.3%, and the vicarage of Nuestra Sefiora del Pilar where it was as high as 30%. The
former established during the late eighteenth century, and the lattertegginaing of the
nineteenth century. It is very likely that the communities of Aflexicans in these new
neighborhoods were also recent in origin, and higher illegitimacy rates suggest a process of

maturation of these societies. On the contrary, in plagth a historical presence of Afro
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Mexicans such as the parishes of Analco, Mexicaltzingo, and Sagrario illegitimacy was
significantly lower. The Sagrario parish had the highest rate among these three, even so, at
20.7% it was very similar to that of tiegy as a whole.

The diminishing influence of slavery (in demographic terms, since slavery remained
crucial politically and culturally in shaping hierarchies and social dfdand increasing
legitimacy rates among AffMexicans granted them access tdtdreopportunities. An
indication of this, is the number of people of mixed ancestry who were able to write their
testament. According to a study, just nine people of mixed background did it between 1670
and 1679, in comparison with 22 for the period 2692143 This trend is also observable in
Afro-Me xi cans® access to crafts. Early in the e
the case of lldefonso Rubio, mulato libre, who was a master silversmith, a craft allegedly
reserved for Spaniards. His sacstanding also allowed Rubio to marry a Spanish woman in
171644 Afro-Mexicans, however, were more often master artisans of less prestigious crafts.
On 19 November 1708, Manuel Covarrubias Amoz
before Antonio Rdriguez, pardo libre, vecino of Guadalajara, and master shoemaker, to be
his apprentice for three yedsThese examples contrast with those we saw for the
seventeenth century, when Afdescendants were the apprentices, rather than the master
artisans.

During the first half of the eighteenth century free Aflexicans, then, appeared

more frequently in notarial records conducting different types of transactions. Take for

42 For the relevance of slavery in cultural and political terms for Spanish American societies seeRirgast,
of Gold, Lives of Bondage

43 Calvo,Poder, religion y sociedad®54.

44 Calvo,Poder, religién y sociedad®57.

45 AIPJ, Escribanos, Diego de $ierra, 6, s.f.
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instance Damiana de San Miguel, mulata libre and vecina of Guadalajara, who solr01
her store with and adjacent plot of land to don Luis Monje de Saavedra for 60 pesos. Damiana
stated in the contract that she got the lot of land to build her store from the city council more
than 20 years before, in 1679. The store, as many otherMMrx i cans o6 r eal est
located on the San Sebastian de Analco neighborhood. On that same year, Nicolas Olvera,
mulato libre and vecino of Guadalajara, bought a plot of land located on the San Francisco
district of Guadalajara for 12 pesos from Diegwd2 de Villatord®

Similarly, on 14 December 1707 José de Mora, mulato libre and vecino of
Guadalajara, sold to captain don José Verdad y Sierra a house with within the Santo Domingo
neighborhood for 600 pesos. This sale is an example of the wealthférat\fro-Mexicans
had managed to amass by this point. Mora, fu
is comprised of a livingoom of 14varas a store of 4 varas, with its storage that is a bit
larger, a kitchen, all roofed with beams andillos (andirons), a patio and corral, as well as
an adjacent plot of | and to the wé&/Atygar wi t h t
later, on 17 December 1708 José de Ibarra pardo libre and Maria de la Trinidad india ladina,
vecinos of the nearby town of Tlajomulco, donated a house located close to the convent of
that town to sixyearold José Antonio in remuneration of the malebts that they had with
his mother Petrona Garcia, also vecina of Tlajomtiit@stly, on 11 October 1734, Pedro
de Agundiz and Antonia Delgadillo, mulatos libres and vecinos of Guadalajara, bought a

house in the neighborhood of San Juan de Dios ta Waiia Teresa de Jesus Aguiar for 125

46 AIPJ, Escribanos, Nicolas del Castillo, 13,46 and 98w, respectively.

47 AIPJ, Escribanos, Diego de la Sierra, 6, s.f. In the original: dichas casas se componen de sala de catorce varas,
una tienda de cuatro varas y su trastienda poayor, techada de vigas y su cocina techada de vigas y morillos,

su patio y corral con un solar que corre y le corresponde hacia el poniente con tres jacalitos en él fabricados,
como asimismo con otras piezas que estan empezadas a fabricar.

48 AIPJ, Escibanos, Diego de la Sierra, 6, s.f.
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pesos® What all these examples show, thus, is the spreading of théVfkacan population

across the city and its surrounding towns (see figure 4.1).

Figure 4.1 Neighborhoods of_ate-Colonial Guadalajara
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As the discussion on slavery that open this chapter already demonstrates, assuming
that all AfroMexicans from Guadalajara experienced a homogenous and rising social
trajectory would be erroneous. Afdiescendants had to endure the stigma of slavery even if
they were several generations apart from it. Moreover, to varying degrees (because of its

irregular application) they all had to deal with the consequences ofisBpapenly

49 AIPJ, Escribanos, José de Tapia, 2, 1TATv.
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discriminatory legislation and practicgs-or example, on 26 May 1734 Domingo Lorenzo

Moreira native of the Canary Islands, vecino of Guadalajara, and widower of Mariana Dornis,
mulata libre, gave in adoption their son Antonio to Tomas Antonio Garcia and his wife
Manuela Efigenia de Saras, veanof Guadalajara, because he was poor and could not
provide for him. Although Domingobs <calidad
the disenfranchisement and misery that many people at the bottom of society had & suffer.

In another tellingalthough not as sensitive example, Antonio de Veldzquez and
Antonio Gil de la Fuente, mulatos libres and vecinos of the real de minas de Santa Fé del
Mezquital in the jurisdiction of Juchipila, Zacatecas, and residents of Guadalajara sold half
of a silvermine to Pedro de Undargarin for 200 pesos. In the contract, they stated that they
found the mine but since they had no capital to exploit it, they decided to sell half of it to
Undargarin. Then, after some time of keeping the other half of the mine wtboefiting
from it, they decided to sell it also to Pedro de Undargarin.

Increasingly higher legitimacy rates and a weakened influence of slavery also allowed
Afro-Mexicans from Guadalajara to build more stable communities and extended social
networks.Sacramental records show that multigenerational families, that is grandparents,
parents, and children alike, all bore Aftexicanrelated calidades during the eighteenth
century. A first example is that of Polonio Gavilan and Margarita Zaragoza, whmlitrén
the Mexicaltzingo neighborhood of Guadalajara. They baptized a mulato son, Juan, on 4 June
1795. Then, they were the grandparents of at least four children baptized in the same parish

between 1803 and 1811, all of them mulatos. On 17 January W0 Ciriaca Gavilan,

¥sSee for example Dantas, fAPicturing Families. o
51 AIPJ, Escribanos, José de Tapia, 2,-965v.
52 AIPJ, Escribanos, José de Tapia, 2, 2226r.
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Pol oniobs and Margaritads daughter, baptized
a child named Maria Hilaria. Two years later, on 11 February 1805, José and Ciriaca baptized

José Rumualdo. Then, on 14 July 1811 they baptizaria Isabel. Lastly, on 11 November

1810, Luis Gavils8n (also known as Gavilanes)
baptized along with his wife Dorotea Puga a girl named Teddora.

Another example is that of Mariano Zaragoza and IgnacisgMeda. They baptized
a mulato son named José Procopio on 13 July 1796 in the parish of Mexicaltzingo. Then, on
15 October 1809, another of their children, Maria Manuela Zaragoza baptized along her
husband José Luis Pefia a mulata daughter named MariaiB¥8imilarly, on 16 February
1812, José Desiderio Medina and Gabriela Gavilan baptized a mulato son named José
Silverio in the same parish of Mexicaltzingo. A few months later, on 24 May 1812, again in
the same parish, J 0 s ®Gno Dedma ahd Maria desesapRaver& nt s ,
baptized another mulata daughter named Maria Feliétana.

A more complex example is that of the Cabr€aranza family, also from the
Mexicaltzingo neighborhood. On 3 September 1796, Pedro Nolasco Cabrera and Maria
Hilaria Carranza baptized a mulato son named José Agustin. José Blas Cabrera, another of
Pedrods and Hilariabdés children, acted as go
Sagrario parish, José Blas Cabrera married a Spanish woman named Maria Maxima Lozano.
Interestingly, perhaps because of the change of parish, on that occasion José Blas was

classified as a morisco. A year later, on 30 November 1806 José Blas and Maria Maxima

53 Familysearch.org, Mexico, Jalisco, Catholic Church Records-198%909,San Juan Bautista Mexicaltzingo,
Bautismos de hijos legitimos 178812, images 281, 494, 536, 679, and 693.

54 Familysearch.org, Mexico, Jalisco, Catholic Church Rect8@91979,San Juan Bautista Mexicaltzingo,
Bautismos de hijos legitimos 178812, images 301 and 647.

55 Familysearch.org, Mexico, Jalisco, Catholic Church Records-1990,San Juan Bautista Mexicaltzingo,
Bautismos de hijos legitimos 181822, image&5 and 36.
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baptized in the Sagrario parish their daughter Maria Saturnina. That time, JosévBléed

back to his original mulato calidad. Then, on 23 September 1818 in Mexicaltzingo, José Blas
and Maria Maxima baptized a mulato son named José Macedonio (or Macedo in other
documents). By 1821, when the first independent provincial governmenedre census of
population Pedro Cabrera and Hilaria Carranza lived in the San Juan de Dios neighborhood
with Dominga Cabrera and close to their son Agustin. In 1822, according to another local
census, they lived in the same place. For their part, JaséaBt Maria Maxima lived in the
Mexicaltzingo neighborhood in 1821, along with their son Macedonio. A year later, they
lived in the same district with Macedonio, Juan José, and Saturnina C8brera.

Finally, another family that was constantly identified mslato in different
documents, although | was not able to reconstruct multiple generations of it, was that of
Andrés Vasconcelos and Maria de la Luz Lopez. They baptized four children in the Santuario
de Guadalupe parish between 1801 and 1807, all of ttessified as mulatos libres at the
moment of baptism. On 14 February 1801 they baptized José Maria Guillermo. Two years
later, on 20 June 1803, they baptized José Ciriaco Pablo. Then, on 2 June 1805, Andrés and
Maria baptized Juan José del Espiritu Safsbmost exactly two years later, on 3 June 1807,
they baptized Maria Manuela Germana. Lastly, according to a city census of 1821, the first
of the independent era, Andrés, Maria, and a total of seven children lived in the northern part

of the city. Andréswvas a 69earold construction worker (albafiil), Maria was 54 of age,

%6 Familysearch.org, Mexico, Jalisco, Catholic Church Records-1990,San Juan Bautista Mexicaltzingo,

Bautismos de hijos legitimos 178812, image 305; Bautismos de hijos legitimos 18822, image 344;

Guadalajara, Sagrario Metropolitanoatvimonios 18051818, image 27; Guadalajara, Sagrario Metropolitano,

Bautismos 17994806, image 123; and San Juan Bautista Mexicaltzingo, Bautismos de hijos legitimes 1812

1822, image 344, see alRodney D. AndersorGuadalajara Census Project, 179D30.Tallahassee: Florida

State University, 2007, vol . 1, AfGuadal aj ara Censuse
individual within the database has an assigned number called mass index. Throughout thiarthaiptenext

| use these for refenee, 1351013513, 13527, 1804248047, 2307423073, and 250125016.
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without recorded occupation, Encarnacion was 32 and a cigar maker, Guillermo was a 20
yearold painter, Manuela a 2Zearold cigar maker, Ciriaco was 18 and was also a painter,
and tha they had three small children, Juan Bautista 12, Arcadio 11, Maria Leonides 4, all
of them student¥’

Afro-descendant sé6 soci al net works extended
formed ties with people bearing calidad ascriptions related to akfremcestry through
compadrazgoTake for example the married couple formed by José Maria Becerra, also
known as Juan José Becerra, and Maria Toribia Alvarez, also known as Maria Toribia
Gonzalez. They baptized eight children in the parishes of Sagraridreaico between 1797
and 1810. They also acted as godparents of four-ddszendant children during the same
period®® Similarly, on 17 April 1811 Crisanto Sedano, or Cedefio, and Maria Ana Garcia
baptized in the Sagrario parish a mulato daughter namechdregilda de los Dolores.
Subsequently, they were the godparents of Maria Ildefonsa Francisca de la Trinidad, mulata
libre and daughter of Marcelino Lopez and Narcisa Lozano, baptized in the same parish on
29 January 1818 Another example is that of Judosé Cortez and Juana Irinea Zamora. On
21 January 1806 in the Sagrario parish, they baptized their son José Antonio Abad de la
Concepcion, mulato libre. A few weeks later, on 12 February 1806, in the same parish, they
were the godparents of José Palatealesus, son of Ambrosio Zamora y Josefa Ca$illas.

Finally, in the parish of Analco, on 5 May 1796, José Nepomuceno Leiva and Maria Simona

57 Familysearch.org, Mexico, Jalisco, Catholic Church Records-1999,Guadalajara, Santuario de Nuestra
Sefiora de Guadalupe, Bautismos de hijos legitimos-1800, image 34, 124, 204nd 299; also GCP
Databasefi Guadal aj ara Censudde®75a8 1821 and 1822, 0

8 For a closeanalysis othis family see the next chapter.

% Familysearch.org, Mexico, Jalisco, Catholic Church Records -1990, Guadalajara, Sagrario
Metropolitano, Bautismos 1811815, image 130; and Bautismos 181820, image 37.

80 Familysearch.org, Mexico, Jalisco, Catholic Church Records -1990, Guadalajara, Sagrario
Metropolitano, Bautismos 1798806; images 795 and 803.
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Damiana Lopez baptized their mulato son José Dolores Estanislao. A year before that, on 2
May 1795 in the samgarish, they acted as godparents of José Jorge, mulato libre son of José
Francisco and Maria Leonic}a.

What all of these examples tell us, then, is that Mexicans from lateolonial
Guadalajara formed communities around people with the same calrdasllike mulato or
morisco. That many families identified themselves in sacramental sources consistently as
Afro-descendants, even over three generations, entails thatMéfiwans were not
constantly trying to escape social classifications or denyimjy thncestry at every
opportunity. For that to happen, a series of specific political circumstances had to take place,
and that is going to be the focus of next chapter.

Someone might argue that during the eighteenth century the-Mdrican
community ofGuadal ajara fintegratedo itself mor e
Afro-Mexicans role in colonial society in this terms entails considering them as permanent
outsiders. While some officials and elites indeed might have shared this view, on the
evenday interactions Afralescendants not just physically built Guadalajara and other
Mexican cities, but also were an integral part of the construction of Mexican colonial society
and culture. This discussion might be considered outdated or irrelevant aiothis
However, because of the lack of studies focusing on Guadalajara, it is important to reiterate
it.

The Afro-Mexican community of eighteenttentury Guadalajara was, in several
important regards, very different to that of the previous century. Sl@estinued to be a

reality for many Afredescendants across the whole colonial period and even beyond. The

61 Familysearch.org, Mexico, Jalisco, Catholic Church Records-1990,Guadalajara, San José de Analco,
Bautismos 1761801, images 589 and 608.
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number of AfreMexicans from Guadalajara actually held in bondage, however, decreased
as the century progressed. The practice of slavery seemsdalm@nged at some point of
the century from being resourestraction oriented and dominated by men, to an
overwhelmingly domestic practice in which women took a more prominent role.
Significantly, from being the group of society with the highest illetaty rates during the
seventeenth century, Afildexicans reached similar legitimacy rates to those of the city as a
whole by the end of the colonial period. Further, Adescendants from seventeentntury
Guadalajara bore predominantly the calidad @froeand during most of the century were
enslaved. By the end of the colonial period almost 90% of all-Meaicans baptized in all
city parishes were mulatos and free. During the eighteenth century moriscos became the
second most numerous group within tbemmunity and negros the least numerous.
Additionally, a new calidad ascription associated with African ancestry, that of lobo, emerged
at some point of the eighteenth century, adding more complexity and nuance to the Afro
Mexican community of the city.lle precise moment and circumstances of the emergence of
this social category should be the subject of future studies. Lobos, however, remained a very
small minority within the community.

Afro-Mexicans had access to a wide variety of trades and occupatieighteenth
century Guadalajara. From negotiating apprenticeships with Spanish master artisans in the
seventeenth century, Afidescendants passed to be the master artisans themselves in many
crafts, and particularly those associated with leatherwadtklza textile industry. From this
position, they began to accept their own apprentices. A small minority, as we have seen, even
had access to prestigious crafts, like silversmiths or goldsmiths.

Interpreting AfrecMe x i cans 6 soci al t neanthecertuoyrag dur i r

inevitably leading to the disappearance of calidad labels associated with African ancestry
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from the historical record, or their eventual elision from Mexican history would be
teleological and anachronistic. It would be to project ont@#st modern notions of social
mobility and/or political ideologies that emerged until much later. Few signs, if any, indicated
that families like the Vasconcelos would identify themselves as mestizos by the end of the
colonial period when the first indepéent government of the province conducted a census
in 1821 (see figures 4.1a to 4.1e). Similarly, almost nothing suggested that the Cabrera
Lozano family would be known as indios in that same document (see figures 4.2a to 4.2e).
How and why these familieend many others forfeited their Afddexican calidades before

independence will be closely analyzed in the next two chapters.

Figures4.lato 4.1e

The Vasconcelos Family
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Figure 4.1a Bapii§ﬁ1 of Guillermo Vasconcelos
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Figue 4.1b Baptism of Jos&iriaco Vasconcelos

Figure 4.1c Baptism of Juan José del Espiritu Santo Vasconcelos

Figure 4.1d Baptism of Maria Manuela Germana Vasconcelos
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Figure 4.1e The Vasconcelos famlly in the census of 1821
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Figure 4.1e The Vasconcelos family in theensus of 1821 (continued)

Sources:Familysearch.org, Mexico, Jalisco, Catholic Church Records-1990,Guadalajara,
Santuario de Nuestra Sefiora de Guadalupe, Bautismos de hijos legitimd8180bnage 34,
124, 204, and 299; also GCP Datab@és§ u aad aalr a Censuses 4420472821 and

Figures 4.2a to 4.2e
The Cabrera Family
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Figure 4.2a Baptism of José Agustin Cabrera
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Figure 4.2c Marriage of José Blas Cabrera and M&xima Lozano
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Figure 4.2d Baptism of Maria Saturnina Cabrera.Notice how on the right margin it says that the girl is
Espafiola at the same time that the baptismal record states that his father is mulato.
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Figure 4.2e The CabreralLozano family in the census of 1821

X

Sources:Familysearch.org, Mexico, Jalisco, Catholic Church Records-1999, San Juan Bautista
Mexicaltzingo, Bautismos de hijos legitimos 178212, image 305; Bautismos de hijos legitimos 18822,
image 344; Guadalajara, Sagrario Metltitano, Matrimonios 1804818, image 27; Guadalajara, Sagrario
Metropolitano, Bautismos 1798806, image 123; and San Juan Bautista Mexicaltzingo, Bautismos de hijos
legitimos 18121 8 22, i mage 344; see al so GCP Dat8®kg He 1MGUaOd al
13513, 13527, 180448047, 2307423073, and 250125016
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Chapter 5

How Did Afro -Mexicans Disappear?
The latecolonial history of Guadalajara is marked by a perplexing phenomenon: the seeming
plummeting of the Africafdescendegbopulation of the city. The first coloayide official
census of 1777 listed a total of 19,192 inhabitants, of which 37.5% were counted as mulatos;
Afro-Me xi cans i n gener al repr eseAdecadd and 8has % o f
later, in 1793, amew population count reported that Afkbe x i cans were 26. 3%
population (of about 24,768 people). In the last census that recorded colonial ascriptions from
18211822 this figure had further decreased to 2% (out of 38,021 inhabifBinis)reant a
9.3% decrease between 1777 and 1793, and almost a 95% decrease between 1793 and 1822.
In other words, during the course d® gears the AfreMexican population of the city
virtually disappeared.

As we have seen in the previous chapters, siremttidle of the seventeenth century
Afro-descendants fashioned themselves as vecinos of Guadalajara. As such, they conducted
all sorts of notarized transactions, owned property all across the city, and took part of social
life through civic celebrations dncatholic brotherhoods. They also appropriated the
language of calidad and used it to negotiate their place within the social hierarchy. Although
slavery still existed in the city, by the end of the eighteenth century theMdxrican
community of GuadaJara was overwhelmingly mulato and free. Further, it passed from
being the group with the highest illegitimacy rates of the city during the seventeenth century,

to exhibit a similar illegitimacy rate to that of Guadalajara as a whole by 1821. More

!Mart2nez Castell anl@%, TfEsclavos rebeldes, 0
2 For the character and historytbsecensuses seadardin, Household Mobility and Persistencg12.
SAnderson, fARace anals5®oX0.al Stratification
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importartly, perhaps, by the end of the colonial period multigenerational families
consistently used in sacramental records the calidad labels associated with African ancestry.
In sum, most of the evidence suggests that -Aiffscendants from Guadalajara felt
comfartable using these social ascriptions and that a mulato identity indeed existed. How,
then, did AfreMexicans stopped identifying themselves as negros, mulatos, moriscos, and
lobos in official records at the end of the colonial period in Guadalajara?
Despte that researchers have been aware of this phenomenon for decades, this
process has been more noticed than analyzed for the case of Kléxicontrasting the
startling figures of the 1793 and 182822 censuses, historians of Guadalajara have
hypotheszed that AfreMexicans became esparioles, indiomeistizosn 18211822, After
all, from being 39.5% of the cityds popul ati
half of the cityds inhabitants. | netdd8s mor e
in 1821° Nevertheless, scholars have never presented empirical evidence to prove these
claims. A closer look at this phenomenon reveals that the process by whiekl&frcans
became fAinvisibled was much more complex tha
Scholars have no#d the seeming plummeting of Afdescendant populations
across the Spanish empire and the republics that resulted from its disintegration. In Mexico
City, 20.9% of the baptized children in 1724 in the Sagrario parish were classified as mulato,
morisco ornegro, but in 1811 just 1.1% were so categorized. In Oaxaca, about 24% of the

population was classified as mulato in 1700, but by 1792 just 14% of the residents were so

4 For some studies that have presented hypothesis about the invisibility eflakioans sediménez Ramos,

fiBl ack Me&a ictoo r sMexidanrRresenck inrGaoadala® it should be noted that the focus of
this specific work is not on the disappearance of Afegscendants from Guadalajara, but on the 2% who kept
their calidad; anaughnfiRace ana Nati on

SAnder son, ARace and Soci al Stratification, o 240.
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classified. In Puebla, just 4.1% of the population was classified as mulato or pdingo in

1777 padrén In contrast, 36.1% of people were not assigned any calidad in the same
document; thus, suggesting an undercounting of -Mexicans® Historians have also

analyzed the colonial roots of AHloat i n Amer i cans 6 i rColombia,bi | ity
Argentina, Uruguay, and Central America.

In the case of Mexico, In trying to explain this process, the pioneer ofMdpacan
studies Gonzalo Aguirre Beltrdn hypothesized that Mexicans integrated and
assimilated, b artall,infothawideaMexicanopopalation daringlthe late
colonial and early independent peridddore recentlyjt has become a commonplace to say
that the Mexicarttate erased the African heritage from the national memory by endorsing
an identity that embraced ragmixture (mestizaj¢ and privilegd the indigenous and
Spanish heritagef the nation thereby forcing AfreMexicansto identify themselves as
mestizos or raciallymixed® A third group of scholars, for their part, contendattthe
invisibility of Afro-Mexicans was a consequence of the early natiate building process.
Specifically, they argue, it was the result of the abolition of slavery and the prohibition of

recording in official documents any colonial distinction @itgs°

5 For Mexico City, se&/ a |l de s , fi dfithe Sobiedad de Gas@7; for Oaxaca Chanc®ace and

Class 155157, and 175; for Puebl a, L o r02a3;histdrianp leave,alsoi L os ar t
noticed similar trends in smaller towns within the Guadalajara province, see for ex@ecplea Jiménez,

Indios, espafioles y africano®4.

” For Colombia, seélie | g, ASi | enci alp5206f LassagMyths ofHarsmany fortArgentina,

Andrews,The AfreArgentinesGe |l er , fi 6 a ® A16153;Sor Wneggay Amdrews,Blackness in the

White Nation andBorucki, From Shipmates to Soldgrfor Central America, Gudmundson awéblfe eds.

Blacks and BlacknesSpai n al so has its own narrative -béderdli sappear
Sl aves in Spain Disappear ?o0.

8 Aguirre BeltranLa poblacion negra265292.

Carroll, f@ALos, 403488;HeradmdesCuevadfrican MexicansGerardoii Wr i t i ng Afri can
Out, ©72-183; and Sud,and of the Cosmic Race

10 For the most recent example, Cohéiinding AfroMexicq 27 and chapter 1;seealB® az Cas as, fiaDe
esclavos a ciudadangd”2273303;Bal | est er os P8ez, , d%0479; LdpertChavez,d6 meXxi c a

fiHaci endo vi s i@brl5s; ahdGates Jr.V8; foriab éxample of a study that also places this
172



Although there is a kernel of truth in all of these interpretations, the first one presents
an idealized account of the formation of Mexican culture and society after independence. The
second, glosses over the historical processes of the lateagighand nineteenth centuries.
The third one, with its emphasis on the role
national history, construes Afildexicans as passive subjects, thereby depriving them from
any agency. As previous chapters hdeenonstrated, Afrdviexicans played an active role
in the creation and transformations of colonial ascriptioalidad The same can be argued
about the disintegration of these colonial classifications.
The disappearance of Afdexicanrelated social scriptions in Guadalajara,
therefore, was a multifaceted process. It was the result of a combination of several factors.
First, as previous chapters have made clear, the fluidity of social differentiation processes in
the Spanish empire. Second, as the okapter extensively argues, the context in which the
phenomenon of disappearance happened catalyzed this process. Thel,eAfroa c ans 6
ability to identify themselves at the moment of sacraments facilitated their abandonment of
colonial categories of calad. Marrying outside of their calidad group also allowed Afro
descendants to claim their partners identity. Ultimatdiming a different calidad, or none
at all, certainly entailed at least a tacit collaboration of priests and census takers irtharge
recording peoplebs social ascription in the
The testimony of a census taker from central Mexico during the late colonial period
regarding the difficulties in recording peop

be enlighening four our purposes:

process in the transition from colony to independent nation, but stresses the agencyMé&ddans, see
Guar di no, f tianaly losé\inoméxitaaags 258-301.
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AThere is no one who dares to distinguis
upsetting information and if taken rigorously we will discover well regarded families with
dark stains, erased or diluted by time. This would resulheverending scandals. |
understand that the list for militia membership is to grant honor, not to dishonor people. |
have recorded the castes of espafiol, castizo, mestizo, pardal]@icng the declaration of
the vecinos themselyealthough | suspct some of them lied to me. In the town of
Tepetlaoztoc, for example, your grace will find a village full of espafioles, whether the people
of this town are espafioles or not, they live comfortably and honorably, and if some people
grant themselvesthedisnct i on of a better cast®, they ha
It is unfortunate that we do not have similar evidence for the case of Guadalajara.
Regardl es s, this officialds testimony reveal
Guadalajaranight have also faced during this period.
Although with what has been said thus far it should be clear what it is meant when
talking about disappearance, before delving further into the analysis of howv&kicans
stopped identifying themselves as suctlofficial records, a note on the terminology used
throughout this and the next chapter is in ordée disappearance of Afdexicans is a
highly complex and sensitive subject. Readers must understand that fostering and celebrating
diversity are very recent phenomena. In contrast, during the eighteenth and nineteenth

centuries there were very few incees (one of them being to keep their social networks, as

11 Cited inAguirre Beltran,La poblacion negra2632 7 0 . Emphasis added. The origin
habra quien se atreva a distinguirlas. Esta seria una informacién odiosa y tomandola rigurosamente se
descubririan en familias bien admitidas manchas muy oscuras que ha borrado el tiempndoegpait

precisién escandalosos expedientes que, convertidos en juicios ordinarios, nunca tendrian fin. El de los padrones

para el establecimiento de milicias comprendo que es para dar honor y no para quitarlo. Yo he sefialado las
castas de Espafiol, Castiddestizo, Pardo, etc., gobernandome por las declaraciones de los mismos vecinos,

aunque algunos me hagan hecho caer en la sospecha de que no me dijeron la verdad. En el padrén de
Tepetlaoztoc vera Vuestra Sefioria un pueblo lleno de espafioles, pero séqpmios disfrutan comodidades,

viven honradamente y si algunos se abrogan |l a distinc
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we have seen) for Afri¥lexicans to accept calidad labels such as mulato or lobo, and very
strong reasons to try to avoid these classifications. Bearing this in mind, it should be clear
fromtheoutet t hat when using the terms fAdisappea
next chapter, in no sense | mean that Aftexicans literally disappeared from Guadalajara.
As it should be evident at the end of this chapter, people who identified thenasehezgos,
mulatos, moriscos or lobos remained for the most part in Guadalajara, they just stopped
identifying themselves as such. It is in this sense thatMigicans disappeared or became
socially invisible. The available evidence indicates that byetiteof the process analyzed
here, neither they, nor society, recognized them anymore advisikaans.

At first glance, it might be tempting to say that the disappearance ctlafcendants
from Guadalajara was caused by the census taket82®1822. Or, as some scholars
contend, that it was the consequence of the government prohibition of recording calidad
categories after independence. To be sure, there are many instances throughout Latin
American history in which governments dispensedregtwith social categories between
censuses in order to portray an idealized version of their commuAit@sntrasting
sacramental records, such as baptisms and marriages, from the period- 8227 9@th the
censuses of 1821822 casts doubt on theuspicion that census takers caused the
undercounting of AfrdMexicans in these censuses, because the same process is observable
in different types of records.

For this study | have gathered all of the baptismal (a total of 2,447 cases) and marriage
records(a total of 816 cases) that | was able to locate in the Familysearch.org website,

involving at least one person categorized as negro, mulato, morisco, or lobo in all of the

12 For examples of this, séndrews,Afro-Latin America: Black Liveschapter 2.
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Guadalajara parishes of the period, theseSagrario, Santuario de Nuestra Sefide
Guadalupe, Jesus, San José de Analco, Mexicaltzingo and the vicarage of Nuestra Sefiora del
Pilar (see the map of the Guadalajara neighborhoods in chapter 4). In turn, | contrasted the
names of those individuals mentioned in the sacramental recordshton calidad is
provided (this includes parents, grandparents, and sometimes godparents for the baptisms;
and spouses, their parents, and sometimes withesses or sponsors, in the case of marriages),
with those in the two censuses in order to see how tieayged their calidad over time. This
allowed me to locate 3,729 individuals in the censuses of-1822 who were previously
identifiedin the sacramental records as AM@xicansor were children of Afradescendants
themselvesThis figure includes all adhe Afro-Mexicans listed in both censuses, regardless

of if I found them in the sacramental records. It also includes children baptized with a
different calidad, but who | knew were the offspring of identified A¥fexicans. For
examplejf a family thatl hadidentified as AfreMexican hadust onechild listed in 1821,

but then in 1822 they kdamore childrenwhom | did not identify as AfréMexican in the
sacramental recorgdsecausehe number of Afredescendants baptizedthrese yeara/ias so

low, | assimed thathey werebaptized with a different calidad. Regardlesscel knew that

their parents anavengrandparents were Afrdescendants, | includetiese casem my

sample. | did this in order to stress the extent of the phenomenon under stutty and
reconstruct the community of Affelexicans from Guadalajara as fully as possible.

Admittedly, these 3,729 people are a small percentage (about 6.5%) of the 57,091
individuals listed in both censuses combined. Nonetheless, beyond the raw figures, the
inffor mati on contained in the censuses and sacr
experiences remains illustrativeigures5.1 and 5.2 clearly show that Afrdle x i cans 6

abandonment of colonial categories of difference was a gradual processatétieddnial
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period. Collectively, the two graphs show that the number of both baptismal and marriage
records involving AfreMexicans gradually but incessantly decreased beginning in 1793,
then they reached their lowest point in 1814. Subsequently, tlzer@ wmall peak in these

sacramental records between 1815 and 1819, to finally disappear in 1822.

Figure 5.1 Baptisms of AfroMexicans in Guadalajara, 17931822
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Guadalajara underwent in the two censuses. As it is evident from thtalles, Afre
Mexicans were spread across the 24 city districts (there is no surviving data fdf terd6

for 1821). The comparison between the baptisms, marriages and the census of 1821 shows
that in the latter document slightly less than 42% did a@tha calidad ascription. These

were followed by 18% who kept their Afiddexican calidad, 16% who became indios, 13%

espafioles, 9% mestizos, and aboutctote or castizo
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Figure 5.2 Marriages of Afrodescendants in Guadalajara 1793822
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Sourcesfor figures 5.1 and 5.2 Created based on Appendices 3 and 4.

As for the census of 1822, calidad categories clearly had become obsolete, for over
85% of individuals identified as Afr¥lexicans in other documents did not provide any.
Interestingly, 8% claimed citizenship, all of them in th# ward; 2.6% claimed Indianes;
2.4% Spanisiness; 1% kept their calidad, and less than 1% were coyotes. Intriguingly, in
the census of 1822 no one declared to be mestizo. It is important to note, however, that the
number of those who did not provide calidad in 1821 is inflated bfatt¢hat ten of the 23
districts of the city did not provide calidad at all. Nonetheless, the other 13 districts that did
provide calidad were evenly spread across the city, and their data remains representative of
the whole. If we exclude these ten wgrthen the number of individuals who did not claim

any calidad drops to 16% of the located individuals in 1821.
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Ward Table 5.1 Calidad changes of Afkdexicans in 1821 Total
Espafiol Castizo Indio Mestizo Coyote Afro- None
Mexican
1 - - - - - 3 79 82
2 - - - - - - 7 7
3 26 - 19 56 - 24 1 126
4 - - - - - - 125 125
5 22 - 31 17 3 10 - 83
6 - - - - - - 59 59
7 - - 40 6 - 23 14 83
8 - - - - - - 255 255
9 42 - 126 53 7 3 15 246
10 42 - 47 7 - 9 - 105
11 - - - - - - 117 117
12 - - - - - - 42 42
13 5 2 - - - 5 50 62
14 53 - 22 28 2 201 - 306
15 24 - 13 2 - 25 - 64
17 4 - 18 5 - 21 62 109
18 17 - 25 1 5 50 - 98
19 - - - - - - 40 40
20 25 - 46 32 - 44 - 147
21 2 - 3 - - - 61 66
22 - - - - - - 33 33
23 87 - 16 28 - 45 - 176
24 - - - - - - 104 104
Total 349 2 406 235 17 463 1064 2536
(13.76) (.078) (16) (9.26) (.67) (18.25) (41.95) (100)
Sources:Bapti s mal and marriage records from Guadal aj ar a;

Censusesof 1821 8 2 2 . 0 N pamebtlesissndicate percentage.
Note: Wards for which there are no extant data are not shown in the table.

Table 5.1 shows that the majority of individuals who were Afiexicans in the
sacramental records, in 1821 lived on the east margin of the SarddwDios river within
the eighth and ninth districts, also known as the San Juan de Dios and Analco neighborhoods
(see figures 5.3 and 5.4 for reference). This in itself is unsurprising, because as we have seen
in chapters 3 and 4, notarial records iadéca historical AfréMexican presence in Analco
since the seventeenth century, and in San Juan de Dios since the eighteenth century.
Interestingly, although the Mexican government tubed the river at the beginning of the
now one of Guada

twentieth century and builtontapf i1t what | s
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division of the city along class lines with the richest neighborhoods to the West and the

poorest to the East to some extent endures to the present.

Table 5.2 Calidad changes of Aflexicans in 182

Ward Spaniard Indian Coyote Afro-Mexican Citizen None Total
3 - - - - - 82 82
4 - - - - - 9 9
6 - - - - - 17 17
7 - - - - - 80 80
8 - - - - - 194 194
9 - - - - - 52 52
10 25 10 - - 96 - 131
11 - - - - - 85 85
12 - - - - - 63 63
14 1 1 - 1 - 109 112
15 - - - - - 50 50
16 - - - - - 59 59
17 - - - - - 76 76
20 - - - - - 111 111
21 - - - - - 8 8
22 3 21 5 11 - - 40
24 - - - - - 14 14
25 - - - - - 10 10

Total 29 (2.43) 32 (2.68) 5 (.41) 12 (1) 96 (8.04) 1019 (85.41) 1193 (100)

Sources:Bapti s mal and marriage records from Guadal aj ar a;
Censusesof182182 2. 06 Numbers in parenthesis indicate percent
Note: Wards for which there are no extant data are not shown in the table.
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Figure 5.3Map of Guadalajara in 1813

et

Sourcesi Pl ano de Guadal axara, capital de | a Nueva Galic
18130 t a kasalajafCensusProfgct vol. 2
Despite these figures, how can we be sure thatdtbappearance of colonial
classifications was not a measure coming from the state as some author<artmia®,
eliminating social distinctions of calidad castafrom official records was one of the first
policies of the recently created Mexican stalt was in October 1822, when the newly
crowned Mexican emperor, Agustin de lturbide, ordered parish priests to stop recording
calidad in the baptismal records. They could, and did, nonetheless, keep recording calidad at

the moment of marriage. The firstexican constitution of 1824, ultimately declared the
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equality of everyone before the law and formalized the ban over the use of colonial

categories?3

Figure 5.4 Districts of Guadalajara in 1821
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tructed from internal evidence found in the census manuscripts of 1821-22 and from

Source: Guadalajara Census Project, val. 2

13 For these developmentseeVinson lil, Before Mestizaje182-1 8 3 ; and D2az Casas,
ci udadanaa rshauld Be®@ed, however, that the use of calidad distinctions survived until the 1840s
in many Mexican towns and cities.
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A closer look at the dates when priests ceased recording calidad in the different
parishes of Guadalajara lends credence to the argument that this was noetrastkted
policy. The only parish that seems to have compe d wi t h | tur bi deds ord
was San Jos® de Anal cobs, because in both bs
recording calidad on that date. The rest of the city parishes discontinued calidad ascriptions
before or after 1822. The Sago parish, the oldest and largest of the city, ceased recording
calidad in baptismal records in May 1822. The vicarage of Nuestra Sefiora del Pilar, that
depended on the Sagrario parish, did it in July 1822. The parishes of Jesus, Santuario de
Guadalupe,and Mexicaltzingo present more interesting cases. In Jesus priests stopped
recording calidad on 1 October 1820, while in Santuario de Guadalupe on 25 June 1821. This
means, that in both parishes calidad had fallen into disuse even before Mexican
independace. In the case of Jesus almost a full year before the declaration of independence,
and three months before it, in the case of Santuario de Guadalupe. As for Mexicaltzingo, the
last baptism with an indication of calidad was recorded in November 182fwqustonths
after independence. Before that date, however, some children were recorded as citizens while
other still have a calidad ascription. This suggests that some people adopted the label of
citizen right away, while others kept using colonial dedigna, at least until these were
banned by law.

The interruption of calidad categories in marriage records followed a similar path to
that of baptisms. The Santuario de Guadalupe was the first parish in discontinuing their use
in July 1821, two months bafe independence, followed by Jesus in November of the same
year. The Sagrario parish seemed to have completed this process on two stages. Beginning

in May 1822 all people were designated as citizens, but on the margins of each entry, priests
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still wrote he labels of espafioles, indios, aastas A year later, the annotations on the
margins stopped appearing and everyone just received the status of citizens.

The fact that parishes discontinued calidad gradually, and that two of them stopped
using it altogther before independence, strongly suggests that it was not-eatatated
measure. Further, it is of the uttermost importance to stress that the categories associated with
African ancestry were the only ones in decline during the period under stadyoitihose
with Spanish or Native ancestry. The last mulato to be ever baptized in the Mexicaltzingo
parish was recorded in 1819, and in the Santuario de Guadalupe, Jesus, and Pilar parishes in
1820. The last marriage involving Afidexicans in the Santua de Guadalupe parish was
registered in 1817, and in Jesus in 1819. In Analco, there was one marriage involving Afro
Mexicans in 1820, and just one in 1822. To all intents and purposesivigfizanrelated
social labels ceased to exist in Guadalajars/®efore independence. Furthermore, why
would authorities grant Afralescendants a status that they had denied to them for the last
three centuries?

How, then, did AfreMexicans from Guadalajara manage to manipulate or abandon
colonial calidades duringhé last decades of the colonial period? As many studies have
shown during the past 25 years or so, moving from one social category to another was not
unusual in colonial Mexico. People could do that by marrying someone of a different calidad;
by migrating;by improving their economic situation, etc. However, as Douglas Cope has
not ed, someonebs soci al ascription was a su
moving from one calidad category to another

relationso* The disappearance of Afifdexicans from Guadalajara was rooted on the same

14 Cope,The Limits of Racial Doimation, 83-85.
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principles that delineated these types of transformations during the colonial period, but it also
exhibited new features that broke with the colonial past. In particular, thcegs was
different in one very important regard: it did not entail for people to renounce to their social
circles.

The first element to take into account in order to understand this phenomenon is the
fluidity of social differentiation processes in theaBsh world, or more properly of the
concept of calidad. In chapters two, three, and four we have seen that the concept of calidad
brought together into a single overarching notion ideas about what we now might call race,
ethnicity, class, and so on. Cald also created distinctions within groups, that is, not all
espafoles were considered of the same status, nor indios eM&fioans for that matter.

Such concept allowed imperial authorities to rely on different criteria to grant or deny access
to resouces and prerogatives to people on a case by case basislifdenhowever, could
also manipulate the different components of calidad to their advantage.

If we are to understand how Afiddexicans disappeared from Guadalajara at the end
of the colonial priod, we ought to grasp the complex relation between calidad, reputation,
and physical appearance. It would be worthwhile, thus, to synthesize here the findings from
the previous chapters. From Gonzalo Aguirre Beltran, the pioneer ofMdrican studies,
to recent works on demographic history, scholars have assigned phenotype a big influence in
determining peopleds caltidad during the colo

Gonzalo Aguirre Beltran worked under the assumption that social classifications in
colonial Mexico opeated in a similar way to modern conceptions of race; therefore, he

assigned considerable weight to physical traits in determining social categories. Since then,

15 Aguirre Beltran,La poblacion negrachap. XIV; see for example the works by David Carbajal Lopaz,
poblacion de Bolafigs and fARefl exi ones metodol -gicas. 0
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historians have moved on, for the most part, from these notions and have qualified the
workingsof social classification in the Spanish world; the relative importance of phenotype
in these processes, however, remains a subject of debate.

Evidence presented in chapter two pertain
was in questiomn ndi cates that someoneds physical app
process. In instances in which it was at stake whether a person was an espafiol or a mulato
reputation and soci al net works were key in d
political factions fighting for power in and Indian town claimed that their rivals were mulatos
in order to deny them access to political p
that they had lived all their lives under the reputation of indind,that they had conducted
their |lives as indios, actively participatin
and indio or an espafiol was reason enough to be considered as such.

There were, i ndeed, r ecor desmentionedwdutifoc h peop
the most part their calidad was not wunder qu
of sale or legal cases in which enslaved people asked for a change of ownership or to reduce
their price so they could buy their own freedoln such records, Afrdescendants were
clearly dehumanized and treated as merchandize; hence, the preoccupation to thoroughly
describe them. Such records offer further evidence to argue for a very limited influence of
phenotype i n de taidadniWhat billg of sale sheve is teebesistence of at
least twenty different variants of negros and mulatos based on their physical traits. Such
classifications do not appear, whatsoever, in sacramental or census records, nor in petitions
to the city caincil. This makes one wonder why, if the same people who bought and sold
slaves were involved in the creation of other types of documents, such variety of descriptions

is missing from the rest of the historical record? Together, the evidence from lezmlrcas
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which peopleds calidad was questioned, and f
credence to the argument that people were identifying themselves in most instances and that
phenotype bore a | imited weldgdht at best iin a
High exogamy rates among Afiexicans in Guadalajara were another important
element that facilitated this proce3sble5.3 shows the number of marriages by calidad in
all the parishes included in this study. Historians debate whether we shosidezanegros,
mulatos, moriscos, and lobos as a single community of Migicans, or as discrete groups
when comparing their marriage pattetfs.
Chapter three has extensively argued about the perils we run when uncritically
treating AfreMexicans as &ingle and coherent community. Nonetheless, in the previous
chapter we have seen that according to baptismal records thélAkioan community of
Guadalajara was overwhelmingly mulato. Bearing this in mind, if we treat them as separate
groups, their exogay rates are astonishingly high, and varied from 59.74%nfdatasto
the 100% for negros, negras, lobos, and lobas. Surely, this is explained by the small presence
of such designations in the city. In contrast, if we treat them as a single commuruoty, Afr
Mexican women exhibited an exogamy rate of 58.5%, almost the same as mulatas alone,
since they were the majority among Adexican women. Men showed a slightly higher
rate of 60.6%, but still lower than the 62.1% of mulatos alone, who were also théymajo

among AfreMexican mer(see tablé.4)

16 Vinson, Before MestizajeProctor,Damned Notions of LibertyCope, TheLimits of Racial Dominationand
Carroll, Blacks in Colonial Veracruz
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If we take a closer look at AffMe x i cans® marriage patterns w
there a correlation between these and the calidad changedesitendants underwent at the
end of thecolonial period? It is difficult to answer this question, as many others, with a simple
yes or no. On the one hand, high exogamy rates do not explain evergfinrgescendants
had presented similar figures since the seventeenth century, and theyditbaolydisappear
from the historical record during that peritdMoreover, that AfreMexicans married
outside of their group did not automatically
calidad. Table 5.5 contrasts Afde x i cnamiag® patterns with the calidad changes they
underwent in the censuses of 1822. The middle column shows the percentage of-Afro
Mexi cans® who married people of different ca
percentage of AfrdMexicans whoclaimed other calidad in the censuses of 18222
combined. As it is evident from the table, there is no clear correlation between these two sets
of events. The closest percentages correspond toMdpsacans marrying espafioles in
comparison with thoselw turned into espafioles in the censuses. This, however, should not
let us to think that AfreMlexicans who married espafoles immediately became espafioles.

The process of disappearance analyzed here was much more complex than that.

Table 5.5 Comparison tveeen AfrecMe xi cans® marri age patt

Calidad Afro-Mexicans Marryingto  Afro-Mexicans turning into
Espafioles 13.23 10.13
Indios 41.05 11.75
Mestizos 11.39 6.3
Coyotes 6.61 0.59

Sources:Created based on data from tables 5.2, and 5.3.

Sacramental records show that at least during the first years of the period under study

Afro-descendants were the ones who absorbed their partners into their group at the moment

" Thomas CalvoPoder, religion y sociedad®43245.
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they baptized their children, regardless of how they were filbsat the moment of
marriage. Then, during the last years of the period, and in the censuses of 1821 and 1822 the
opposite was true, and Aflde x i cans were absorbed into thei
simply did not provide any calidad in the baptisnme&lords or in the censuses. This happened
across all the parishes analyzed for this study. For example, on 17 June 1798 in the Sagrario
parish Jorge Redondo (also known as Arredondo) mestizo, married Maria Vitala Garcia,
mulata. Between that year and 18h2y baptized five children in the same parish. On 30

July 1798 they baptized Antonia Marciala. On 4 August 1800 they baptized José Ignacio
Domingo. Exactly two years later they baptized Maria Joaquina. Then, on 10 March 1805
they baptized Juan de Dios kpio. Finally, on 14 August 1812, they baptized José
Guadalupe Vicente. All of them were mulatos at the moment of baptism. Interestingly, in the
census of 1821 Jorge, Vidala, and three of their children were listed in"tiésB®&t of the

city. Aloft hem were espafol es (seafigure®.Bal5.8).% he titl e

Figures 5.5a5.5f. The Arredondo-Garcia family in the sacramental records of
Guadalajara and in the census of 1821

TS G fopime s
| GG s (hevey

FigiJreS.Sa. Marriage record of Jorge Redondo and Vi@krcia

18 Familysearch.org, Mexico, Jalisco, Catholic Church Records-1990, Guadalajara, Sagrario, Matrimonios
17881805, image 406; Baismos 17931799, image 497; Bautismos 17806, images 105, 33233, 641; and
Bautismos 1811 815, i mage 286; and GCP Dat diB8&22e ,05488usdb6dbal aj ar
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Figure5.5c. Baptism of José Ignacio Domingo Redondo

Figure5.5d Baptism of José Guadalupe ViceRedondo
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Figure5.5e Baptism of Juan de Dios Ignacio Redondo

Figure5.5. The ArredondeGarcia fanily in 1821
Sources: Familysearch.org, Mexico, Jalisco, Catholic Church Records-1590, Guadalajara, Sagrario,

Matrimonios 17881805, image 406; Bautismos 172399, image 497; Bautismos 17806, images 105, 332
333, 641; and Bautisos 18161 8 1 5 , i mage 286; and GCP Dat alb8a2s2e,,0 i Guad

5446554469.

Similarly, On 11 September 1796, in the Parish of Analco, Bernardo de Lara, indio
tributario, married Francisca Ramirez, mulata libre. They anddbildren, all listed as
indios, lived in the ninth ward in 1821. On 19 January 1816, in the Parish of Jesus, Juan
Manuel Torres, indio, married mulata libre Maria Antonia Barbosa. They lived in the 18

ward in 1821, when they were recorded as indios. ©8&ptember 1815, in the parish of
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